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20th General Assembly, 1992, Appendix O, p. 513

DIVORCE AND REMARRIAGE

1916, p. 63, Recommendatiof:

filn light of the current focus on sexuality and the public confusion generated through the
recent controversy on that subject within the Presbytertardd (USA), the Presbyterian
Church in America (PCA), a distinctly different denomination, strongly reaffirms its
commitment to the Bible's teaching on sex and marriage.

fiThe PCA reaffirms that sex is a gift from God which should be expressed only iagearr
between a man and a woman. Therefore all sexual intercourse outside marriage, including
homosexual ity and | esbiani sm, is contrary
acknowledge that the Bible declares that those who continuously and unrédpestashall

not inherit the kingdom of God, and we sorrow for their plight.* Yet we also joyfully
acknowledge that God in the gospel of Jesus Christ forgives repentant sinners and welcomes
such forgiven, cleansed and changed sinners into the ChurehsofiJs Chr i st . 0

(1 Corinthians 6:91)

REPORT OF THE AD-INTERIM COMMITTEE
ON DIVORCE AND REMARRIAGE
TO THE TWENTIETH GENERAL ASSEMBLY

INTRODUCTION

Due to the need for guidance regarding pastoral care of persons affected by divorce or severe
marital aisis, the 16th General Assembly appointed the Ad Interim Committee to prepare a
report which would include, but not be limited to, the following:

a) A re-examination of biblical teaching concerning grounds for divorce and remarriage.
The committee shall askhether the Westminster Confession Chapter 24.6 is more lax or
more restrictive than Scripture, and shall suggest any revisions to that article of the
Confession it deems appropriate. In particular, the committee shall address the question,
whether a Chrigan may have other legitimate grounds for divorce, besides desertion by
an unbelieving spouse, or adultery (for example, inveterate physical abuse, marital rape
or other sexual abuse, attempted murder, or equally serious violations of the marriage
covenat).
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b) Recommend guidelines and resources for pastoral care and counsel of couples with
matrital difficulties, persons considering divorce or remarriage after divorce, divorced
persons, and children and other family me
Assembly, Overture #12)

This report represents the findings of the Committee. Having considered carefully the request of
the General Assembly, the Committee divided its research into three parts. First, it was asked to
consider whether the Confession ismnlax or more restrictive than Scripture, and whether any
revisions to the Confession would be appropriate at this time. Chapter 1, Historical Perspective
on Divorce and Remarriage focuses on the conclusions reached by the Westminster Divines and
the dversity of views present in that day. Most of the issues debated today were debated then
with a broad range of answers, and the writings of the Puritan and Continental Divines provide
an interesting parallel to today's breadth of views in the PCA.

Secondthe Committee was asked to consider whether there could be other legitimate grounds
for divorce besides fAdesertion by an wunbel i e\
actions as inveterate physical abuse, attempted murder, etc. Chaptertdréd?grspective on

Divorce and Remarriage, seeks to address this issue by reexamining those passages of Scripture
that deal with divorce and remarriage. In the past, countless such studies have been made. There
are no new scriptures to which we may egipfor answers. Whatever answers there are in
Scripture will be based on those passages already studied by so many, and especially on the
interpretation o f t wo maj or passages, Mat t h
Corinthians 7:1a5 withitse t ai | s regarding fAidesertion. o T h
t he A s e x ua lporieia) ofdatthdwil®:Y be understood to include a variety of forms

of sexual sin, or must it be Iimited hansly to
7 be understood to include such harmful actions as physical abuse and attempted murder, or must

it be limited only to an unbelieving spouse leaving the house of a believer?

Actually, the Committee was not totally pleased with the wording of the sejue i wh et her
Christian may have other |l egitimate grounds f
would be to find if there were other legal ways out of a marriage. It is better to view Matthew

19:9 not as providing a ground for divorce buthemtan exception to the principle of the

per manence of marriage. Al so, as the report
a ground for divorce, but rather an actual incidence of divorce. Considerable thought has been
giventothe meaningf fAsexual i mmoralityd and Adeserti ol

need to be pondered carefully in the light of the entire chapter on Scripture.

Third, the Committee was asked to provide guidelines and resources for the PCA in its pastoral
care anctounsel of all parties affected by marital difficulties, divorce, or remarriage. Ruling and
teaching elders will find this third chapter very helpful as they seek to minister to people in these
situations, and as they establish policy and procedurésdahurches. Many excellent insights

and suggestions are given to help in this most difficult pastoral task.

The Committee appreciates that pastors and sessions will adopt, modify, or ignore the guidelines
and resources as the case may be. In the Chilmere are significant differences of opinion
regarding approaches to pastoral counseling. The Committee will not recommend that the
General Assembly adopt these guidelines, only that they be made available for consideration. In

this regard, let no oneistake the attention we pay both to historical data and pastoral guidelines

in chapters one and three. We wunderstand t h:
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supreme authorityo in this as i n al lasanatter

subordinate standard, is a faithful effort to reproduce the Scripture's teaching.

In the process of preparing this report, the Committee received numerous suggestions for
improving the report. The Committee considered every suggestion, whether ftomas
presbytery, a session, or a particular elder. All were considered, and some significant changes
have been made as a result.

The format of the report is a basic one. The initial Outline serves as a summary of the content of
the report, and as andain finding the Committee's statements on specific issues. Please be
careful to read the Committee's specific statements in the context of the whole report. Then three
chapters follow dealing with the three parts of the report. Finally, in the Canglassummary

of our findings is stated, and it is followed by a series of specific recommendations to the
General Assembly. We have sought to make the report readable and usable for all members of
the PCA, and trust that it will bring glory to God.

Committee Members

TE Andrew Boswell TE George Knight

South Florida Presbytery South Florida Presbytery
TE Paul B. Fowler, Chairman Dr. Diane Langberg, Advisor
South Florida Presbytery Philadelphia Prdsstery

RE Joe Breese Johnson TE Robert Rayburn

TN Valley Presbytery Pacific NW Presbytery

RE Terry Jones TE Robert Stuart

Missouri Presbytery South Florida Presbytery
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OUTLINE

CHAPTER |
HISTORICAL PERSPECTIVE ON DIVORCE AND REMARRIAGE

The Westminster Confession on Divorce and Remarriage
The Witness of the Early Church

The Original Intent of the Confession

The Views of Three Prominent Puritan Divines

A. William Pekins (15581602)
B. William Gouge (15751653)
C. William Ames (15761633)

The Conclusion of the Westminster Divines
The Views of Two Prominent Continental Divines

A. Theodore Beza (1519605)
B. Samuel Maresius (1598673)

Conclusion

CHAPTER 2
SCRIPTURAL PERSPECTIVE ON DIVORCE AND REMARRIAGE

I. Issues Concerning Divorce and Remarriage

A.
B.
C.

E.

What our denominational heritage has said about marriage

What our denominational heritage has said about divorce and remarriage
What views may be foundday within the evangelicakformed community regarding

divorce and remarriage
1. No divorce, no remarriage
2. Strictly limited grounds for divorce, and for remarriage
3. Broader ground for divorce, and for remarriage

. Are we to understand that Scripture indeedvedldor divorce?

1. Divorce was permitted in Scripture
2. Divorce dissolved a marriage in Scripture

Does the evidence that divorce ends marriage mean that God looks favorably at divorce?

Malachi 2:1316

Il. Consideration of Major Scripture Passages

A.

Deuteronomy 2:1-4

1. Is Moses giving a command to divorce?

2. What does the phrase "some indecency" mean?
3. Modern interpreters differ
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4. Proceeding to the New Testament passages
B. Matthew 5:3132
1. The rabbinic perversion of Deuteronomy 24
2.Jesusd correctiresionof the rabbinic pe
3. Interpretations influenced by the context of Matthew 5, the Sermon on the Mount
C. Luke 16:1718
D. Matthew 19:39 [Mark 10:211]
1. The context of Matthew 19:8
2. Divorce and remarriage in Matthew 19:9
3. The exception clause of Matthew 19:9
a. The authenticityf Jesus' words
b. The scope of the exception clause
c. The meaning oporneia
d. Isporneiaever used with an even broader meaning?
e. What are the current interpretationspofneia?
View #1:porneiarefers to sexual unfaithfulness before Marriage
View #2:porneiarefers to unfaithfulness in marriage, not restricted to sexual sin
View #3: porneiarefers to sexual unfaithfulness in marriage
f. Guidelines for applying the meaningmsrneia
E. 1 Corinthians 7:145
Instruction to spouses both of whom are believers, sei8é1
Important insights into verses-1d
Instruction to a spouse married to an unbeliever, versé$ 12
Applying Paul's instruction about desertion today
Some concluding thoughts about remarriage, 1 Corinthians 7:39

© N oA

CHAPTER 3
PASTORAL PERSPECTIVE ON DIVORCE AND REMARRIAGE

I. Prevention of Marital Problems

A. Statement of prevention rationale

B. Guidelines for prevention

C. Suggested outline for prarital counseling
D. Resources

Il. Pastoral Care and Counsel of Couples with Marital Difficulties

A. Understandinghe couple

B. Guidelines for marital counseling
C. Practical considerations

D. Resources

[ll. Discipline As It Pertains to Couples Considering Divorce

A. Guidelines for discipline issues
1. The local church's responsibility to become involved
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How does the local churdiecome involved?

What if both spouses will talk with an elder?

What if one spouse refuses to talk with an elder?

a. For the spouse who will talk with an elder

b. For the spouse who will not talk with an elder
5. What if the elders pursue formal discipline?

B. Resourcse

Hwn

. Pastoral Care and Counsel of Those Seeking Remarriage

Understanding the person seeking remarriage

Guidelines for remarriage

Concerns of those in the congregation who have been divorced
Practical considerations for ministering to those contemplatimgrriage
Resources

moow»

Pastoral Care and Counsel of the Children of Divorced Parents

A. Understanding the child of divorced parents

B. Practical considerations for ministering to those contemplating remarriage when children
are involved

C. Resources

D. Addendum: "Ce2mony for Recognition of Children at Remarriage”

The Church's Ministry to the Separated and Divorced

A. Understanding the separated and divorced
B. Guidelines for ministry
C. Resources

APPENDICES
The Westminster Divines on Divorce for Phy:

N

Di vorce Reconsidered?o

=)}

CONCLUSION
A Summary of the Findings of the Committee
Recommendations to the 20th General Assembly of the PCA
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CHAPTER |

HISTORICAL PERSPECTIVE ON DIVORCE AND
REMARRIAGE

I. The Westminster Confession on Divorce and Remaage

The 16th General Assembly (1988) of the Presbyterian Church in America appointed a
study committee to reexamine the biblical teaching on divorce and remarriage and to ask
whether the Westminster Confession of Faith is more lax or more strict thptuf&con

this issue and to propose any revisions deemed appropriate.

The assertions of the Confession to be queried are the following:

In the case of adultery after marriage, it is lawful for the innocent party to sue out
a divorce: and after the diverdo marry another, as if the offending party were
dead. (24.5)

Although the corruption of man be such as is apt to study arguments unduly to
put asunder those whom God hath joined together in marriage, yet, nothing but
adultery, or such willful desertioas can no way be remedied by the church, or
civil magistrate, is cause sufficient of dissolving the bond of marriage. (24.6)

It is not the first time in this century that the teaching of the Confession on divorce has
been reviewed by an American Presbyerchurch body. The Presbyterian Church in the
U.S. A. in 1953 adopted a revised chapter on marriage and divorce, and the Presbyterian
Church in the U.S. followed with a revision of its own in 1959. The latter was
subsequently adopted by the EvangelicasByterian Church in 1984; it is currently
being reviewed by that church's standing committee on theology at the request of the 9th
General Assembly (1989).

Is the Confession too strict or too lax? Or is it just right? Theaeidury studies cited
above aparently found it too strict, but more recently it has come under attack by some
evangelicals for being too lax. William Heth and Gordon Wenham in particular are
critical of the Westminster position, which they call "the Erasmian view" inasmuch as
"the edegetical tradition started by Erasmus and amplified by Luther and the other
Reformers was confirmed by the above sections j84.5 this Confession of Faith."

[l. The Witness of the Early Church

The HethWenham thesis is that Erasmus departed fromniferm teaching of the early
church that remarriage following divorce for any reason was adulterous, a view which
they defend as exegetically sound. It may be noted here that what they call "the early
church view" is more accurately "the final Augustiniaew”. As late as 413 Augustine
wrote: "Nor is it clear from Scripture whether a man who has left his wife because of

1 Minutes of the Sixteenth General Assembly of the Presbyterian Church in America, 1988, p. 41.

2 2 Wwilliam A. Heth and Gordon J. Wenhadesus and Divorce: ThEroblem with the Evangelical
ConsensudNashville,1984, p. 83The Westminster position is also implicitly criticized by J. Carl Laney
in The Divorce Myth: A Biblical Examination of Divorce and Remarriddgmneapolis,1981.
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adultery, which he is certainly permitted to do, is himself an adulterer if he marries again.
And if he should, | do not think that he wducommit a grave sin®Augustine's
definitive position according to which such a man would be an adulterer appears six years
later inDe Conjugliis adulterinié.

It is by no means certain that Heth and Wenham adequately represent the teaching of the
eaty church. According to Jesuit scholar Theodore Mackin in his magsu@ce and
Remarriage,"Christian writers on the subject of adultery, divorce and remarriage,
beginning in the middle of the second century and continuing at least until Augustine ...
never call the following persons adulterers: (1) A husband who remarries after dismissing
an adulterous wife. (2) A husband who remarries after being abandoned by his wife. (3)
A woman who marries a man in either of these two cases."

Moreover, the Augustian view was never adopted by the Eastern churched, &hich
permitted divorce and remarriage. Mackin summarizes the discipline d3ythentine
Church in the thirteenth century as follows:

When a marriage is indissoluble this comes of its being arsactal
marriage of two Christians. But even this indissolubility yields to divine
dispensation as this was expressed by Christ in the exceptive clause
recorded in Matthew 5:3: and 19:9...In the circumstances envisioned by
the Matthean passages the Churghs thought to be authorized to
separate the spouses, to dissolve their marriage in the name of and by the
authority of God..Porneiain the exceptive clause was taken to designate
adultery; dismissal was taken to designate the dissolution of the marriage

But the adultery warranting dismissal and dissolution was understood to
be not the only cause, but to be only a sample and a point of departure for
other and equivalent causes. It was taken asesalent that other crimes

are possible to spouses thajure their marriages with equal or greater
severtj)ty. Abortion and attempted murder of the spouse were only two of
these’

The historic difference between the Roman Catholic and the Eastern Orthodox churches
on the doctrine of divorce persists down to phesent day.Thus, while Erasmus should

be given his due for his exegetical contribution to the discussion, to label the view which
permits remarriage following divorce for just cause "Erasmian™ is misleading.

In any case, of more immediate concern thenduestion of historical antecedents is the
guestion of what the Confession actually teaches, especially with respect to "desertion” as

¥ Augustine,On Faith and Wdks, trans. Gregory J. Lombardo, New Yofl§88,ch.19 (35) p. 43.

*  Ibid, note198, p. 98

®  Theodore MackinDivorce and Remarriagd\ew York,1984,p. 172.

® Ibid, p. 373.

” Cf. Gregor Larentzakis, "Marriage, Divorce and Remarriage in the Orthodlarcks;" Theology Digest

26 (1978)pp. 232234. The discipline of the Roman Catholic church is another matter. See Joseph P.
Zwack,Annulment Your Chance to Remarry within the Catholic Chidely York, 1983.
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a second ground for divorce alongside adultery. To judge whether the Westminster
position is too strict or too lax, weust first determine what it is. This may not be
entirely simple.

The Original Intent of the Confession

It is a sound principle that constitutional documents should be interpreted according to
their original intent. For creeds and confessions to funamsubordinate norms, they
must be read according to the grammatesiorical method of interpretation.
Confessional subscription is not to anything the words can be taken to mean, but rather to
thediscourse meaningf the text’

The Westminster divine®ok up the question of marriage and divorce in 1646, the year
the Confession was completed (apart from the proof texts requested by Parliament). The
minutes record the following actions. The committee assignment was made February
23. The report on maage was presented June 17 and debated AuglistThe report

on divorce was presented August 10 and debated Septemiddr. 10he proposed
chapter "Of Marriage and Divorce" as a whole was debated November 9, and the section
on willful desertion was recomitted. The committee reported back the next day, and,
following further debate on willful desertion, the Assembly on November 11 adopted the
chapter "Of Marriage and Divorce" as we now know it.

It is of interest that none of the antecedent Reformedessidns in the British Isles
neither the Scots Confession (1560) nor the Tiilitye Articles of the Church of
England (1563) nor the Irish Articles of Religion (1615)nclude a statement on
divorce, and the articles on marriage in the latter two mhecits focus narrowly on the
guestion of a celibate clergy. According to the Thidipe Articles:

Bishops, priests, and deacons are not commanded by God's law either to
vow theestate of single life or to abstain from marriage. Therefore it is
lawful alsofor them, as for all other Christian men, to marry at their own
discretion as theghall judge the same to serve better to godliness. (32)

The parallel affirmation in the Irish Articles of Religion is only slightly
broader.

For the preservation of the chiéag of men's persons, wedlock is
commanded unto all men that stand in need thereof. Neither is there any
prohibition by the Word of God but that the ministers of the Church may
enter into the state of matrimony: they being nowhere commanded by
God's law.[remainder repeats the ThirlNine Articles verbatim]. (64)

8 The termdiscourse meaningoints us backo the event of the utterance or act of writing which is

contextually informed and determinative for meaning". Peter Cotterell and Max Tumngujstics and
Biblical Interpretation,Downers Grove, lllinois, 1989, p. 69.

® 9 Minutes of the Session of théestminster Assembly of Divinesl. Alexander F. Mitchell and John

Struthers, Edinburgh, 1976, pp. 190, 244, -2632, 266, 27280, 299, 300. Unfortunately, George
Gillespie's fullerNotes of Debates and Proceedings of the Assembly of Divines and O@therissioners

at WestminsterEdinburgh, 1846, records only from February 1644 to January 1645. Similarly, John
Lightfoot's Journal of the Proceedings of the Assembly of Divindsnised to the calendar years 1643
1644.
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Taking into account also the Reformed confessions on the continent, the only Reformed
creed to contain any reference to divorce prior to the Westminster Confession is the First
Helvetic Confessio (1536), which in its teaching on marriage includes a word for the

civil government:

We contend that marriage has been instituted and prescribed by God for all men
who are qualified and fit for it and who have not otherwise been called by God to
live a claste life outside marriage. No order or state is so holy and honorable that
marriage would be opposed to it and should be forbidden. Since such marriages
should be confirmed in the presence of the Church by a public exhortation and vow
in keeping with itgdignity, thegovernmenshould also respect it and see to it that a
marriage is legally and decently entered into and given legal and honorable
recognition,and is not lightly dissolved without serious and legitimate grounds
(27); emphasis added.

Although the Westminster articles on divorce are without confessional precedent in the
Reformed churches, they are understandable given the historical circumstances of the
Westminster Assembly. By the Solemn League and Covenant (1643) both Assembly and
Parliamenh wer e sworn to preserve and extend "1t he
bring the Churches of God in the three kingdoms [Scotland, England, and Ireland] to the

nearest conjunction and uniformity in [that] religion” (1st vow). As its dual title

indicates, the Solemn League and Covenant was a political instrument as well as a
religious commitment. At its heart lay "the conviction that the unity of a society inheres

in its relidyion and church. o

Given the conception of a religiously unified societyl dhe intimate connection
between church and state that obtains under such circumstances, it is not surprising to
find the social institution of marriage among the articles of religion addressed by the
Westminster Confession. The Assembly no doubt judbatithe unity of both church
and society would be wedlerved by a confessional expositioh the doctrine of
marriage, including the biblical grounds for its dissolution, a controversial issue in 17th
century Britain*? The Scottish Parliament, alreadylif73 had enacted legislation which
allowed divorce for desertiori. With Anglo-catholic on the one hand, still arguing that
marriage was indissoluble, and Milton, on the other,

9 The Second Helvetic Confessi@tb66), although silent on divorce, is unique in making this proposal:

"Let lawful courts be established in the Church, and holy judges who may care for marriages, and may
repress all unchastity and shamefulness, and before whom matrimonial disputesgatiet." (29)

1 John H. LeithAssembly at Westminster: Reformed Theology in the MaRiokgmond, 1973, p. 59.

12 ¢t James Turner Johnson, Pociety Ordained by God: English Puritan Marriage Doctrine in the

First half of the Seventeenth CentuNastville, 1970. A useful discussion, but unaccountably it does not
include the Westminster Confession.

13 Marriage and DivorceA Report of the Study Panel of the Free Church of Scotiditiburgh, 198

p. 28. "These two causes for the termination of mgerigadultery and desertion] ... remained the on
two grounds for divorce in Scotland until 1938 when cruelty, incurable insanity, sodomy and beastiality
were added by Act of Parliament" (p. 28). More radical legislation was enacted in 1976 and 1977 (p. 5)
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lobbying for divorce on grounds of incompatibility, the question could hdrellgnored
as it was bound to have an effect on the civil taw.

As it turned out, Parliament did not take ¢t}
this issue but omitted the paragraphs on divorce in its authorized edition of the
Confession publisitein 1648. The Savoy Declaration (1658) also chose to do without

them, so it has fallen to the Presbyterian churches to wrestle with their confessional

status.

Between the rigorous Anglican view and the relaxed view of Milton the Westminster
position on dvorce might seem to be a golden mean, but it was not adopted for any
reason other than that it was believed to be biblical.

IV. The Views of Three Prominent Puritan Divines
A. William Perkins (15581602)

Remarriage following divorce for adultery had longeh permitted by English Puritan
divines. The exegesis of the exceptive clause in Matthew given by William Perkins
(15581602) is typical:

By fornication, Christ meaneth not every sin of that kind, but only the sin
of adultery; or that which is greater ithat kind, namelyincest...The
exception belongs to the whole answer of our savior Christ, denying
divorce, save only for adultery; and permitting no marriage after
divorcement, save only where divorce is for adultgry.

Although he is expounding the Setmmon the Mount, Perkins brings in | Corinthians
7:15. Desertion of a believer by an unbeliever is not viewed as a sgcomad for
divorce, but it is nevertheless another circumstance which results in the dissolution of the
marriage.

The malicious or wilill departing of the unbeliever, doth dissolve the
marriage; but that is no cause of giving a bill of divorce: only adultery
causeth that. Here the believer is a mere patient, and the divorce is made
by the unbeliever, who unjustly forsaketh, and so putsy the othet®

With respect to | Corinthians 7:4101, where both marriage partners are believers,
Perkins says: "The Apostle speaketh of departure, and putting away, for other causes than

1414 John Milton,The Doctrine and Discipline of Divorce: Restor'd to the Good of Both Sexes from the

Bondage of Canon Law and Other Mistakes ... to the Parliament of England with the [Westminster]
Assembly2nd ed., Londonl1644.The 1st edition was pubhed in1643;both editions, along with Milton's
other divorce tracts, are included @omplete Prose Works of John Milton, v®)16431648,ed. Ernest
Sirluck, New Haven, 1959.

5 william Perkins,A Godly and Learned Exposition of Christ's Sermon on tMount: Preached in

Cambridge by that Reverend and Judicious Divine M. William Perkins. Workesmbridge 1618, vol.3,
p. 69. Perkins specifically rejects contagious and incurable disease and attempted murder as grounds for
divorce.

18 bid.
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adultery; as for hatred, dislike, etc., which indeed are notcsiiticauses of divorce, and
therefore they that separate thereupon, ought not to nfarry."

Perkins'definitivetreatment of desertion is found in I@ristian Oeconomiéle begins

with a definition: ADesertion i dilandhen one
obstinate mind of their own head departeth from the other without a just am necessary
cau¥eeothen discusses fAsundry casesdo.

CaseliSuppose that an husband which is an unb
his own accord, upon detestat of true religion, quite forsakes the believing wife and
denies any more to dwell with her: what i s
straightforward: ALl I good means must be
repentance; and when none vgillcceed, but the case remaineth desperate, then marriage

is dissolved on his part, and®the believing
Case 2:1 Wh a 't I f there fall out a desertion bet"
believers?o T heeomplicatedce r her e i s mor

The faulty person, who is the cause of his desertion, is to be forced by
course of civil, and ecclesiastical censure to perform his, or her duty.
Upon which proceeding if he remain obstinate and perverse in will; the
other must in patiencend earnest prayer unto God, wait the time, until
his mind may be changed, and he be made to relent by the order of the
Magistrate. But if one of them, by just occasion of fear, be compelled to
depart from the other: and cannot return again without apipdaager of

life; in this case they are not bound to return; but the delinquent party is to
remain solitary, till they be instructed and made willing to do their duties:
and in the meanwhile, the party innocent must be resolved that God hath
called him orher to a single life.

Again, be it that the one is resolutely unwilling to dwell with the other, an
thereupon flies away without any fault of the other: if the thing after a lon,
space be sufficiently known befehand, and all probable means have bee
usal, to reclaim the guilty person; yea, being called he doth not personally
appear before the judge, to yield a reason of the fact; after public and
solemn declarations madehe Minister upon such desertion may
pronounce the marriage to be dissolvédr hethat upon malice flieth
away from his mate, is to be holden in the same terms as with an
unbeliever, who departs upon detestation of religion, and the service of
God, | Timothy 5:8°

17 \bid, pp. 70-71.

William Perkins, Christian Oeconomie: Or, A Short Survey of the Right Manner of Erecting an
Ordering a Family According to the Scripturdsans. Thomas PickeringVorkes,Cambridge, 1618, vol.
3, p. 687.

" Ibid.
2 |bid, pp. 687688; emphass added.

18
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Although the deserting partner in this instance is a professed beli@genr her
malicious abandonment of a Christian marriage puts the deserter in the category of an
unbeliever so far as the question of dissolution is concerned. Perkins does not say that a
sentence of excommunication must precede the pronouncement dbitchesahough

such apparently was required by an Act of the Scottish Parliament in 1573 allowing
divorce on grounds of desertiéh.

Perkins next takes up "malicious dealing" as a-catbgory of desertion. Although it
follows Case 2 (Christian marriages),is actually a refinement of Case 1 (mixed
marriages). Once again he begins with a definition:

Like untodesertion ismalicious and spiteful dealing of married folks one
with the otherMalicious dealing iswhen dwelling together, they require

of eachother intolerable conditions ... Here it may be demanded, what a
believer should do, who is in certain and imminent danger, either of loss
of life, or breach of conscience, if they both abide together.

If [this danger is] from a stranger, then the husbaititer takes upon him
the defence of his believing wife, or not; if he doth, then she ought to
abide with him. If not, she may depart and provide for her own safety.
Again, if the husband threateneth hurt, the believing wife may fife in this
case; and itg all one, as if the unbelieving man should depart. For to
depart from one, and drive one away by threat, are equiptilent.

Perkins is aware that this goes beyond the strict terms of | Corinthians 7:15 and
anticipates an o0bj ecthis benso, thenfiHetbeligvisg wdel | e g
forsakes the unbelieving husband, which
him not finally, but leaves him for a time. Again, the desertion is not made by the
person, which giveth place for the time, but by himwhom is the cause of the
deser ion. o

By introducing the category of "malicious dealing" Perkins shows his willingness to
draw inferences from the biblical text in order to make application to additional
circumstances not directly addressed in Scretur this instance, however, he appears
to have fallen short of drawing out the full implications of this position. Although
"malicious dealing" is like wilful desertion to the point of being "equipollent”, it
nevertheless justifies only temporary sepambf a believer from an unbeliever, not

full divorce. The remaining question is whether Perkins would countenance divorce by

# According to the study panel of the Free Church of Scotland cited earlier: "The procedure required by

the Act was surprisingly elaborate: the civil authorities were to make every effort to apprehend the deserter
and oblige him to return to higife and home; if they failed, they were to declare him an outlaw. They
were then to notify the ecclesiastical authorities who, if also unsuccessful, were to excommunicate him.
The marriage could be ended by divorce provided the deserted spouse hadshlwayswillingness 'to
adhere' ... i.e. to have the deserter back and to continue the mamageate and Divorce, p39.

22 Christian Oeconomie, $88. TheOxford English Dictionandefines ‘equipollent' as follows: "/dj.
3. c. propositions whichx@ress the same thing, notwithstanding formal diversity. . . . B. an equivalent.”

2 Ibid.
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the innocent party should the malicious dealing continue and the temporary separation,
of necessity, continue indefinitef§.

Case3:iWhen the husband is perpetually absent
Wi | ful absenteei sm, which is often the mod
contexts, is placed under the principles already discussed by Perkins. This is another
example of this esteemed Puritan theologian's ability to apply the Word of God a
circumstances require.

B. William Gouge (15751653)

Of the Westminster divines who published works on marriage, the most important is

William Gouge who chaired the Assembly's comnaitten divorce. GougeBomesticall

Dutiesfirst appeared in 1622; a second and third edition followed in 1626 and 1634. His
position on grounds for di vorce is succinct
papi st s o: adulery,wedenyndtbotdghat it giveth just cause of divorce: but

withall we say (as we have good warrant from Christ's words that it is the only cause of

just & vorceo.

Although adultery provides just cause for divorce, it does not in itself dissolve the
marriage. On thejuestion of pardoning adultery upon repentance of the guilty part;
Gouge counsel s, AThough it be not me et i n t
upon the innocent party to retain the delinquent because of repentance (for we have no

24 3. 1. Packer judges Perkins to have permitted divantiremarriage to the innocent spouse in the case

of desertion and that desertion was understood by hiooiter all behavior that nullified the matrimonial
relationship in practiced, such as the imposition of
with that already developed by some of t hrs conti ner
followed Perkins in these opinionsA Quest for Godliness: The Puritan Vision of the Christian, Life

Wheaton, 1990, p. 269.

This interpretation of Perkins has been sharply cri
The Presbyterian Advocatepl. 1., No. 5(May-June 1991) pp. 1, 1Z0). Dr. Lachman understands
Perkins to mean that only actual physical abandonment of house and home constitutes such desertion as
may justify the eventual dissolution of a marriage. Separations necessary to #mwesgafety of a
victimized spouse, contrarily, are of a different kind and never justify such a dissolution, even if the
spouses never again cohabit. This reading of Perkins is possible, but the committee is not persuaded that
this is certainly his meanig . I n speaking of such desertions Perk
meanwhil e, the party innocent must be resolved that
then immediately proceeds to say that if the deserter proves 'resolutelyingivéfter all means have
been exhausted, the marriage may be dissolved. The question is whether, in the last instance Perkins is
speaking only of a departing spouse or also of an abusive one. The committee wonders whether Dr.
Lachman has given sufficiemteight to Perkins' acknowledgment that 'to depart from one, and drive
away by threats, are equipollent.' If an abusive spouse is thus a deserter, has not the way been opened to
consider unremedied physical cruelty as a form of desertion with 'equipotiensequences. Dr.
Lachman also cites Andrew Willet. While Willet does not deal specifically with the question here at
issue, he does, in a section not cited in Dr. Lachman s article, claim general agreement with Beza who, as
we note below, takes the positi Dr. Lachman is here rejecting.

% Wwilliam Gouge,Of Domesticall Duties Eight Treatisedrd ed., London, 1634, vol. II, ii, P. 16.
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direct and stricwarrant for it) yet | doubt not but they may so do, if they will, and that
without just exception t® the contrary they

The second treatise devotes a section to desertion, which begins with a rather wordy
definition:

The vice contrary tamatrimonial unity isdesertion,when one of the
marries couple through indignation of the true religion, and utter
detestation thereof, or some other cause, shall apparently renounce all
matrimonial unity, and withdrawim or herself from all society witthe

other, and live among infidels, idolaters, heretics, or other such
persecutors, as a faithful Christian with safety of life, or a good
conscience, cannot abide among, and though all good means that can be
thought to be used to reclaim the party soadiul, yet nothing will
prevail, but obstinately persisteth in renouncing all matrimonial
fellowship?’

This does not mean, as Perkins taught, that the innocent party is free to remarry. Citing |
Corinthians 7:15 (AA brotderi mrsuchsicdsas 0i):
comment s, ABy bondage he meaneth matri moni a
of the married persons have power of their
words, the innocent party is free from the obligation ofjugal relations and need not

seek after the delinquent party; yet the marriage is not wholly dissolved. Gouge is aware

of other Reformed interpretations of the Pauline release, but he does not feel it is
incumbent upon him to deal with the exegesis bexthes problem is remote.

In many reformed Churches beyond the seas desertion is accounted so far
to dissolve the very bond of marriage, as liberty is given to the party
forsaken to many another; and it is also applied to other cases than that
which is aboe mentioned: as when an infidel, idolater, or heretic shall
depart from one of the true religion for other causes than hatred of
religion: or when both man and wife having lived [sic] as idolaters among
idolaters, one of them being converted to the trith,feeaveth his abode
among idolaters, and goeth to the professors of the true faith, but can by
no means get the other party to remove: or where one of the true religion
shall depart from another of the same profession, and will by no means be
brought tolive with the party so left, but openly manifesteth peremptory
obstancy [sic]; the matter being heard and adjudged by the magistrate, the
marriage bond may be broken; and liberty given to the party forsaken to
marry anotherBut because our church hath soch customs, nor our law
determined such cases, | leave them to the custom of other chifrches.

One could wish that Gouge had published a-pasembly volume on
How My Mind Has ChangedPerhaps the Scottish commissioners pointed

% \pid, p. 6.

27 bid., p. 3.
% |bid; emphasis added.
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out that divorce for destion not only had the approval of Reformed
churches beyond the seas but also parliamentary authorization (since
1573) in one of the three island kingdoms now in solemn league and
covenant.

C. William Ames (15761633)

Further it is of considerable imparice to note that among other English Puritans not
only could support be found for the opinion that divorce for desertion conferred the right
of remarriage upon the innocent party, but apparently also for the opinion that this
desertion could occur as wddly the imposition of intolerable conditions as by actual
departure. William Ames, certainly a representative Puritan Divine (one English edition
of his celebrated/arrow of Divinitywas printed 'by order from the honorable House of
Commons'), speaks to ghquestion in hisConscience with the Power and Cases
Thereof? After first affirming the indissolubility of marriage, he begins his discussion
of divorce.

A.3. Nevertheless, it is not so indissoluble, but that upon such cause, as God
approveth to bee just may been dissolved. For that indissolubility was not
instituted for the punishment, but the comfort of the innocent and doth admit some
exception, in which God ceaseth to joyne them. Matthew 19:6, 9.

A. 4. 6There is not a n yrce ppproved it Actipsuees, o f ma K
besides adultery and the like horrid impurities, whereby it comes to passe, that two

remaine no longer one flesh but divided; and so the faith of Wedlock, is directly

violated; Matthew 5:31 and 19:9.

After ruling out contagioudlisease as a ground of divorce in the following paragraph, he
takes up desertion.

A. 6. O0An obstinate desertion, ajust hough i
cause of making a divorce, yet it makes a faire cause for the party deserted after the
triall of all other meanes in vaine, to suffer a divorce, | Corinthians 7:15.

A. 7. O0A voluntary and spontaneous absenc
and continued by deceit, is of the same nature, with a professed desertion.
A. 8. 6 T h e which ena partydreaynbgeim by the cruelty of the other or

by any other manifest meanes of cohabitatsiae] aliunde manifesto emineat ex
cohabitationg may bee just cause of retiring for a time, so to provide for his owne
safety and security, but nfur an absolute desertion, unlesse first hee bee deserted.

For if one party drive away the other with great fierceness and cruelty, there is
cause of desertion, and hee is to bee reputed the deserter. But if hee obstinately
neglect, that necessary depaet of the other avoyding the eminent danger, hee

hi mselfe in thal playeth the deserter. d

2 ET: 1639, pp. 202009.

% It is interesting that in hiMarrow, dating from nearly the same period as GinscienceAmes says

only this on divorce [ET: 1968, p. 320]: O6Adultery i
its very nature it breaks the bond and covenant of marriage. It is the propgestacalise of divorce, which
cannot be said of any other sins although they be more grievous. A just divorce dissobeeg tiend of
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The passage is not a model of clarity in either its original Latin or English translation,

but, taking the words in their simple sense, Ames seems to be acknogldugisuch a

desertion as can absolve the innocent partner of any remaining obligation to the marriage

can consist of the imposition of intolerable conditions threatening physical safety and
security as well as of physical departper se. This interpréation gathers strength from

the fact, to be elaborated below, that such a point of view was well established among
reformed authorities on the continent where

V. The Conclusion of the Westminster Divines

It may be fairly assumed that the works of Perkins, Ames, and Gouge were widely

known by the Westminster divines. It is by no means an easy thing to determine whose
opinion would have carried a greater weight
It is therefore not at all clear how the divines as a whole may have understood desertion

or, for example, whether they would have regarded unremedied physical abuse as
tantamount to desertion, as justification for divorce, and, if so, for remarriage.

As it is, norecord of the substance of the Assembly's debate on desertion is extant. The
official minutes record the original resolutions and their disposition by the Assembly.
With respect to adultery, the Assembly debated the divorce and remarriage clauses
separaty and adopted both. The resolutions on desertion proved to be more
controversial.

If either of the married persons forsake their yokefellow, and by no means
that can be used by the party forsaken, or friends, or magistrate, will be
reduced [i.e., brougHiack or restored], after sufficient time set down by
the magistrate, and made known to the party that so desireth, it is lawful
for the innocent party to marry another.

Wilful and obstinate desertion of one married party giveth just cause to the
other, afer all means used to reduce [i.e., to bring back or restore] the
offending person, to sue out a divorce and for liberty to marry andther.

When the report was debated on Septembet1lGhe first of these paragraphs was

waived and the second adopted, glonwi t h t he statement, noOt he
bet ween two parties lawfully married beside
But when the chapter as a whole came before the Assembly on November 9, the second
paragraph was recommitted. Accordingtba mi | i ar pattern, the <con
marriage. 0 Ames is not excluding desertion here.

authorities,hé s di sti ngui shing between adultery as the sole
which the innocent party is the passive victim, the one who is divorced. A comparison of the two passages

may suggest that the precise construction of desewtas considered a detail of the doctrine and ethics of

divorce and, therefore, would be omitted in briefer accounts. The larger consensus primarily negative on

divorce and adamant as to the general indissolubility of the marriage vows, could be sateplyéth an

appeal to the dominical statement.

3 Minutes of the Sessions of the Westminster Assembly, p. 280.
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brethren that did é&xThelpethremayernotmanted, butthe c | a u s
final recension (24.6) is thought to reflect Scottish influence in partitular.

The Confession, as finally adopted, does notieitiyl restrict desertion as just cause
for divorce to mixed marriages, a point observed at some length by John Murray in his
widely-circulatedDivorce>* This may or may not have been intentional.

VI. The Views of Two Prominent Continental Divines

The lager Reformed Church shared the Westminster Assembly's general conclusions
touching marriage and divorce, though, no doubt, many would have stated the general
consensus to suit a broader or more strict construction of it. W. G&asfiigks this
summary fom his Dutch Reformed perspective:

6rhe Reformed recognize only two grounds of divorce, namely adultery

and desertio malitiosa religionis causa (I Corinthians 7:15), which then is

expanded to desertion in a broader sense. Concerning the ground of
adulterythey were all in agreement. Regarding desertio malitiosa one
finds only here and there a wavering.©©

A. Theodore Beza15191605)

Geesink refers to Beza as a representative of this consensus. Beza himself, whom
Mi Il ton charact er iezsetd aagsa i Gaevaeda $epatate aedtise r i c t
to the subject’ Concerning desertion, once having established that the innocent party
may remarry (Beza also solves the difficulty of reconciling | Corinthians 7 with Matthew

19 by maintaining thatonlydau | t ery i s a 6éground6é of divorec
desertion dealing instead with the case of the innocent party who is the passive victim of
another's wunjustified divorce), he considers

4. we know him also to b& deserter who does not refuse cohabitation,
but obstinately demands i mpious conditi on

It is asked whether the faithful in turn may desert the unfaithful? ... in no
way is that to be permitted ... (he refers again to Paul's argument in |
Corinthians 7 and to the fact that the faithful spouse sanctifies the
unfaithful). But, | repeat what | said shortly before, namely that he
appears the deserter not only who positively refuses a mutual living

32 1bid, p. 299.

3 Marriage and Divorce, pp. 380.

3 John Murray, Divorce, Philadelphia, 1953, pp. 7677. Originally published in theWestmister

Theological Journal, 19489; reprinted by Presbyterian and Reform#861.Mur r ay concl uded t ha:
preposition respecting wilful desertion in the Confession is not sufficiently guarded and delimited so as to
confine itself to the teachingofthpa@ st |l e i n this passage. 0

% Gereformeerde Ethiekpl. 2, Kampen, 1931, p. 284.

% Tetrachordon: Expositions upon the foure chief places in Scripture, which treat of Mariage, or nulities

in Mariage,(1645)Complete Prose Worksol. 2, p. 227.

3" De Repuds et Divortiis, Tractationes Theologiagpl. 2, Geneve,1582. The section of the essay

devoted to divorcés pp. 83109 For John Calvin's viewpoint see footndteinfra andpp. 2394 ff.of the
paper by W. S. Barker in the appendix to this report.
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together, but also who demands intolerable conditivom the faithful
[spouse], such as if the unfaithful spouse absolutely compels the faithful to
attend the abominable Mass, in a word any doing or enduring of
something altogether against the obligation of piety. From this, therefore,
another questionazurs: what should the faithful [spouse] do when indeed
cohabitation is not denied, but either hazard of life is incurred or
something is either to be done or endured against the true religion. |
respond that these two distinctions are to be observedt, Either the
unfaithful [spouse], whether intentionally or unwittingly, persecutes the
faithful spouse, or the persecution arises from some other direction. If the
former, the faithful spouse really has a suitable excuse for shunning her
domestic enemfor no other reason than thstie should consider her life

and conscience, and | would decide in this case nothing other than if the
unfaithful spouse himself had departed for another. To depart from
someone and to drive the other away by threats or fareethe same
thing. But if such persecution should assail [the faithful spouse] from
some other direction, the faithful spouse should act at length more
moderately than if she should cherish an enemy in her home and bosom.
Nor is it to be doubted that the unfaithful spouse should attend the
faithful with conjugal love, should provide for her life in every way, in
this case the faithful spouse rather should bear whatever you will than that
is should be her duty to abandon the unfaithful spouse. Buteif th
unfaithful spouse does not care as is right that the faithful spouse is in
peril, no one does not see, | think, not only that he is a deserter, but also
that he may be shunned with=-93%*good

B. Samuel Maresius(15991673)
Samuel Maresiu3) certainly a representative reformed divine from the general period of

the Westminster Assembly,

consci

provides a summation which includes the broader

construction of desertion and that without an; indication that this was particularly
contoversial.

‘The legitimacy of divorce is established, such that the offended party
acquires the right to make new [marriage] vows, for only two causes in the

38

Bullinger speaks similarly in the final chapter of Aise Christian State of Matrimony&gans. Miles

Coverdale, 1541After speaking to the Lord's permission of divorce, of the duty of married persons to

06diligently eschew albkwmewashanst béydmustcpbdboaedat pa

wilhave divorce to be their comfort, 6 of t he
importance of not leaving the issue to the private judgment of the individuals involved,iofathitance

of

not acting quickly but of attempting o6all

many ca:

manner

is hope of amendment and unity, and of the right of lawfully divorced people to remarry, he directs his

attention to what constituteséar i ght occasion of divorce. 6 Regarding

'‘With the which no doubt he hath not excepted like and greater occasions but understood and

comprehended them therein. For the holy Apostle also did leave infidelity as an wccasid

di vor ce.

Referring to the Roman emperors Constantine and Justinian, who allowed divorce for such things as
murder and poisoning, he continues: OEvery reasonabl «
the honesty and wealth of manandmotf hi s main and destruction.

39

Systema Breve Universae Theologitg59, pp. 63632.
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new covenant, even if civil laws and some erudite today think it right to
allow more, namely Adudry, as Christ says ... Matthew 5:32; 19:9 and
Malitiosa Desertio ... (the brother or sister is not bound in such a case, viz.
that he should remain unmarried) | Corinthians 7:15. But such desertion is
taken to be not only a determined and permanent vevelr from the
marital home and companionship, but an obstinate denial of the
obligations of marriage, by intolerable cruelty putting life at hazard for the
present, or from either treacherous or naked force, by the acceptance of a
mistress, and whatevery lanalogy, is equivalent to or greater than this
desertion. If, however, a spouse ... should only go over to the enemies (i.e.
religious?) or desert the true religion, he is not by this to be considered
guilty of this malicious desertion which severs thandb of marriage, if
only the other spouse is able to cohabit

VII. Conclusion

It is by no means an easy task to determine the extent to which these continental
opinions would have been regarded as similar to or distimeh fthat of English
Puritanism in general. Beza was widely read and appreciated in the period before the
Westminster Assembly. Plainly, Beza and Maresius go beyond Gouge and perhaps
somewhat beyond Perkins (cf. footnote 24). The extent to which, if anyyi&epoint
differed from that of Ames is more difficult to determiieChere is certainly reason to
believe that the divines at Westminster would not have been unappreciative of the
reputatiﬁn which the Genevan Consistory had gained in defense of bdtawtth married
women:.

“ Geesink judges Amesd discussion to be in practic.

Gereformeerde Ethiekpl. 2, p. 285.

“1 G. Lewis, 'Calvinism in Geneva ithe time of Calvin and of BezE 541 - 1605), ed. M. Prestwich
International Calvinism 154} 1715, Oxford, 1986, p. 49. The Consistory dealt with . . . notorious
drunkards, adulterers, and bullies, with guardians who had misappropriated the inhefitdwetewards,

with forced betrothals between grown men and girls under age, and witmatkd and deserted wives.
Not for nothing was it known (with approval or deri s
case of Galeazzo Caraccioli pides some indication of the flexible way in which cases would be handled

in Calvin's Geneva. Caraccioli, marquis of Vico, nephew of the head of the Roman inquisition and later
Pope Paul IV, married to Victoria Caraffa, the daughter of a duke, and hirmppelfhted chamberlain by
Charles V, became interested in Protestantism through the preaching of Peter Martyr Vermigli and his
witnessing of the persecution of Italians under the inquisition. Eventually, after aninward struggle, he
converted. In peril oftie inquisition he abandoned his estates and family and ca@eneva in June,

1551 There he won the respect of Calvin, who later dedicated his commentary on | Corinthians to him,
and became a citizen. His wife remained behind in Italy and at a lag¢ingat Vico in 155&e failed to
persuade her to follow him, with their nine children, though there was deep affection on both sides. Calvin
then attempted to arrange for their reunion in a place where both he and his wife could exercise their
religion, but she declined. After this the Council pronounced the marriage dissolved and iGara606ioli
remarried. J. T. McNeilThe History and Character of Calvinisi®xford, 1954, p. 184.0n the other

hand, excommunications for domestic sins far outnundibesrces. See the appendix, pp. 2384 An
excellent example of the caution employed by the Genevan consistory in judging marital conditions to be
intolerable and of their willingness to require victimized spouses tosuffer greatly for the sake etz ge
inviolability of marriage is found in the correspondence between the consistory and a protestant woman
married to an abusive catholic husband. P. E. Hughes {dwRegister of the Company of Pastors of
Geneva in The Time of CalvieT: Grand Rapls, 1966, pp. 19398.
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In summary, it is difficult to state with absolute confidence the extent of the latitude
which may have existed within the Puritan consensus on divorce and remarriage, the
importance which may or may not have been attached to diffeseof interpretation

such as in the application of the Pauline privilege to other cases, or the extent to which

the Puritan position, in general, was different from that of continental divines such as
Beza and Maresius. It is to be admitted that norieeoPuritan works surveyed states the

case for 6desertion in the broader sensed
remarriage in as summary a way as did the continental divines. Nevertheless, available
evidence warrants caution in proposing agk interpretation or application of the
Confessionds phrase fAsuch wilful desertion

In a paper presented to the Philadelphia Presbytery and included as an appendix to this
report, W. S. Barker draws the following conclusions.

fiTo a direct question of whether physical abuse could be a grounds for
divorce, the Puritan tradition informing the Westminster Assembly would
have answered, No, nper seor by itself. William Perkins and William
Ames before the Westminster Assembly lliafin Gouge as a member of
the Assembly, and Richard Baxter soon after the Assembly are all
consistent with Calvin and Beza and the Genevan tradition in emphasizing
adultery as the essential cause for divorce.

fiThis same Puritan tradition also saw that emdertain circumstances
desertion could be a grounds for divorce, and physical abuse could be the
basis of a desertion, the spouse guilty of the abuse being reputed as the
deserter even though the other may have departed. Before such a situation
could bethe grounds for a divorce, however, a sufficient time would have

to expire for the efforts of both church and civil magistrate to seek to
achieve a reconciliation. o

In any case, it is important to note both the broad agreement and the narrow scope both
of identifiable disagreement and of remaining questions. The entire Reformed church
held that marriage vows were generally indissoluble, that only a few vicious crimes
against the marital covenant constituted grounds for divorce, that many alleged grounds
lacked Biblical justification, that incompatibility was by no means a ground of divorce,
that every effort was to be made to preserve a marriage and that divorce was always an
unwelcome extremity, that adultery conferred upon the innocent party the right of
divorce and remarriage, and, that, in certain extreme cases, the innocent victims of
marital abandonment are released from their obligations to the marriage. Possible,
though still strictly circumscribed, constructions of marital abandonment and whether i
such cases a right of remarriage is conferred on the innocent spouse seem genuinely
details of interpretation, differences which were insufficient to undermine the Reformed
consensus on marriage and divorce.
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CHAPTER 2
SCRIPTURAL PERSPECTIVE ON DIVORCE AND REMARRIAGE

I. Issues Concerning Divorce and Remarriage
A. What our denominational heritage has said about marriage

There has been a general consensus among Reformed believers regarding the nature and
purpose of marriage. It is reflected in this stagamof the RPCES General Synod
Minutes of May 18, 1973:

fiMarriage is the unique offeesh relationship of a man and woman joined

together by God in a union that He wills to be both permanent and

exclusive, binding the couple to each other in albfegy canpanionship of

common life and conjugal love. (Gen. 2:28, Matt. 19:48, Rom. 7:2

3)% %
Scripture uses covenant al | anguage to descr
between you and the wife of your youth to whom you have been faithless, altineuigh s
your companion and your wife by covenanto (N
says that a man shall Acl eaveo to his wife
elsewhere to express the way the Israelites were to cleave with affantioloyalty to
the Lord (Deut. 10:20; 11:22; 13:4; 30:20; Josh. 22:5; 23:8). Marriage is often used as an
analogy in the Old Testament of God's covenant relation with Israel and in the New
Testament of Christ's relationship with the Church. This couahaelation between
man and woman was intended by God to be loving, loyal and permanent.

Consequentl vy, according to those same Genet
husband and wife to maintain the unity and integrity of their marriage of cohabiatd

coition. (Cf.Larger CatechismQ).138). Should separation occur, reconciliation is to be

sought. (1 Cor. 7:3a 1 3. o

B. What our denominational heritage has said about divorce and remarriage

In light of our view of marriage, it seems incongruoostalk about divorce and
remarriage. Nevertheless, most of us would likely agree with most, if not all, of this
statement of the General Synod Minutes:

fiDivorce is therefore always an abnormality arising out of human
sinfulness. It was tolerated in thevitilegislation of the Old Testament,
but the Mosaic provision was given only 'for the hardness of your hearts.'
(Deut. 24:14, Matt. 19:38). The civil legislation took into account in this
matter the insubordination to the will of God characteristicnifelieving
Israel.

2 fReport of Study Committee on Divorce and Remarriage,” Documents of Synod: Study Papers and
Actions of the Reformed Presbyterian Church, Evangelical Sya8651982, Paul R. Gilchrist, ed., New
Castle, 1982, p.200.

2 bid.
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filn the New Testament Jesus calls his people to faithfulness to the original
will of God for marriage as expressed in the creation ordinance. (Matt.
5:31, 32, 19:38). The apostle Paul presses this teaching of our Lord upon
the early Chistian community, (1 Cor. 7:301). The original ideal of
marriage is to be maintained by the people of God in this age of the
fullness of God's saving blessing.

fiThis is not to say that divorce is never sanctioned in the New Testament.
But it is only @inctioned in circumstances of grave infidebtyd adultery

and willful, irremediable desertion (Matt. 5:32, 19:9; 1 Cor. 7:15. Cf.
Confession of FaithXXIV, v-vi). These are definitive actions that strike
the exclusiveness of the marriage bond, malgiodesertion its
permanence. Both radically affect the dlesh union and so provide
cause sufficient of dissolving the bond of marriage.

AiThe O6innocent partydé [i.e., offended par
remarry ... Scripture does not forbidé r emarri age of the O0gui
such cases. Where there is genuine conversion, evidenced by sincere and

heartfelt repentance and faith in Christ, the church, after providing

pastoral counseling and instruction in the biblical teaching concerning
marriage, may approv remarriage in the

C. What views may be found today within the evangelicaleformed
community regarding divorce and remarriage

The above paragraphs taken from the RPCES General Synod Minutes of 1973 represent
the consensus of odradition on the questions of divorce and remarriage. However, in
our day a variety of views have presented themselves and may be grouped in the
following way.

1. No divorce, no remarriage

Some believers argue that there are no legitimate divorcesasidatinly death dissolves
the marriage bond. The exception clause in Matthew is characteristically interpreted in
one of two ways.

View #1. It refers to premarital unchastity during betrothal. If the betrothed
proved unfaithful during that period or waliscovered on the first night of
marriage not to be a virgin, then the contract could be broken. (Cf. J. Dwight
Pentecost, J.M. Boicéy.

View #2:. It refers to unlawful incestuous marriages, i.e., marriages within the
prohibited degrees as proscribed ivitieus 18:618. (Cf. Laney, C.C. Ryri€}f.

“ " Ibid., pp. 200201.

%5 J. Dwight PentecosfThe Words and Works of Jesus Chridtand Rapids,. 1981, pp. 38%8. J.M.
Boi ce, iThe Bi bl iEtraity,De¢.ile/®; ppol21l. Di vor ce, 0O

4 J. Carl Laney;The Divorce Myth: A Biblical Examination of Dikce and Remarriagdylinneapolis,

1981, pp. 7178. C. C. Ryrie,The Place of Women in the Churdtew York, 1958, pp. 438. See also
William A. Heth and Gordon J. Wenhandesus and Divorce: The Problem with the Evangelical
Consensud\ashville, 1984, ppl54-160.
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Gordon Wenham holds a slight wvariation of t|
divorce in the sense of separation, but marriage is a permanent relationship whether we

get a divorce or not. In God's eyasdivorced person is still married to the former

spouse. Thus remarriage following divorce for any reason constitutes adultery. The only

option for a divorced person is to be reconciled or to remain sihlemmon to all

these views is the assumptidrat remarriage after divorce is not allowed.

2. Strictly limited grounds for divorce, and for remarriage

The general consensus among Reformed believers is the view that the Bible neither
condones nor commands divorce, but rather permits and regulateseddwe to sin.

However, a person can divorce only for adultery and separation of an unbelieving spouse.

I n the words of the Westminster Confession
wilful desertion as can no way be remedied by the churchvdrnoagistrate, is cause
sufficient of di ssoW@R2a8™ t he bond of marriag

John Stott and John Murray are among those who insist that such permission is given
only in negative and reluctant terms. According to Stott:

AOnly if a person divorces #&i partner on the ground of marital
unfaithfulness is his remarriage not adulterous. Only if the unbeliever
insists on leaving®is the believer not bo

Common to all those who hold this view is the idea that these same limited grounds
would be legitimat for remarriage too.

3. Broader grounds for divorce, and for remarriage

Still other believers hold the view that the major verses under question, Matthew 19 and |
Corinthians 7, should be interpreted with more latitude.

a. David Atkinson holds that there asas other that fornication which may by
their gross and persistent nature break the marriage covenant just as much as
fornication, and are therefore grounds for divofte.

b. Greg Bahnsen argues thpbrneia (fornication) in Matthew 19 involves
more than saxal immorality; it should be interpreted as including any
violations of the essential commitments of the marriage covenant, including
spousal abuse or the refusal to provide protection and sustenance necessary
for daily living.>*

c. David Clowney believes théthe New Testament writers were not intending
to give us an exhaustive list of exceptions for divorce; we should view the
texts on divorce as examples of breaking the marriage covenant and seek to

4" Gordon Wenham, The Biblical View of Marriage and Divorce, No. 3, New Testament Teadthind,
Way,London, Nov. 17, 1977, pp-9.
8 The Confession of FaitBrevard, North Carolina, 1983, p. 69. (Chapter 24.6).

49 John Stott/nvolvementVol. 2, Social and Sexual Relationships in the Modern Weiidi Tappan, NJ,
1985, p. 177. Cf. John MurraRjvorce,Philadelphia, 1961, pp. 221.

%0 David Atkinson,To Have and To Holdzrand Rapids, 1979, Chapter 5, pp. 134 ff.
% Greg BahsesnofiAiDhieorce and Spousal Abuse, o Unpubl i :
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apply the examples to particular situations such as pansighysical abuse,
attempts on the life of a spouse, and so fth.

These views differ from the | iberal Protest .
merely humanistic grounds such as Aincompat.

fiTo seek to multiply suclexceptions would be perverse, and precisely contrary to the
intention of the °L &amdonaontdesehvieves isahe ddea thae s . ©
appropriate grounds for divorce would allow for remarriage.

D. Are we to understand that Scripture indeed allowdor divorce?
1. Divorce was permitted in Scripture

It must be conceded, writes John Murray, that divorce was practiced. Such practice is

found in many passages of Scripture (Ex. 24t10Lev. 21:7, 14; 22:13; Nu. 30:9(10);

Deut. 22:19, 29; 24:4; cf. Eza 910; Neh. 9:2, 13:23ff; Isa. 50:1; Jer, 3:1; Ez 44:22),

and under <certain circumstances proves to b
al so conceded that di vorce was permitted o

ecclesiastical ostracismas not attached to it.o But It
continues Murray, Afbet ween this sufferance
approval or sanction, on the other ... Permission, sufferance, toleration was granted. But

underlyinghi s very notion>is the idea of wrong. o

To say that God intended for marriage never to be broken does not mean that the
marriage union is unbreakable. In some instances, God breaks it by death. For Paul
specifically says that the surviving spouse is feeeemarry again (I Cor. 7:39, cf. Rom.
7:2f.). Moreover, younger widows are even encouraged to do so (I Tim. 5:14; cf. | Cor.
7:89).
2. Divorce dissolved a marriage in Scripture

That divorce was more than a separation in Scripture is noted by Charles

Hodge: ADi vorce is not a mere separation

contract so that the parties are no longer man and wife. They stand

henceforth to each other in the same relation as they were before
marriage. 0

A study of the terms for divorce ircBpture support the view that divorce is not merely a

separation. The Ol d Testament term for di
di vorceo (Deut. 24, | sa. 5 0 : 1(kerithute)rOther3 : 8) me
Old Testament words areausl whi ch mean t (@arasoxrp etl g fpdiits miwsas
send away, | dshalachp The NawtTest@ameatyhas similar words in the

Greek which mean the same t hi ngC(apolid),iot s et fr e
separ at e(hazo)i andledat o | et (gphiemi).s e dotiom ofa y O

2 David Clowney, #AAn argument for the conclusion th
grounds for divorce, 0 Unpubl i shed paper.

3 bid.

> Murray, Divorce,pp. 8-9.

5 Charles HodgeSystemtc Theology, Vol. lllLondon, 1961, p. 391.
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severance or of being cut off is implied within the contextual use of these terms, and it
would be difficult to argue that the terms do not connote a total break it marital
obligations.

Astronga gument may be made as well from cust oms
bill of divorce to be given in the case pbrneia. The essential text of such a bill of

di vorce recorded in the Mishnah i s, ALo, t hi
goes on to record the wording of Rabbi Judah

and letter of dismissal and deed of liberation, that thou mayest marry whatsoever man

t h o u **wWhether @ not this was the divorce bill text envisioned by Deutergnom

24:1 is not germane. Christ was commenting on current custom and application of that

| aw. I n other words, in Jesuso6 day, divorce
would have been understood in their discussions.

It is clearly God's wi that marriage be permanent. But it is obviously possible that
marriage can be broken. Loraine Boettner clarifies this for us by providing a delightful
illustration apparently written by Dr. Geerhardus Vos:

"We may have on our parlor table a beautifull @ostly vase. It ought to

be handled carefully. It ought not to be broken. It was not made to be

smashed; it was made to exist as a thing of beauty and grace. But it is not

impossible to break it. And if a member of the family breaks it through

carelessness, or in a fit of temper smashes it deliberately, there is nothing

to do but sweep up the broken fragments and dispose of them. We will

not say, 6Thi s vase was not i ntended t
impossible to break it; the vase is unbreakatilerefore in spite of the

fact that it lies in shattered fragments on the floor, we will not throw it

away; we wi | | keep it forever . 0 No one
vase; yet that is substantially the argument of those who say that the
marriagebod is 6indissol bl e’ and unbreakable

E. Does the evidence thatlivorce endsnarriage mean that God looks favorably at
divorce?

Scripture speaks unmistakably about God's repugnance at divorce. One passage is quite
clear about this.

AANd this is anothething you do: you cover the altar of the LORD with
tears, with weeping and with groaning, because He no longer regards the

of fering or accepts it with favor from vy
reason?o Because the LORBndthawife been a wi't

of your youth, against whom you have dealt treacherously, though she is
your companion and your wife by covenant. But not one has done so who
has a remnant of the Spirit. And what did that one do while he was
seeking a godly offspring? Talheed then, to your spirit, and let no one

% Gittin 9:3.

" Loraine BoettnerDivorce,Nutley, NJ,1972, p. 13.

http://www.pcanet.org/history/pca/P88.doc 20¢€



PCA DIGEST

deal tre
says the
wrong, 0 s
not deal

erously against the wife of yo
RD, the God of | srael , 6and h
s the LORD of Hatyousdo "So take

e a(Mdlaehi 218-36) vy . 6 0

In this profound passage, Malachi is pointing out one of the reasons why God has

withheld His blessing from Israel. Skillfully using a questamanswer method,

Malachi points out that the peoplere weeping and wailing at God's altar because He

was no | onger responding to them. Yet the
Mal ac hi iI's not afraid to point his finger a
witness between you and the wife wbur youth, against whom you have dealt
treacher ous | y12, Makchi(hddrust aceused ehem df tharrying foreign

women. Apparently they were doing so by divorcing their wives, a practice not

unknown to Christians today.)

ch
L O
ay
tr

Notice how God calls hei r di vorces fAdealing treacherou
three times in these four verses. Twice he
thy youth, o6 appealing no doubt to the heart
thefirstw f e as Ayour companion and your wife by
not simply refer to a O6épartnerd or bassoc
relationship. Rat her , It i's an intense te
unusually clos joining or bonding. It fits in beautifully with the picture of Genesis 2:24,

and the term ACovenant of Companionshipo des

Malachi then reminds them that what they have done in putting away their wives is
contrary ® what would be done by the true Israelite who has the remnant of the Spirit.

So, Atake heed then, to your spirit., and | e
your youth. o

Then come those powerful wo r d s, atidinbfahe | hat e
NASV. There is no doubt that God hates divorce, for the entire context of this passage
conveys the truth that the LORD views it as an act of treachery. But there is a major

problem of translation with this verse, a problem the NASV is awhréor a marginal

not e reads: ALit ., He hates. 0 A more str
confirmed by the LXX, reads:

flf [anyone] hating [his wife] divorces [her],
Says the LORD God of Israel,
Then violence covers his garment,
Saysthe LORDoiost s. O

Dr. David C. Jones makes a most compelling case for this translation, based on a careful
analysis of both the Hebrew and the Greek LXX. Does this mean that God does not hate
divorce? Not at all, for as Dr. Jones points out in his concluding patagra

fiFinally, so far from weakening the Lord's protest against marital
infidelity, the prophetic word against divorce is rendered more forceful by
being more definite. Divorce for 'hatred' is a radical breach of fidelity; it is
6violenced a quian to svhom toreehas cheem go@ed in
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marria5 e. It therefore stands condemned by the God of justice, mercy, and
troth. o

Il. Consideration of Major Scripture Passages

As we begin our exposition of Scripture, we should remember that every passage
becomes a ditle ground for every view. Our purpose will be in each passage first to
provide a clear explanation of what the passage teaches, and second to show how
different views interpret that passage.

A. Deuteronomy?24:1-4

fiWhen a man takes a wife and marries, tland it happens that she finds no
favor in his eyes because he has found some indecency in her, and he writes
her a certificate of divorce and puts it in her hand and sends her out from his
house, and she leaves his house and goes and becomes anatberifea

and if the latter husband turns against her and writes her a certificate of
divorce and puts it in her hand and sends her out of his house, or if the latter
husband dies who took her to be his wife, then her former husband who sent
her away is nballowed to take her again to be his wife, since she has been
defiled; for that is an abomination before the Lord, and you shall not bring sin
on the land which the Lord your God gives you as an inheritance."

1. Is Moses giving a command to divorce?

Many assume the KJV translation of verse 1,
married her, and it come to pass that she finds no favour in his eyes, because he hath

found some uncleanness in héren | et him write her a bill o f
translaion makes it sound like Moses is commanding divorce.

However, that is not the best translation. A careful analysis of the intended structure of
this lengthy sentence in Hebrew is crucial for a proper understanding. The first three
verses are all part of@mpound protasis (or conditional part of the sentence), while the
fourth verse contains the apodosis (or consequence). In other words, we should
understand the passage in this way: "If a man divorces his wife, and if he gives her a
certificate, and if shéeaves and remarries, and if her second husband divorces her or
dies,then her first husband may not marry her again." Thus we learn:

Lesson #1: Moses is not instituting divorce in this passage. He dedisindirectly
with divorce and remarriage, andshmain purpose is to prohibit the reunion of
partners after divorce and remarriage has taken place.

Lesson #2: Deuteronomy is in some sense trying to regulate divorce in what
appears to be a situation which has gotten out of hand. Divorce appears as an
established custom which is neither commanded nor condoned in this passage.

This is in agreement with the rest of Mosaic Law. Mosaic Law takes the custom of
divorce for granted (Lev. 21:7, 14: 22:13; Nu. 30:9; Dt. 22:19, 29); it does not institute

8 David C. Jones, "Malachi on Divorce?tesbyterion: Covenant Seminary Review, 15 (1989)-6p.1
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divorce,but regulates it to limit and preclude its abuse. In two cases in Scripture, the right
of divorce for the offended spouse is withheld, viz. where a man slanders his newly
married wife as unchaste, or seduces her before marriage (Dt. 22:19, 29).

2. Whatdoes t he phrase fAisome indecencyo mean?

Does fisome indecencyo refer merely to a pers
biblically shameful act justifying the permission for a divorce? Can a word study give us
an exact nuance on which we can all agree?

The Hebrew words areerwath dabar,.They are transl ated i n th
uncl eanness, 0 and i n t hErwathlsvomaamly tfassatete t hi n g
Ainakedness, 0 and is used in Old Testament c¢
improper behawir having to do with seX. Dabarissi mply transl ated as #
Athingo in this context. Hence, the | iteral

The termerwathused alone clearly had a prominent sexual nuance. That illicit sexual sin
is intimated in Deut. 24 seems probable due to two Old Testament passages which use
Deut. 24:14 as a basis. The first passage is Jeremiah 3:Iff:

AiGod says, If a husband divorces his wife, and she goes from him, and belongs to
another man, will he still reto to her? Will not that land be completely polluted?

But you are a harlot with many lovers; yet you turn to Me, declares the Lord...
[Jeremiah 3:® expands]...And | saw that for all the adulteries of faithless Israel, |
had sent her away and given laewrit of divorce, yet her treacherous sister Judah
did not fear; but she went and was a harlot also. And it came about because of the
lightness of her harlotry, that she polluted the land and committed adultery with
stones and trees. 0

The second passages | sai ah 50: 1, where we read: ATl
certificate of divorce, by which | have sent your mother away? Or to whom of My

creditors did | sell you? Behold, you were sold for your iniquities, and for your
transgressions your motheras sent away. O Comparing these
the fAindecencyo would appear to be a heino
immorality.

However, the uses @rwathin Scripture are not limited to sexual immorality. It can also
refer to pervesity (I Sam. 20:30), to a dishonor for authority (Ezra 4:14), and to public
shame (Isa. 20:4). The exact phraseath dabaroccurs elsewhere only in Deut. 23:14
where it refers to human excrement left in Israel's camp, an uncleanness that would
repulse Gd.

This broader use oérwath introduces us to a major problem in the divorce and
remarriage controversy. It is the same problem we face when we attempt to define the

Greek ternporneiai n Jesus6 exception cl ause etoMatt . 1¢
a consensus on the precise distinction or su
It was difficult in Jesusdé day. The school
school of Hillel saw it as referring to anything that displeased the husband. Likewise,

* F. Brown, S. R. Driver, and C. A, Bygs,Hebrew and English Lexicon of the Old Testaméford,
1962, p. 789.
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today, some wish to attribute a narrower, and others a more broad, meaamatio
dabar. This divergence of views may be seen by comparing prominent current
interpretations of Deuteronomy 2441

3. Modern interpreters differ

William A. Heth and Gordod. Wenham in their bookesus and Divorcesontend that

the first three verses are really secondary to the main thrust of the passage which is verse

four. Knowing the precise nuanceseasfvath dabars not that important. The fact that

the first husbadh legally divorced his wife is acknowledged and the second marriage is

also considered | egal. The crux of the | a
husband is forbiddent]| edMhy?bomBecafustehae¢ihre fiio
never reallydissolved by their legal divorce and remarriage. Consequently, were the wife

to remarry her first husband, she would have committed a form of incest, which in Lev.

18 we are told is an abomination to the Lord and defiles the land. Therefore, conclude

Heh and Wenham, Deut . 24 does not allow a fd
can take placé

Jay Adams in his boolJarriage, Divorce, and Remarriage in the Biblmlds that Deut.

24:1-:3 (the protasis) tells ofbandvdd eeywhso IFaanaws
Asome indecencyo he finds in her. So the |
through a genuine divorce proceeding which in effect annulled her marriage obligations

to him and set her free to marry another man, which she df@tghe text goes on to say

t hat she cannot remarry her first husband &
abomination to the Lord and would bring sin on the land. Clearly, the judgmental
language, used elsewhere in such contexts as Lev. 1&s&fpgross sexual sins among

the peopl e. She was fAdefiledo apparently d
not wrong in itself, but wrong when following a bad divorce. Why was it a bad divorce?
Because fAsome i ndecencwythe huslzasd andrihe divorgevas ed br
not biblically justified®

John Murray in his bookDivorce,begi ns hi s discussion of t h
indecencyo by saying: nlt has to be admitt
precarious to be certain aswoh at t he &dunseemly thingé reall
there was no evidence to show that in Deut. 24 it refers to adultery or an act of sexual

uncl eanness. On t he ot her hand, he I S no
interpretation. Murray cohcudes t hat it refers to somet hi
falling short of illicit sexual intercourse it may well be that the indecency consisted in

some kind of shameful conduct connected with sex life. Or it may have been some other

kind of improprietywo r t hy of censure o% the part of the

This variety of interpretation reminds us that precious little can be gained from a study
of Deut. 24:14. It was precisely because of its vagueness that it was being debated in
Jesus 0 . dng gase, whdwe have here is the regulation of divorce, not its

" Heth and Wenhandesus and Divorcgap. 106111.
1 Jay E. AdamsMarriage, Divorce, and Remarriage in the Bib@and Rapids]1980, pp. 6659.
2" John MurrayDivorce, pp, 916.
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institution or encouragement. Moreover, the broad weight of the evidence seems to
favor a generally sexual connotation femwath dabar,although it is very difficult to
conclude with any certainty. W&an't imagine that anyone's view is going to rest on the
interpretation of this particular passage. The real issue centers on an interpretation of the
New Testament passages.

Three relevant principlesanbe derived from this passage however. Firgsiablishes

the practice of making divorces official and legal instead of leaving tierfacto.
Second, it expresses God's desire that a woman be protected from being pulled back and
forth by an impulsive husband. Third, it discourages divorce and iakpethe
finalization of divorcevia remarriage by making it unlawful to return to one's original
spouse after remarriage.

4. Proceeding to the New Testament passages

All three synoptics provide us with Jesus' own teaching on marriage, divorce and
remarrage. The passages vary in precise detail, but they do not present contradictory
views of what Jesus taught. they complement each other, and provide a broader picture
of what Jesus taught than if we had only one passage.

We will first examine Matthew 5:382, and then Luke 16:18. Matthew 19%53and Mark
10:2-11 will be considered jointly. Once we have looked at all the passages in the
Gospels, we will return to consider the exception clauses in Matthew and the meaning of
porneia(sexual immorality). Then /will proceed on to consider | Corinthians 7.

B. Matthew 5:31-32

MAnd it was said, Owhoever divorces his w
of dismissal ;6 but | say to you that everl
for the cause of unchastity, makesr temmit adultery; and whoever

marries a divorced woman commits adultery

1. The rabbinic perversion of Deuteronomy 24

Jesus is not quoting Deuteronomy 24 verbatim, but is stating a misleading abbreviation or
distortion of that passage in the oral teaghifi the Pharisees. This oral teaching gives
the impression that divorce was readily permissible; all one had to do was to go through
the formality of handing over a certificate of divorce. (Jewish sources confirm that
divorce was relatively easy to obitgi

It seems likely that Jesus is quoting the teaching of the school of Hillel, that school which
taught a more lax view of divorce. For them, marriage was viewed as a contract that
could be broken. By focusing on the steps taken in obtaining a divioege hiad
sidestepped the intent of the law, that divorce for unwarranted reasons is wrong.

2.Jesusb6 correction of the rabbinic perver

Jesus responds to the distor ewergonewhew of t
divorces his wife except for tlrause of unchastity makes her commit adultéryThen
h e a @l svhoevér marries a divorced woman commits adult&pncerning his
response, we make these observations.
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First, there is the pr es extaptforthd casenofchastitye pt i on ¢
Because this clause is at the center of debate, we have reserved for a later section the
discussion of what it means and how it is to be applied. However, at present we may
point out the obvious, that odnahamsatni tdyi,voo rice
not thereby fAimaking her commit adultery. o
from that charge.

Second because the verb fAto commit adul teryo
schol ars prefer totiirmnteesr fhreegt atsh e nc laadwd & efr tsi
notso* But that view is to be rejected. The NI
or the NASV fimakes her commit adulteryo (whi
translation. The aorist passitggm serves simply to accent the fact that she is the victim.

Third , the question naturally arises, AHow i
adultery?o By divorcing his wife, the man
plight of the divorcedwi f e was often desperate in Jesu

inevitably lead to remarriage if there was any possibility. But how would that be called

adultery? The clear implication is that the wife would be having sexual relations with a

person other thathe one with whom she ought to be having sex. It would constitute

marital unfaithfulness. While the divorce from a human point of view did break the
former marital obligations, from Godds poin
other words, whethere is no biblical warrant to be in a divorced state, those who bring

about that divorce are causing their partners to commit adultery.

Fourth, the emphasis of Jesusbd6 statement, t her
divorces his wife for an unbiical reason. For he is being held responsible for creating a

situation in which she cannot remarry without committing adultery. Some suppose that

the real problem was not the divorce itself, but that to which the divorce led, the
remarriage of the wife But this text wunderlines the hu
He victimizes her, and causes her to be an adulteress. The stigma she bears and the
position into which she is placed have been imposed on her by the sin of the husband

who initiates ad executes the divorce. (Today, wives initiate divorces regularly, and the

same principle applies to them as well.)

Fifth, Jesus g o e svhoever mardes a divprcet Wwoman cdmmits adulbery.
Jesusd words indicate whkapa neaigge withaut thehen hu
warrant of the exception clause. His words are related to that fact alone and do not deal

with the status of the divorced woman when her previous husband remarries (see
elsewhere in our study).

Sixth, we simply point out thathe emphasis in this text should not be on the fact that

there is an exception, but rather that there is only one exception. There is only one
legitimate reason why the husband may be considered as not sinning by putting away his

wife. As John Murray poins out , APreoccupation with the
be permitted to obscure thé& Nowareone lebth t he ne

% For example, R. C. H. LensHiterpretation of St. Matthew's Gosp€lplumbus, 1932, pp. 226 ffFor

an extensive analysis of the use of the wadicheo(to commit adultery) in this passage, see John Murray,
Divorce, p. 21,n.2.

6 John MurrayDivorce,p. 21.
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believe that a husband is fAobligedo to divol
All that the text sgs is that if he does divorce her for that reason, he is not implicated in
the sin of causing her to commit adultery.

3. Interpretations influenced by the context of Matthew 5, the Sermon on the
Mount

Some have argued that, because of the immediate caritthe Sermon on the Mount,

our text is a fAhard sayingo of Jesus, and
ar g ume nit aastaiermemtointended to shock Jews out of their complacency over
divorce, and not as halakic, prescriptive instruction. Fa@mgte, just prior to this

passage in Matt. 5:29, Jesus talks about plucking out the right eye that causes one to sin.
That was not meant to be taken as a literal legal prescription, they say, but as a
deliberately shocking statement intended to challexgsing attitudes. Then they insist

that the same is true of the divorce staterfient.

Our response is that although Jesus was concerned about the spirit of the law in Matthew
5, he clearly seems to be setting his own authoritative commentary and ggidsiare
against the legal prescription of the oral tradition. He obviously desire not just to affect
their attitudes, but also to govern their external behavior. He was discouraging divorce in
the strongest terms as a specific form of behavior.

Othershadl t hat, since Jesus0O statement on divor
we must interpret it as being more stringent than the views of the scribes and Pharisees.

For Jesus had said, n. .. unl ess your right
Pha i sees, you shall not enter the Kkingdom of
Jesus were allowing for remarriage after diwv
with the conservative school of Shammai which allowed divorce only in the case of

adultery, 0 and, i f so, then fAiJesusd teachin
Pharisees, contrary to His usual pattern ...[as] Christ customarily rebuked the

superficiality of the Pharisees with His ow
According to this point of Vi ew, t herefor e,

allowing for remarriage.

In response, we would point out that Jesus' statement that their righteousness must exceed
that of the scribes and Pharisees is not necessakién to mean that their standards must
in every instance be more stringent. As David Jones notes:

AJesusd interpretation of the Law is not

of the Pharisees. Indeed, sometimes the opposite is the case. Responding

tothe Phariseesd stringent i nterpretatior

Jesus twice reproves them for failure to incorporate into their hermeneutic

the principle of Hosea 6: 6: 0l desire me
® For example, M. J. Down, f@AThe SayiExppstoryolimes)esus Abc

95.11 (1984), p. 333.

€ Laney,The Divorce Mythpp. 67-68.
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... Rigorous standards are not essarily righteous; it is not godly to be
more stri®t than God. o

Moreover, in the Sermon on the Mount, Jesus is not saying that the great concern the
Pharisees displayed for the details of observance was okay as far as it went, it just didn't
go far enoub; therefore they must supplement it by going further. Rather, as John
Murray explains in his booRrinciples of Conduct:

fiWhat Jesus is saying is that the righteousness of the scribes,
notwithstanding its meticulous adherence to the minutiae, does giot be

to qualify for the kingdom of heaven; it has no affinity with the demands
of the kingdom of heaven. This is so not because the kingdom of heaven
does not demand righteousness, not because it is indifferent to the
minutiae of divine prescription, buebause the demands of the kingdom

of heaven are far greater than anything that ever enters into the conception
of the scribes and Pharisees. They have not begun to reckon with the
demands of the kingdom of heaven. Paradoxically, it was their concern
for detail that led them to miss the whole genius of kingdom
righteousness; the detail was not the detail of divine prescription. They
made void the | aw of God by their own tr a

Murray concludes that dAthe ri géntlRhariseenniess th
is therefore that of character %nd behavior

C. Luke 16:17-18

fiBut it is easier for heaven and earth to pass away than for one stroke of a
letter of the Law to fail. Every one who divorces his wife analries
another commits adultery; and he who marries one who is divorced from a
husband commits adultery. o

The context of Luke 16:18 is similar to that of Matthew 5:32. Jesus has just charged the
Phari sees with hypocr i sy |nthasighttohnees, but@dho | us
knows your hearts. ..o (v. 15) . He states t
(v.17), implying this to be the case in spite of their lax attitudes to the Law. Then he

applies this to their view of divorce.

The divore text of Luke 16:18 is quite similar to that of Matt. 5:32, except that whereas

t he |l atter passage reads feveryone who diwv
unchastity makes her commit adultery, o Luke
marriesanother(heteros)c o mmi t s adul tery. o Matt hew speak

causes the wife to commit adultery, but Luke speaks of a man divorcing and remarrying
thereby himself committing adultery. Also, Luke omits the exception clause.

" David C. Jones, in his paper submitted to the Eighteenth General AssemblyPoéshgterian Church

in America as part of the Adloc Committee on Marriage, Divorce, and Remarriage, entitled, "The
Westminster Confession on Divorce and Remarriage,” p. 25.

8 John MurraypPrinciples of ConduciGrand Rapids, 1978, pp. 155.
% Ibid., p. 156.
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How do we undetand the differences? First, we do not believe Jesus is contradicting

hi msel f. Luke 16:18 serves to clarify and
According to Matt. 5:32, when a man divorces his wife but does not remarry, he is not
committing aditery, but he is to be held accountable for causing his wife to commit

adultery if she remarries. But in Luke 16:18, if a husband divorces his wife and then
remarries, he is committing adultery.

Apparently divorce in Jesudéd aslitsybjeatahe an ac:
removal of the wife to make room for another woman. This was the problem Moses was

facing in Deut. 24 (cf. Ex. 34:116; Deut. 7:15), Ezra was facing in EzraX® (cf. Neh.

10:30; 13:2330), and Malachi was facing in Mal. 2:1F. It is at the heart of the

problem we face today. In divorcing their wives to make room for others, they had

made the Law of God void.

A

But how can Christodés teachings in Luke and
includes the exception clause but Lukees not? This should not be seen as a great

difficulty. Itis a regular feature of ethical commands or doctrinal pronouncements in the
Scripture to be stated in a general form which sounds absolute, taken in and of itself, but

which are modified or qudiled in some way in another, more detailed, consideration of

the same subject. For exampl e, the sixth
qualified in many ways in other places of the law (e.g. the commands concerning capital
punishment and war); thedrth commandment prohibiting work on the Sabbath day is

also qualified (see Mat. 128) ; Jesusd instruction concerni
ask in My name, | -14\vis dudlified edsewiheredin sevéral vays (é.qt : 1 3

| John 5:14); Paul'soenmand not to do anything that might make men stumble (I Cor.
10:3233) is qualified by Jesus 06-14& kuaenif:10e wi t h t
17; 14:16); the commands to obey parents and civil authorities are qualified as well

(Acts 5:29). Thus thé a ct t hat Jesusd command is absol
prevent us from admitting the qualifications He places on His instructions when He
gives them in Mat. 5 and 19. 0
D. Matthew 19:3-9 [Mark 10:2-11]
AANd some Pharisees came to Him, testing Him,saredy i n g , 6ls it | awf
for a man to divorce his wife for any ca
said O6Have you not read, t hat He who <cr e

MADE THEM MALE AND FEMALE, and said FOR THIS CAUSE A

MAN SHALL LEAVE HIS FATHER AND MOTHER, AND SHALL

CLEAVE TO HIS WIFE; AND THE TWO SHALL BECOME ONE

FLESH? Consequently they are no more two, but one flesh. What
therefore God has joined together, |l et no
OWhy then did Moses commhandi « ®r ga viee rhed
He said to them O0Because of your hardnes:
to divorce your wives; but from the beginning it has not been this way.

And | say to you, whoever divorces his wife, except for immorality, and

marries anothercommsit adul t ery. & 0

There is no need to consider Matthew 19 and Mark 10 separately. The primary phrase in
guestion, Aexcept for immorality, o is found
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differences between the two passages are secondary and do notd dseparate
analyse<? Therefore we have chosen simply to consider the exception clause in its
Matthean context.

1. The context of Matthew 19:38

When the Pharilsilanul fa a kaetddivdree dis wsife foriany
cause®, they were attemjitg to entrap hinf! In the process, however, they revealed
some assumptions of their own. By beginnincg
viewed marriage and divorce merely as a matter of legislation. By ending their question,
Af or anthey bedrayedea,lad approach to divorce, an approach more in keeping
with the school of Hillel. Josephus, himself a divorcee and a Pharisee, writes:

fiHe that desires to be divorced from his wife for any cause whatsoever,

(and many such causes happen amgnmen,) let him in writing give

assurance that he never will use her as his wife any more, for this means

she may be at liberty to marry another husband, although before this bill of
deliverance be given she”@Bddpringt to be pe
ours.)

These are the same assumptions we find so p

Jesus responded by asking incredulously if they had not read Genesis 1:27 and 2:24.
These verses, Jesus said, show that God j o
spousesthat they are now one flesh, and therefore no one should be party to their
separation lest he be found guilty of rebelling against God.

The Pharisees t hwh thenhdad Moses @randandhta give her afi
certificate and divorce het?l f Gosdtdé si sbeino di vorce, 0 why di
divorce? And if Moses provided for divorce, does that not conflict with what Jesus had

just said?

Jesusd reply is of paramount i mportance as
concession following theg!| | and Godds intenti®onthef or mar i
hardness of your heart Moses permitted you to divorce your wives, but from the
beginning it was noso0 Two contrasts of view may be discerned in this saying of

Jesus.

First, whereas the Pharesealleged that Moses commandedeteilato)divorce, Jesus
said Moses permittedepetrepsen)® Permission denotes allowance or sufferance

0 For a discussion of the differences, cf. David AtkinsimHave and To Holdyp. 110111

™ The question the Pharisees asked was a bit of rabbinic casuistry. If Jesus sided with Hillel, the
Pharisees could charge Jesus with moral laxity. If hedsiwlith Shammai, Jesus could be reproached for

his own friendly treatment of sinners, it could be too strict for many of his followers, and his statement
could be given to Herod who had imprisoned John the Baptist for the same views. If Jesus should reject
both and declare himself as totally against divorce, they could charge him with contradicting the Law of
Moses (i.e., Deut. 24).

2 Flavius JosephugAntiquities of the JewsBook 4, Chapter8, as published inThe Works of Flavius

Josephustrans. W. Whiton, Philadelphiap. 141.For a discussion of the Jewish schools of thought as to
what constituted proper grounds to divorce, see David AtkinBoijave and To Holdyp. 106110.

3 For an insightful discussion of the supposed discrepancy between Mat¢hé® and Mark10:3-4

concerning who used thveord "permitted,” see John MurraRivorce,pp. 43 ff.
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without in the least implying approval or command. The Pharisees chose to view this
divine concession as divine appal and a legal basis of divorce. It suited their
pur poses. But Jesus said, fifrom the beginn

Second, whereas the Pharisees spoke of grounds for divorce, Jesus said the real culprit
was their A h a(skldrokardiay. Thisfi sh eaarttedor m often used
stubbornness and rebellion against the will of God R&f10:16;Jer. 4:40). Whenever

Israel failed to believe and obey God, it was due to their hardness of heart. By
implication, according to Jesus, this too is theseaoehind divorce. When people fail to

believe and obey what God has clearly communicated about marriage in Creation, it is
their Ahardness of hearto that is at fault.

2. Divorce and remarriage in Matthew 19:9

Jesus concludes by enjoining that whoever ties his wife for any reason except for

immorality and marries another, commits adultery. Setting aside for the moment the
exception clause, if we pull together his teaching from Matthew 5:32; 16ide3;and

Mark 10: 11, we findo:fiall the bases are cove

Mt. 5:32: a man who divorces his wife makes her to become an adulteress
(when she marries again); a man who marries a woman who has been
divorced commits adultery

Mt. 19:9: a man who divorces his wife and marries another commits
adultery;

Mk. 10:11: a man who divorces his wife and marries another commits
adultery against her; and a woman who divorces her husband and marries
another commits adultery;

Lk. 16:18: a man who divorces his wife and marries another commits
adultery; a man who marries a wamalivorced from her husband
commits adultery.

The point is, if a divorce takes place which has no sanction from God, then any new

union which follows is an adulterous act, being unlawful. Not only is the act of divorce

itself sinful, apart from remarriagéut the act of remarriage after an illegitimate divorce

is judged contrary to the will of God. As we have stated above, the reason an unbiblical
divorce can cause adultery is that God does not honor such a divorce. Following such a
divorce, remarriage onst i tutes mari t al unfaithful ness.
should still be married to their original partner.

Concerning the adultery involved in remarriage following an unbiblical divorce, we
understand that the consummation of the new uniomugfrantercourse is an adulterous

act because it is God's intention that the prior marriage not be broken. This adulterous
act, while breaking the old union, establishes a new relationship which must now stand
on its own.

3. The exception clause of Matthewl9:9

fANd | say to you, whoever divorces his wife, except for immorality, and
marries another commits adultery.o
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The presence of the fAexception <clauseo in
among scholars. The discussion has generally centered dhveadnajor questions: the

authenticity of the clause as the words of Jesus; the scope of the exception clause; and the
meaning of thgorneia( t he Greek term transl ate Ai mmor al
two questions can be handled quickly for ourpmses, whereas the third question needs

more careful consideration.

a. The authenticity of Jesus' words

Many commentators try to argue that the exception clause is not original with Jesus, and

that Matthew or another editor of the Gospel inserted it ates time. They contend that

Jesus would not have allowed for exceptions and would have branded all divorces as
contrary to the wildl of God. After all, t
statements in Mk. 10:112 and Lk.16:18.

As a denomiation that believes in the inerrancy of Scripture, we take the position that if

the exception clause belongs to the genuine
apparatus strongly confirms this fattthen it is truly thdogion of our Lord. Secondts

omission by Mark and Luke is not sufficient ground for rejecting it as an authentic saying

of Jesus. Their silence could be due to their taking the clause for granted. Both pagan

and Jewish culture took adultery as a ground for divorce for granitedias not in

di spute. Third, we reject the notion that
of what Jesus taught, which would be the case if Matthew 19 is set over against Mark 10

and Luke 16 Four t h, t he Greek t exego)fi Arddayuntdos t he e

you. o0 Wh a 't foll ows woul d naturally al | b
Matt hewdés intention, and Matthew was there
burden of proof rests on those who with critical presuppositionsdataide these words

from Jesuso | ips. The exception cl ause cani
for onebs interpretation.

It is also interesting to recall in this connection Jeremiah 3:8, where Yahweh is said to

divorce Israel for her spiritu@d dul t ery (i dol atry): il gave f
of divorce and sent her away because of all
di vorce his bride because of adultery, t hen

authority ofthe Old Testament, it seems difficult to conclude that Jesus would not have
had similar words on his own lips.

b. The scope of the exception clause

A major debate has revolved around the scop!
i mmor al i tlyto divoreef @& to bathndivorce and remarriage in this passage?

The Roman Catholic Church, and more recently Heth and Wenham, have held that the

phrase refers only to divorce. According to Heth and Wenham:

AThe construction of Matthew 19:9 basicallglicates that we are dealing
with two conditional statements, one that is qualified and one that is
unqualified or absolute:

4 John Murray, Divorce, pp.47-51, deals in depth with the question of textual evidence for the
authenticity of these words of Jesus.
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1. A man may not put away his witenlessshe is guilty of adultery.
2. Whoever marries another after putting away his wife commits

adulte vy . Or, to paraphrase the idea i n an
reasons other than unchastity is forbidden; and remarriage after every
divorce isadulterous. 6 0

According to John Murray, the sentence cannot be subdivided in that way. There is
onlyonesubj ect (Awhoevero), and one main verb
thought is of the husband committing adultery because he both divorces and remarries
another woman. So the unity and coordination of the entire sentence demands that the
exceptio clause relate to both divorce and remarridge.

We agree with John Murray. It is difficult, and indeed strained, to restrict the exceptive
clause to divorceapolusg and not extend it also to remarriaggrfnese alien It is
guestionable grammaticaltp interpret Matthew 19:9 as two conditional statements, as
Wenham does. Moreover, the question is logical, not grammatical. Divorce by
definition entailed the right to remarry, as we have noted previously; and Jesus is
locating the committing of adultgmot simply in the act of remarriage, but in the fact
that someone has divorced his wife for an inadequate reason and has then remarried.

c. The meaning ofporneia

The heart of the debate centers around the meaningowofeia, often translated
fornication Our first step must be to survey its uses in both the Old and New Testaments.

Porneiaand its cognates serve to translate the Hebrew wainthiahand its cognates.

According to the Arndt and Gingricbexicon, porneiamay be transl ated fp]
uncha t i ty, fornication, 0 and may be used fAof
Examples include the harlotry of a married woman (Hos. 2:2), incest (1 Cor. 5:1), or even

homosexuality (Jude 7).

Of particular importance is the fact thpbrneia (fornication) is on occasion used
interchangeably witimoicheia(adultery; its Hebrew equivalentighaph). Examples of

this can be found in the Greek translation of the Old Testament in the parallel clauses of
Hosea 2:2, and in Jeremiah 3:1, 2, 6, 8 wheraaied adulteress is divorced because of

her fornication. In Ezekiel 23, God tells the story of two women who committed
fornication both before and after marriage; in this extended passage fornication is clearly

used to speak both of sexual sin leadingdaltery, and of adultery as its effect. That
porneiacan refer to adultery on the part of a married spouse is best seen in a quotation
from the apocryphal Sirach 23:22, 23: nSo it
provides an heir by a strangg@orneia)o

> Heth and Wenhandesus and Divorcg. 117.

® John Murray,Divorce, p. 40.Thomas Edgar provides omé the strongest cases against this visw

Heth and Wenham, arguing that their view is both grammatically and logically impossible. Edgar argues
his case in his contriltion to Divorce and Remarriage: Four Christian Viewsd. H. Wayne House,
"Divorce and Remarriage for Adultery or Desertion," Downers Grb980, pp. 156162.

" william F. Arndt and F. Wilbur GingrichA GreekEnglish Lexicon of the New Testament antebt
Early Christian Literature Grand Rapids]957, pp. 699 00.
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However, even though these two terms may be used interchangeably, they are not to be
equated. Otherwise, why the two terms, both in Hebrew and Greek? Why would they be
carefully distinguished in ver smadullerersh as He
God will judgeo) and Matthew 15:19 (fAFor out
adulteries, fornications...)? If the two terms are to be distinguished, how do they differ?

The answer is: whereas adultery refers to the marital uhfendss, fornication is

broader and can encompass all sexual sin including adultery. As the logicians and

l inguists would say, interdichuwt poraeiayitds partsof its o t part
extension. Porneia isa class, and within the class yowaynhave a number of specific

sins which may be referred to like adultery or homosexuality or prostit{ftion.

Some scholars hold thporneia isreferring to incest. They argue that this is its meaning

in 1 Corinthians 5:1 and in Acts 15:20. First we shold note that not that many
commentators agree that Acts 15:20 is referring to iftest. the particular case of |

Cor. 5:1, it seems quite clear thadrneia isused here as a class (sexual immorality)

which includes incest as one of its referents (temsion). Note how the passage reads:

Al't i s actually report dépdrneia)armong younand sexuals s e x u
immorality of such a kind as does not exist even among the Gentiles, that someone has

his father's wife.o

The basic significancef porneiai n t he New Testament may be s
because of i porne@y; the plural peists to vadous(immoral acts. The
commands to Aflee i mmoralityo (I Cor . 6:18)
4:3), naturally redr to sexual sin in general. These are clear examples of its basic use.

Thus we conclude th@iorneia isa term that refers to sexual immorality in general, and

that within this general classification it may refer to a number of specific sins, depending

onits context. Moreover, we choose to trans|adeneia,i s e x u a | i mmorality, o
term fornication in today's English may refer to sexual sins committed only by the
unmarried, and since sexual immorality communicates better the broad nature ot this si

d. Is porneiaever used with an even broader meaning?

We must note thgborneiahas a figurative use as well. In the Old Testament, there are
several prophetic passages which use the analogyowfeia extensively to picture
Israel's marital (or sexualnfaithfulness to God. These passages picture Israel as Hosea
clearly delineates it as an unfaithful wife wandering away from God her husband (cp. for

example Hosea 1:2). Jeremiah 3 speaks of h
every high hilandinder every green tree, pamedd. she pl a
Ezeki el 16 and 23 speak of | srael "mul tipl

|l overso for fornication.

8 In the wordsof David C. Jone¢ Op . Ci tPorneiajs the gerieral ternifor all illicit or immoral
sexual intercourse. The specific form may sometimes be indicated by the ctfnpextmentof wagesis
involved, itis prostitution If it involves close relatives, i incest If it involves personsf the same sex, it
is homosexualitylf it involves an unmarried couple,igunchastity If it involves a married person outside
of marriage, iis adultery 0

® See above, note

8 For an excellent refutationf the view that Actsl5:20 is referring to incest, see Thomas Edgar,

ADi vorce and Remarri agpmp. 1l7#87. Adul tery or Desertion, o
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Becausegorneia isused to designate Israel's unfaithfulness to God her hdsbhacts of

idolatry and other sins, therefore by extension other figurative use also designates other

acts of sin and unfaithfulness to God (cf. Numbers 14:33; Isaiah 1:21; and Hebrews

12:16), since that covenanted relationship is still in view. Furtbee, this figurative use

of porneia isextended even further in the New Testament to describe the rebellion of
sinful humanity in the defil ements and abom
(Rev. 17:4; 19:2).

e. What are the current interpretations of porneia?

From our prior discussion, it is clear thadrneiahas a very common literal meaning

which is fisexual intamsiversensej ang itexiensivebdnsescani s it s
include such sexual sins as adultery, homosexuality, prostitutioininaest. It is also

clear thatporneia isused figuratively in Scripture of spiritual betrayal on the part of

God's people.

The issue is, what doegorneia mean in Matthew 19:9? We may group current
interpretations under three headings:

View #1: porneiarefers to sexual unfaithfulness before marriage

Some scholars hold thagporneia refers to a sexual sin separate from marital
unfaithfulness. They prefer to view Jesus as totally against divorce and remarriage.
Therefore porneiain Matthew 19:9 could natefer to adultery or any kind of sexual sin
within marriage. One such view identifiperneiawith premarital unchastity during the
Jewish engagement period. Thus Jesus would be allowing divorce if the bride was found
unfaithful during that period, and th&ould never have entered into conjugal relations.
Another such view is to identifgorneiawith incestuous marriages. In this case Jesus
would merely be nullifying a marriage which was unlawful to begin with.

How are we to evaluate this view? A numbercompelling reasons stand against our
accepting this viewFirst, the context of Matthew 19:9 is about marriage and divorce,
not about invalid unions. The Old Testament texts about which Jesus and the Pharisees
were speaking (Genesis2] Deut. 24) refera marriage, not the engagement period. To
suppose that Christ would have introduced matters having to do with the engagement
period, matters governed by separate legislation and concerning which there was no
controversy, when the issue being discussed wasgiage and divorce, seems out of
place.

Second porneia isnever specifically used in Scripture of unchastity during the betrothal
period, and is used only once in a context clearly having to do with incest (1 Cor. 5:1).
Although porneia could be referng to both of these sexual sins, it would not be
understood as referring to either one of them unless the context encouraged such an
interpretation. No encouragement is seen in the context by this committee.

Third , there are incidents in Scripturepdrnda being used of adultery. To assume that
porneiadoes not have to do with marital unfaithfulness in a passage discussing marriage
and divorce is to assume too much.

Finally, the whole strength of this interpretation is drawn from the assumption that
divorce with remarriage does not exist in the Bible. This is to beg the argument.
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View #2: porneia refers to unfaithfulness in marriage, not restricted to
sexual sin

This second understanding pbrneiacomes from those who wish to view the term in

both its lieral and figurative senses. They argue, since the ugeronéiahas not been
restricted to sexual sins only, but has also been used in the figurative sense of covenant
breaking, neither should the grounds for divorce be restricted to sexual sins alooe. He
porneia may refer to all the ways in which profound unfaithfulness can destroy the
covenant of marriage. They also may view "desertion” in | Cor. 7 as included in their
definition of porneiain Matthew 19. These are sins which undermine the foundgatibn

the marriage covenant.

How may we evaluate this view? It is undeniably true plmaiheiaoccurs in Scripture in
a figurative sense. This view also has the apparent advantage of satisfying the supposed
conflict with | Cor. 7:15 by seeing desertion asuédset oporneia.

In response, we mdirst observe that in a passage wher@cheia(adultery) is used in a
literal sense, it would be expected that its corresponding feommeia (sexual
immorality) would also be used in the same literal way. Thereldvoeed to be
compelling contextual evidence to take it in its figurative use, particularly in a passage
that is talking about the literal sexual dimension of being one flesh. Moreover, there is no
explicit use ofporneiain Scripture for sins within theuman marriage relation other than
sexual.

Second in Matthew 19, Jesus is speaking against the backdrop of easy divorce. In doing

so, he was trying to restrict divorce. That he was successful in being restrictive is clear in

the amazement of the discipeso Jesus' words (19:120) and in
implies that they have understood his comments correctly (I211This context

suggests a narrower usepmrneia,that it should not be interpreted in a way that could

open it up to all sortsf grounds for divorce.

Third, if desertion were a subsetpdrneia,then in 1 Corinthians 7:101 Paul would be
denying to the divorced spouse what Jesus would be allowing, namely divorce on the
grounds ofporneia.

Fourth, we note that in Scripture Jesmsly usegorneiain the literal sexual sense. This
seems to be the most natural sense of the term in Matthew 19:9. The burden of proof
rests clearly with those who would tagerneiato include the figurative sense in this
passage.

View #3: porneiarefers to sexual unfaithfulness in marriage

The third understanding gforneia isthe classical view, that it refers to sexual sins
committed by one within the marriage relationship. Some prefer to int@gmetiaas

the equivalent of adultery. Others faeto view it as encompassing any kind of sexual
immorality while married. It could cover adultery, prostitution, incest, homosexuality,
lesbianism and bestiality, all those vices which would have called for the death penalty
in the Old Testament.

Howae we to evalwuate this view? One mi ght
di dn't he use the specific
outweigh any difficulties that may be raised.
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First, the literal sense g@orneiaseems to fimost naturally into the context (see above,
first observation under View #2). No wonder this has been the classical interpretation for
some 2000 years.

Second, the context of Matthew 19 is the breaking of the marriage covenant, divorce.

Since sexual sinv i ol ate the fAone flesho principle
breaking the unity and exclusivity of marriage, this understandipgmofeiaa s fis e x u a |

i mmoralityo fits with Jesus granting it as
bond and beinfree to marry again.

Third, the fact thaporneiawas chosen, and natoicheia,suggests that it was meant to
cover more than adultery alone in its strictest sense. Sexual sins of a married person
such as having sex with an unmarried person, homosexualiest, and prostitution
would be included.

f. Guidelines for applying the meaningof porneia

We agree thaporneiar ef er s t o HAsexual i mmorality. o B L
understood to include all kinds of sexual sins such as inordinate lustgpaphy, or

masturbation. To be sure, these are sins that impinge against tfesbneslationship,

but they do not necessarily break it.

We ask then, A Wh a t porrkia im ghis passage sas angroands fory
di vorce?b9 We dedpdrneiato e unblerstoadsin aimore lenited way, as
referring to those external sexual actions which would clearly break thdéleshe
principle of marriage. The whole passage centers on a marriage relationship and the
exception focuses on an act thaayrbecome the reason for a divorce. Therefore, we
must distinguish between those sexual sins that clearly break théesimeunion and

those that don't. Adultery, homosexuality, lesbianism, bestiality, and incest are examples
of sexual immorality that bek the ondlesh union precisely because they involve
sexual union with a being other than one's marriage partner, i.e., they amount to adultery.

Other acts of sexual immorality do not as clearly serve to break thdleshe
relationship. The committee wiobiargue that masturbation and the destructive sin of
pornographyper seare not grounds for divorce, because they do not unmistakably break
the oneflesh relationship; but if a person becomes so obsessed with them that they
become a substitute for fulfiig the conjugal rights of the spouse, then they could be
understood to break the eflesh union. Other examples of habitual sexual sin could be
cited. But all of these are unclear cases, and judgment will have to rest with the Session
in their applicatio of biblical principles.

The guiding principle should be whether the sexual sin does indeed break 4iesbne
relationship. Some sexual sins may hurt the marriage union without necessarily breaking
it. But when that sexual sin becomes externalized th su way that it becomes a
substitute for the ontesh relation with one's spouse, then the Session may judge it as
being the equivalent gforneia.

E. 1 Corinthians 7:10-15

These verses are referring to two distinct groups of persons. Versds dre@supose
both partners are believers, and Paul is applying a saying of Jesus which bears directly on
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that situation. Verses 195 address a mixed marriage situation where one of the spouses
has become a Christian, and Paul speaks to this issue himself.

1. Instruction to spouses bothof whom are believers,
Verses 1011:

"But to the married | give instructions, not I, but the Lord, that the wife
should not leave her husband (but if she does leave, let her remain
unmarried, or else be reconciled to her husbaan, that the husband
should not send his wife away."

Paul tells the Christian wife not to "leavé&horizo)her Christian husband, and likewise
tells the husband not to "send awdgphiemi)his wife. The critical point here is that
Paul is telling them rtoto "divorce" each other. He uses Greek words which in this
context are referring to divorce, not separation as we know it. According to Gordon Fee
in his carefully documented commentary:

iMuch has been made of the wusmed of the
[chorizo], in distinction from the verb used in vv. 123 , 6to divorce
[aphiemi]. But that probably reflects our own urgencies for greater
precision. Divorce in GreecRo man cul ture could be Ol egal
of documents; but more often it simplydmened. In this culture divorce

was divorce, whether established by a document or not. Either the man

sent his wife away (=06divorced in the ser
6l eftéd the other (6to separated) Ord
simply leaves her husband ('is separated' from him); the same verb is used

in v. 15 of a pagan partner of either sex who leaves, and occurs regularly

Ve
0

in the papyri for mutual di vorce (agreei
On the other hand, amanordin i | y &édi vorcedd his wife (60
nonet heless in v.13"the wife can do the s

We tend to interpret verses-1Q in terms of modern day separation rather than divorce.

But the Bible does not dealwaywios b0t beepdaa o
know it. Perhaps the Biblical writers were so committed to the permanémoarriage

that they did not want to study ways to effect temporary separation. But more likely, it

was the fact that separation in first century society deadact divorce. That these

verses are clearly referring to divorce is evidenced by the fact that the believing wife is

call ed A agamainverseldo (

Paul goes on to say that for the two Christian spouses who divorce, there are only two

options. Thyg are to remain unmarried, or better still, be reconciled. (This is consistent

with Jesusd prohibition against remarriage
change of verb tenses emphasizes the direction of Paul's thinking. The wife igito rem

unmarried (present tense, continuous action), or she is to be reconciled (aorist tense,
accomplished action) to her husband. The believer must always remain in a position to

8 Gordon D. FeeThe First Epistle to t CorinthiansGrand Rapids]1984, pp. 193.94.
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be reconciled. Marriage to another would preclude reconciliation. Paugtiesnon in
verse 1 Ib to say what is true of the wife is also true of the husband.

2. Important insights into verses 1011

Three important points should be notéast, Paul presents this instruction in the form

of a commandparaggellg and appeals tché authoritative teaching of Jesus. This is

one of the rare instances in Paul's writings where he appeals directly to Jesus. We
should not suppose that Paul lacks authority, but rather that Paul is seeking to add as
much force as possible to his admamiti In other words, this instruction is not just
good advice. Married believers should not divorce.

Second Paul is acknowledging that improper divorces may in fact occur. This is the
burden of the Greek construct iyor@asonwthis c h may
condition may possibly occur. o Paul i's not
that divorce may happen, and says that in such cases the wife may not use her present
unmarried condition as an opportunity to marry someone else. isTthie penalty for a

sinful divorce. If she has the desire to get married, it must be to her former husband. It is
striking that Paul di dn't say, Ayou have t
recognizes that in certain cases the marriage wilbaoestored.

Third , it is remarkable that Paul should focus on the wife seeking a divorce; his remarks
about the husband almost seem like an afterthought. In Jewish culture a woman was
generally not allowed to divorce her husband, although in Greekewitomen could

do so. Why would women believers in Paul 0s
husbands? Perhaps it was due to misguided beliefs that ascetic practices or the refusal of
sexual relations in those ATIH Qff, edpWYWed was a

are not sure of the exact reasons. But whatever the background, the reasons appear to be
opposite those given in our own culture. Today women and men often divorce for the
express purpose of marrying someone else. But Paul dbedlaw remarriage in this
instance, because this would in effect be adultery, and because the norm of Christians is
to be reconciled.

3. Instruction to a spouse married to an unbeliever,
Verses 1215

fiBut to the rest | say, not the Lord, that if any hesthas a wife who is an
unbeliever, and she consents to live with him, let him not send her away.
And a woman who has an unbelieving husband, and he consents to live
with her, let her not send her husband away. For the unbelieving husband
is sanctified though his wife, and the unbelieving wife is sanctified
through her believing husband; for otherwise your children are unclean,
but now they are holy. Yet if the unbelieving one leaves, let him leave; the
brother or the sister is not under bondage in sasks; but God has called

us to peace. 0

These verses presuppose a mixed marriage. Although Paul would not allow an-already
professing Christian to marry an unbeliever (7:39; 2 Cor.-8:14cf. Ezra 10:10), in
these verses he forbids a Christian to iretiatdivorce with an unbeliever. The present
tense prohibitionme aphietoseems to suggest that some were in the process of doing so,
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and he wanted it stopped. Perhaps believers
excuse for getting a divorce, or rhaps believers thought that marriage with an

unbeliever somehow contaminated them. But Paul argues the opposite here. It is not the
believer who is defiled, but the unbeliever who is sanctified, as well as the children of

that union. Therefore, iftheuaed i evi ng s-pbeasedi sowdibkl| | t og:
the believing spouse, then the believer must not resort to divorce.

The church needs to face squarely the implications of this. Paul does not make self
fulfillment the law of marriage, and is perfcwilling to require someone to remain in a
marriage that will be painfully difficult. Here is a woman going to heaven, married to a
man going to hell. Here is a woman who prizes above all things the Word and the ways
of the kingdom of God, and hereasman who considers those things to be irrelevant,
uninteresting, and unimportant. He cannot satisfy or encourage her in any of those areas.
In the dimensions of her life which are most precious to her and are most profoundly
important to her, her husbans not only positively no help, but very often is an
interference, a frustration. And yet, Paul says she must stay.

This accent on fAno di v ollcHowever, Pauldnrodgcesan ent wi
exception: fAif the tumdbteld¢@eyve nghenkel ieavers . i0s
The verb is a third person present imperative, which carries with it a certain ambiguity.

Paul may be viewed here as giving the unbeliever permission to leave, while at the same

time confirming to the believeahat that course of action is proper. We should note that

Paul i mmedi ately proceeds to say, Athe brot
called us to peace. 0 These three ingredient
such a separation.

Agai n, t h e charizdbis réfdrri@cato diwmee. (Herein lies an interesting
point. Paul is referring to a situation in which the deserted spouse is the passive victim of
the unrighteous termination of a marriage. This suggests that whatverdnéige is not
another ground for divorce, but from the perspective of the offended spodasi, a
accompli. We are reminded that there are various views attempting to reconcile the
desertion of 1 Corinthians 7 with tip@rneia(sexual immorality) of Mattew 19. Some

hold that desertion is simply an additional ground for divorce; Jesus was not giving us an
exhaustive list. Others hold that desertion is simply a subgeiroéia, porneigbeing a

term which has broader connotations than illicit sexua. siBut it seems reasonable to
argue that Paul views desertion as the destruction of the marriage which the Christian
spouse was unable to prevent. The question Paul raises is, what should a Christian do if
an unbelieving spouse leaves the marriage?

Paulsays the believer "is not bound" in such a case. What this means has been disputed.
Some think that Paul simply means that the believer is not bound to madimain
marriage if the partner opts diit. Others maintain that all the bonds of marriage have
been removed; the person has been released entirely from every obligation of the former

8 A. Robertson and A. Plumme, Critical and Exegetical Commentary on the First Epistle of St. Peter

to the CorinthiansEdinburgh, 1911, p. 143. Heth and Wenhdesus and Divorce, pp4-96, 146144.
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marriage and is freeto marryagdinSupport is found in 7:39: fi
as her husband | ives; but i f heTobbdhosnband i s
is to remain married to your husband. Not to be bound is to be free to marry (cf. Romans

7:2f).

This question is made more difficult by the fact that two different Greek verbs are
translated Aboundo i n 7: 13),tevaldedisuled..In | n 7 : G
the context of marriage, it refers to being bound by law and by duty to one's spouse as

long as they live. In 7:1%louleucisused i n the perfect tense an:i
a state of bondag edeodsnot Bednme:15, Paul is kot dayingthat s i n c e
a believer is free to remarf§. Others maintain thatouleuois a synonym fodeoand is

a stronger term, and therefore Paul is saying that a believer is clearly no longer bound to

the unbeliever by law anid hence free to remarfy. It seems to us that the burden of

proof rests firmly on the former interpretation. It is not easy to demonstrate that Paul's
language in 7:15 means something less than his language in 7:39.

We conclude thathiwhede pParutl, statyes , b ridteher or s
strong presumption is that he is saying that the believer is not obliged to prevent the

divorce and is also free to remarry. In the circumstances of our culture, Paul would say

that the believer is naibliged to go to court to attempt to stop the divorce, and may in

fact undertake to makee jurewhat is alreadyle factoby initiating the legal process of

divorce.

Finally, Paul states that #AGod has called yo
you to peace, so you must now be tranquil in the midst of a bad marital situation; or (2)

God has called you to peace, so be at peace as you find yourself free from your former

marital obligations? Coming as it does at the end of verse 15, these woeds tpwrap

up the significance of Anot being bound. o
unbelieving spouse were compelled against his will to live with the believer, or if the

believer somehow perpetuated the marridggurewhen it no longer estedde facto.

4. Applying Paul's instruction about desertion today

Are there other forms of Aseparationd today
leaving of the marriage of which Paul speaks? Specifically, what about cases of habitual

physical abse? Has that person deserted his spouse to the extent we may thbel it

facto divorce? We must be careful not to open the floodgate of excuses. On the other
hand, we need to recognize the reality of ¢t}
liberty to discern with much prayer what would be the proper response in particular
circumstance.

Several considerations incline us to agree with those of our authorities who have
maintained that desertion can occur as well by the imposition of intolerabldicorat
by departure itself. We are struck by the fact that, taking Matthew 19 and 1 Corinthians 7

8 R. H. CharlesThe Teaching of the New Testament on Divokesdon, 1921, p. 58. H. Ridderbos,
Paul: An Outline of His Theolog¥ranslated by J. R. DeWitt, Grand Rapids, 1975, pp-313 n. 139.

8 Heth and Wenhandesus and Divorce, pp4-95, 141142.
8 John MurraypDivorce, pp.74-75. David Atkinson, To Have and To Hold, p. 132, n. 18.
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together, it appears that the Lord concedes the necessity of the abolition of marriage in
certain cases precisely so as to protect a blameless spousentoterable conditions.
Further, taking into account both the general principles of Biblical ethics and the
Scripture's characteristic manner of ethical instructisiz. the statement of
commandments in a general form to which is added case law sufficiemdicate the
manner of application, it seems to us that those Reformed authorities are correct who
have argued that sins which are tantamount in extremity and consequence to actual
desertion should be understood to produce similar eventualitiesafgér CatechismQ.

99, A. 6).

What is more, a husband's violence, particularly to the degree that it endangers his wife's
safety, if unremedied, seems to us, by any application of Biblical norms, to be as much a
ruination of the marriage in fact as aduftear actual departure. This is so precisely

because his violence separates them, either by her forced withdrawal from the home or by
the profound cleavage between them which the violence produces, as surely as would his

own departure, and isthus anex®i on of his wunwillingness ft
her in marriage (1 Cor. 7:1P3; Eph. 5:28 9 ) . Further, insofar as
bl amel ess spouse is an i mportant prerequi si

marriage on account oliesertion, it seems right to note that in the case of physical abuse,
for example, the blameless spouse is similarly victimized.

Finally, credible alternatives to this poiot-view seem to us to be wholly lacking
Scriptural support. It is all very wetb recommend separation as a temporal expedient to
protect a battered wife, but perpetual separation amounts to a Roman Catholic doctrine of
the indissolubility of marriage and could scarcely be justified as a Biblical alternative to
divorce.

Indeed, sepation of any kind as a means of dealing with marital difficulty and
preventing divorce not only is neither recommended nor mentioned in Scripture, but
seems to be contrary to a fundamental principle of Biblical spirituality, viz. that what
ought not to belone, ought not to be approached.

We are quick to add, however, that the list of sins tantamount to desertion cannot be very

|l ong. To qualify, a sin must have the sal
abandonment of his spouse. Birneiaand desdion are objective acts by which a

marital covenant might be broken. The Bible gives no justification for divorce based on

merely inward, emotional, and subjective reasdisgen if we find justification for
interpretingporneia and desertion in a broadeense than some have, they must be

broadened only within the boundaries of serious objective acts of sexual immorality or
desertion. They must not be interpreted in any way that opens the floodgates to divorces
based on subjectiveitadsend fsecknassiinr ieamc
Al oss of affection, o or the 1|ike. There 1s
intends for His people to work through the pain and learn to love even when we are not

loved by the other. Emotionatqblems in and of themselves are not Biblical grounds for

divorce. And the elders of Christ's Church must not surrender to worldly pressures and

allow that which Godloes noallow. In this and in many more ways, the Church's health

and integrity depends pon her el dersdé ability, willingn
provide godly, wise, merciful and severe, and scrupulously Scriptural application of

Biblical norms to human situations.
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The fact remains that Scripture does not address the circumstancalmisave husband.

As is the case in any other area of Biblical ethics, one cannot extract from Scripture a
comprehensive statement of all possible applications of a divine law. Rather, it is left to

the church to apply Biblical norms, with the directinovided by the casuistry Scripture

does supply, to the untold number of situations which must be faced. It is important to
acknowl edge that the view that Adesertiono i
anything but actual departure from house dome and the view we have stated above

are both extrapolations from the Scriptural statements. No one can appeal to a Biblical
statement concerning the duty or the liberty of a battered spouse.

5. Some concluding thoughts about remarriage, 1 Corinthiang:39:

fA wife is bound as long as her husband lives; but if her husband is dead,
she is free to be married to whom she wis

This verse reminds us that Scripture provides us with guidelines for remarriage. These
guidelines begin witlthe principle given in this verse, though they do not stop there. We
may sum up the Scriptural guidelines as follows.

First, Scripture allows for remarriage after the death of one's spouse as seen in this
passage (cf. also Romans 7:3b). Remarriage msnmmnded for widows who have
difficulty restraining their sexual desire as a means of dealing with that need (1 Cor. 7:8,
9). Scripture even encourages younger widows to remarry due to the temptations and
position they could be in were they not to do sdifh. 5:14).

Second we have observed that a person divorced in accordance with the exception stated
in Matthew 19:9 is free to remarry, because the exception relates to the sentence as a
whol e including both the verb fAdivorceso and

Third , we have seen in 1 Corinthians 710, if two believing spouses divorce, they are

to remain unmarried, or else be reconciled. No remarriage to a third party is envisioned

in this case. However, in a mixed marriage, according to 1 Cor-1B18e believing

spouse is released (Ais not boundo) from t h
when he divorces the believer and the believer is therefore free to remarry.

fiBut can those involved in an unbiblical divorce ever remarry? Or can ity gpouse

in a Biblical divorce remarry? Jesus was quite clear in saying that those who are
involved in a remarriage after an improper divorce commit adultery. By this we
understand not that they are in a continual state of adultery, but that thesohawéted

an adulterous act by which they have entered into a new marriage relationship. It is a
sinful act and should not be entertained as good or godly. Furthermore, the idea of
seeking a divorce with the intention of remarrying someone else islycksaful.
However, when one of the spouses in the former marriage remarries, we may conclude
that the other is freed to remarry, because the former marriage relationship has been
per manently broken by that remarriage. 0

The Church should be careful notgo beyond the Word of God in this matter. Quite
often, persons who have been divorced for unbiblical reasons come to the Church with
the desire to remarry, declaring they are repentant and desirous of living for God. They
want their new union to be sdiied by the Word of God and prayer in a Christian
ceremony. The Church must be careful not to sanction unbiblical remarriages. If a
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person is truly repentant, he or she will have a genuine desire to be reconciled with the
estranged spouse. There areumstances, however, where that has become impossible,
for example where the former spouse has already remarried, or where the former spouse
refuses reconciliation in such a way that he manifests himself to be an unbeliever. In
such cases, remarriageaoother person becomes a possibility.

Moreover, the committee believes that in the providence of God, in due time, such
matters will resolve themselves. In the meantime, those divorced for unbiblical reasons
should find love and counsel in the Churchlebus Christ. If they are truly repentant,
they should find the same treatment the woman taken in adultery received from Jesus.

But what about those cases where people have been in an unbiblical divorce and have
already remarried? What should be the Chisrresponse to them? The gentle use of
pastoral oversight will ask parties to seek God's gracious forgiveness by repenting of their
past sins in marriage and by rededicating their lives to Christ in the confidence of His
forgiveness and His acceptancktbeir present marriage. That assumes, of course,
genuine repentance on their part. We must remember that adultery and divorce are not
the unforgivable sin, but that they along with other ungodly sins are covered by the blood
of Christ.

http://www.pcanet.org/history/pca/P88.doc 23(C



PCA DIGEST

CHAPTER 3
PASTORAL PERSPECTIVE ON DIVORCE AND REMARRIAGE ®°

|. PREVENTION OF MARITAL PROBLEMS
A. Statement of prevention rationale

The proper nurturing of the couple in the life of the congregation before and during
marriage is a part of supporting biblical faithfulnessmarriage. The prevention of
divorce is not only possible, but probable when the problems which lead to divorce are
addressed and resolved in a biblical manner at early stages of development. Since it is
the developed problem that does severe damages tmanriage, prevention of problem
development is essential. Putting out the spark before it becomes a forest fire is both
achievable and wise. Therefore, it is incumbent upon the church to do all it can to nurture
marriages. For this purpose, we are piow the following guidelines and resources.

B. Guidelines for prevention

This list of guidelines is not exhaustive, but is intended simply to remind us of ways we
can encourage and build up marriages and help prevent divorces from occurring.

1. Pastors may puue continuing education in prearital and marital counseling.

2. Pastors and officers should seek assessment and enrichment of their own
marriage and family.

3. Pastors and their wives are encouraged to establish a relationship with another,
preferably older, @stor or elder (and his wife) who has a healthy marriage and
is @ man of wisdom.

4. Churches should provide prearital counseling for couples whether previously
married or not (minimum of six sessions).

5. Pastors are urged to train other mature couples witmgtmarriages to do
premarital counseling.

6. Churches should expand their educational programs to include classes for
marriage enhancement and marital preparation.

7. Churches should promote books, conferences and seminars on biblical marriage
and family devedpment for the congregation.

8. Pastors are encouraged to preach sermons on topics which will strengthen
families in the church.

9. The church leadership should train small group leaders in the detecting and
handling of a couple's troubled marriage.

8 The Committee encourages a Biblical approach to counseling. The following listing of resources is not
intended to be an endorsement by the PCA. Certain of thercesamay have statements of doctrine which

are not in conformity with the Reformed position. These resources are provided, however, as aids in
ministry (i.e., not as doctrinal treatises or positions). The reader should apply Biblical discernment and
evaludion while using them. Also, the Committee affirms that no one person's method of counseling is
being promoted through these guidelines and resources.
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10.Pastors shdd train Ruling Elders in proper church discipline which seeks to
restore those who have been caught in a sin.

C. Suggested outline for premarital counseling

This outline, provided by an experienced pastoral counselor, will help us reflect on the
depth and teadth of our present efforts at prarital counseling. It is not meant to be
definitive.

1. SESSION 1: Gathering general information

a. Determining their spiritual condition
1) If Christian, have each given his testimony
2) If non-Christian, present the gospel

b. Leaning their background
1) How they met
2) Their interests and habits
3) Their immediate families
4) Their church experiences and personal beliefs

c. Determining their eligibility for marriage
1) Would they be equally or unequally yoked?
2) Are they presently living together sexually involved?
3) Are there detrimental health conditions?
4) Inform them if there are reasons you cannot marry them.

NOTE: Much of the data can be gathered in a Blatake Form developed by
the pastor in a Ps®larital Inventory, a copy of which can Heund in the
A.P.P.L.E. (Active People Preparing to Love and Encourage) Training Manual
referred to in the Resource section.)

2. SESSION 2: Dealing with finances (could use Larry Burkett tapes)
a. Looking at their financial history
1) Their families' financial aitude; note patterns
2)  Whether they are in debt or debt free
3) The dangers of credit card living
b. Helping them draw up a budget for common household expenses

1) Include house, insurance (life and health), automobile, food, savings,
medical needs, etc.

2) Include tthes and other contributions
3) Consider where the money will be coming from, and how it is shared
c. Discussing a new will
3. SESSION 3: Discussing the family
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a. Reviewing their family histories

1) Whether traditional or single parent households have affected family
beliefs

2) Whether major unresolved family problems or estranged relationships
exist

3) Whether attitudes toward prospectivdaws are detrimental

4) Whether there was a history of family violence or child abuse (emotional,
physical, sexual) and how these issuesenresolved.

b. Discussing Biblical concepts of the family
1) The Biblical foundation of marriage
2) Sexual intimacy
3) The role of the husband as the head of the marriage
4) The role of the wife as his helper
5) The role of parenting children
c. Considering their futureaimily
1) Discussing their ideas of family size

2) Discussing their ideas of contraceptives; discussion of various means, and
referring to a physician if appropriate

3) Discussing generally any sexual inhibitions or misconceptions
d. Exploring past sexual activity, #ny

1) Whether immorality needs to be confessed

2) Whether repentance needs to be demonstrated

3) Whether forgiveness needs to be extended

4) Whether there was any previous victimization of sexual abuse towards
them in the past and how this issue was resolved (giofed counseling,
etc.)

4. SESSION 4: Dealing with sexual intimacy (could use Ed Wheat tapes)
a. What were their parental husband/wife models?
1) Were there warm or cold relationships?
2) Were they dominating or subjugating?
b. What is the Biblical model?
1) The husbandoving leader, protector, provider
2) The wife: loving helpmate, companion, under his leadership
c. Are there any sexual fears?
1) Possibly having physical pain
2) Physically satisfying each other
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3) Communicating likes and dislikes
4) Holding strictly to fidelity
5) Issuessurrounding previous victimization that should be dealt with

professionally

5. SESSION 5: Looking at common interests

a.
b.
C.
d.

Their friends

Their hobbies and recreation

Their educational backgrounds

And how disinterests may affect their relationships

NOTE: The pator or counselor may want to give personality and temperament
tests to the couple in order to help them understand each other and better
minister to each other as future husband and wife.

6. SESSION 6: Wrapping up the sessions

a.
b.

Discussing perspectives thate been discovered

Discussing behavior they have discovered about themselves and each
other during the course of the counseling

Discussing implementation of necessary changes in perspectives and
behavior discovered during the course of the counseling

Discussing wedding arrangements; it would probably be helpful to set
aside a separate time to go through the entire wedding service

Setting up a future session three to six months after the wedding to deal
with challenges faced by the couple and specificalth wommunication
and conflict resolution.

7. POSTWEDDING SESSIONS

a.
b.
C.

Having checkups at three months, six months, and a year
Asking whether any issues have arisen

Discussing progress on necessary changes which were identified in
premarital counseling sess®n

Dealing specifically with conflict resolution and communication
techniques; blending family backgrounds and roles over lifetime.

Encouraging them to make themselves available to marriage and family
seminars

D. Resources

1. Personnel
Forthepersonabrowth and assessmentf pastorsandChristianleaders

a. Other pastors or local counselors
b. PCA conferences
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World Harvest Mission, PO Box 2175, Jenkintown, PA., 19046.

(CCEF) Christian Counseling and Educational Foundation, 1790 East
Willow Grove Ave., Laverock, PA19118

Wes RobertsLife Enrichment for Christian Leader&hristian Marriage
Enrichment, 8000 East Girard, Suite 601, Denver, CO., 80231.

Diane Langberg, Ph. D., Psychologist and counselor for pastors and wives,
8206 High School Road, Elkins Park, PA9117.

Louis McBurney, M.D., Marble Retreat, 139 Bannock Burn, Marble, CO.,
81623, 303063-2499.

Joseph Wolstencroft, Ph.D., Counselor for pastors, pastor's wives, and
Christian workers; Christian inpatient adult program; OASIS Christian
Treatment ProgramsSuite 201, 964 Georgia Avenue, Macon, Georgia,
31201 (806026-2747).

2. Seminars, Videos

For aid in marital counseling

a.

Larry Crabb, Dan Allender, and Tom Varney IBC (Institute of Biblical
Counseling), 16075 W. Belleview Avenue, Morrison, CO., 80465 Inslude
seminars such aBasic Counseling, Sexual Abuse, Parenting Adolescents,
Next Step Seminar8lso includes videos on counseling.

Wayne Mack (CCEF), a correspondence course entitledriage and
Family Counseling1790 East Willow Grove Ave., Laverock, PA9118.

Wes Roberts, of Life Enrichment (ministry to hurting pastors), 14581 E.
Tufts Ave., Denver, CO., 80015.

For marriage enhancement

a.

b.

Ed Wheat, Scriptural Counsel Inc., 130 North Spring St., Springdale, AR.,
72764Love Life Seminar.

James Dobson, Foswn the Family, 4800 West Waco Drive, Waco, TX.,
76796 Various series includingfurn Your Heart Toward Home,
Communication in the Home, To Spark or Not To Spark, As For Me and My
House, Busy Husbands, Lonely Wives, The Intimate Marriage, The Wife's
and Hwsband's View of Submission.

Gary Smalley, Relationship Today Inc., Paoli Corporate Center, 16
Industrial Blvd., Paoli, PA., 19301, 8&3B2-3232.Hidden Keys to Loving
Relationshipgvideo with guide book), anidove Is A Decision.

. Howard Eyrich, 21203 Sadethaker Dr., St. Charles, MO., 63303, 3141-

8821.Family Life Seminar: Destroyers and Builders.

Bob and Rosemary Barnes, Sheridan House, Word Mideos.Marriage:

Making The Spark A Flan{d video series)

Howard Hendricks, Dallas Theological Seminakytn. Distribution Center,
3909 Swiss Ave., Dallas, TX., 7520%he Role and Responsibilitf the

Husband, The Role and Responsibiitghe Wife.
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g. Joseph Wolstencroft, The Institute for Family Strength (IFS), 682 Mulberry
Street, Macon, GA 31201, 94/22-6940. The Building Blocksf Family
Strength Seminar.

For help in premarital counseling

a. Some of the video series above.

b. Ed Wheat and Gloria Oaks Perkins, (address abBe&)re the Wedding
Night.

c. Larry Burkett, Evangelical Films Inc.,1750 NW Hwy., i®@u250, Garland,
TX., 75041, 806627-4014.How To Manage Your Money y&leos)

d. Howard Hendricks, (address above)eparing Young People for Marriage.

3. Books

For the personal growth and assessment of pastors
Hybels, Bill, Honest To GodZondervan.
Morley, Patrick,Man in the Mirror,Wolgemuth and Hyatt.

For aid in marital counseling

Rekers, Georg&;ounseling Families: Resources for Christian Counseh¥grd.

Stuart, Robert,A.P.P.L.E. Training (Active People Preparing to Love and
Encourage)available ly writing to Dr. Stuart, 7433 NW 4th St., Plantation, FL.,
3331%2204.

Wheat, Ed, Love Life for Every Marriage CoupleZondervan.
Worthington, EverettiMarriage Counselinglntervarsity Press.

For marriage enhancement

Barnes, Robert and Rosema¥arriage: Keeping the Spark a FlamBanner.
Blitchington, W. PeterSex Roles and the Christian Familyndale House.

Crabb, Larry, The Marriage Builder,and Men and Women: Enjoying the
Difference,Zondervan.

Dad's Only, a magazine with creative ideas for d48410 Ave. of Science, San
Diego, CA., 92128, 61487-7099.

Deal, William,God's Answer for the Unequally Yokéutpssway.
Harley, Willard,His Needs / Her NeedBleming H. Revell Co.
Mack, Wayne Strengthening Your Marriag®&R Publishing Co.
Mason, Milke, Mysteryof Marriage, Multhomabh.

Palmer, B. M., and J. W. Alexand@he Family Sprinkle.

Piper, John, and Wayne Grudem, edRecovering Biblical Manhood &
WomanhoodCrossway.

Sproul, R. C.Discovering the Intimate Marriag&ethany House. Wheat, Eldpve
Life for Every Marriage Coupleondervan.
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Wright, H. NormanlUnderstanding the Man in Your Lifé/ord Incorporated.

For premarital counseling

BarnesBob and Rosemaryositive ParentingBanner.

Elliot, Elisabeth,The Markof a Man,Fleming H. Revell Co.

Eyrich, Howard,Three To Get ReadBaker.

Lewis, Kay Oliver,The Christian Wedding Handboddeming H. Revell Co.

Mack, Wayne Preparing for Marriage God's Way/irgil W. Hensley, Inc. (6116
E. 32nd St., Tulsa, OK., 74315.

McDowell, Josh and.ewis, Paul,Givers, Takers, and Other Kinds Lovers,
Tyndale Publishers.

Wheat, Ed, Intended for Pleasureand Love Life for Every Married Couple,
Zondervan.

Smalley,Gary, For Better, For Bes{for women),If Only He Knew(for men),
How To Become Youlitusband's Best Frien&ondervan.

Sproul, R.C., Discovering the Intimate Marriag&ethany House.
Wright, Norman Premarital CounselingMoody Press.

For an overview of marriage, divorce, and remarriage

Adams, JayMarriage, Divorce, and Remarriage the Bible,

Baker. Atkinson, DavidJo Have and To Holderdmans.

House, Wayne, edDivorce and Remarriage: Four Christian Viewgp.
Hurley, Jame8., Man and Woman in Biblical Perspecti¥®ndervan.
Murray, JohnDivorce, Presbyterian and Reformed®ishing Co.

. PASTORAL CARE AND COUNSEL OF COUPLES WITH MARITAL
DIFFICULTIES

A. Understanding the couple
1. Know the times

Marriage difficulties are a given. There is no way to escape them. Whenever two people
(both having fallen natures) d4wbit for any length of time, the negatives in each other's
character will rise to the surface and cause conflict in the relationship. In fact, a primary
factor in the decay of major civilizations has been the deterioration of the family unit.
That deterioratiorstarts with the couple. If left unchecked, divorce will occur at the rate
of 50% in all marriages contracted in the United States.

2. Know the people

Most people marry for wrong reasons. They may think it to be God's will, but when the
reasons are analygdeand compared with the biblical reasons for marriage, selfishness
normally surfaces. Most people marry not to glorify God or emulate the marriage of
Christ to His Church, but to have their own needs met. A bride or groom do not normally
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look at marriages a ministry to which they have been called by God. As a result, within
t wo years of saying nl doo, when the emoti
conflicts surface and character flaws are clearly seen.

If the conflicts are not recognized, conited, and resolved, divorce becomes immanent.
According to the American Academy of Matrimonial Lawyers, the following are the
major causes of divorce:

a. Lack of communication
b. Divergent personal growth patterns (i.e. selfishness)

c. Sex, adultery, or lack of f#ction (i.e. sexual sin or failure to understand
each other's sexuality)

d. Money
e. Lack of understanding
These and other issues must be addressed during marital counseling.

Complaints by husbands and wives against the other are universal. It doesn't matter
whether the couples are from the north or the south, the east or the west. The complaints
are common. When each sex is asked what grates them most about the opposite sex, the
following complaints surface over and over again.

a. Women's gripes against men

(1) Lackof leadership

(2) No sensitivity

(3) No understanding of who we are
(4) Doesn't listen

(5) Takes me for granted

(6) Thinks he knows it all

(7) Not affectionate (only wants sex)

b. Men's gripes against women

(1) Seeks to control relationship (manipulation)
(2) Nags
(3) No understanding of whae are
(4) Lack of respect
(5) Demands too much
(6) Doesn't like sex
If these concerns are left unresolved, they fester into greater conflicts resulting in a

deeply strained relationship which in most cases leads to divorce. In comparing the
gripes with the caused divorce, one can easily see the similarities.

3. Know the ministry

In over 50% of the marriages which are experiencing marital problems, one or more of
the spouses will approach his or her local clergyman. The pastor, therefore, has to be
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willing and @le to help his congregants work through the issues or conflicts in the
marriage. Since most couples seek help at a crisis point, it will be rare that the marriage
problems can be resolved in three or four sessions. The pastor must be prepared for three
or four months of weekly counseling if both parties are sincerely trying to work through
the difficulties. If one spouse is not genuinely concerned about resolving the problems,
the time frame will be much longer.

The pastor will have to decide whether he cantinue to counsel after four sessions,
bring in a lay person to help, or refer to another counselor. Pastors do need to recognize
their limitations so that counseling doesn't overwhelm their other pastoral responsibilities.

B. Guidelines for marital counseling.

1. Recognize the danger zones
Most pastors who fall into sexual sin become involved as a result of counseling a female
member of the church. Take the following precautions:

a. Never counsel a female alone.
Have someone nearby, in the outer officepraferably in the sessionith
you. If possible, have another female who will disciple, encougegehold the
female counselee accountable during the week. Neuarsel after hours or
on weekends without your wife being present wibh.

b. Do not ride aloe or eat in a restaurant with another female who is not a
member of your family.
Gossip spreads rapidly and your reputation can be quickly ruined.

c. In counseling with a female under proper circumstances beware of the
emotional pull involved.
You may find yurself becoming emotionally attracted to the counsédee.
you may discover she is becoming emotionally attracted to you.isTaisign
to break off counseling and refer her (or the couple) to another for continued
counseling.

d. Understand your own hurts
If you are struggling with emotional hurts or relational difficulties yourself,
you are vulnerable to an emotional attachment which can lead to sinful
activity.

2. Know when to refer

a. Pastors have a primary responsibility to care for and counsel those ttwaom
Lord has put under their charge.

b. If both parties are cooperating, it still will take three or four months of
intensive counseling to work through the issues.

c. Decide after four sessions whether you will continue to counsel with the
couple or whether to ref.

d. Refer:
(1) If issues are beyond your capabilities, or
(2) If you are not able to do lengthy counseling with the couple.
3. Develop a referral list
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d.
4. Have readily available a list of hotlines and cristervention centers.
a. Know the procedures for involving the social service or abuse prevention

POSITION PAPERS

Meet with counselors in your community and determine if they are
competent, biblical, and available for referrals.

Determine the specialties or areas of interest of the counselors.
Gather information from other pastors regarding counselors in your area.
Train lay people to help counsel those struggling in marriages.

people in your area.

b. Understand the state law for reporting domestic or child abuse cases.

5. In a crisis situation, if possible, bring another person with you wjmen
attempt to minister.

6. Establish rules of the office

a. Have regular times for counseling each week.
b. If counseling at night or on a weekend, have your wife with you.
c. Never counsel a female alone.
d. Develop data iftake forms.
(1) Have couples fill out this inveory
(2) Make it extensive enough to gather good information and to weed out
people who are not really interested in counseling.
e. Supervise your lay counselors.
7. Involve your counselees in the church activities, especially a small group
Bible study.

C. Practical considerations
1. Monitor your own marriage
a.

b
c
d.
e. Seek counseling if wife says it is needed.

Continue dating your wife.

. Spend time in meaningful communication.

Take overnight trips together.
Receive criticism and change your negative habits.

2. Develop a lay cowseling program.

a.

b.
C.

d.

Have interested people watch and discuss videos, i.e., on encouragement,
sharing, etc.
Offer a counseling class each year.

Occasionally offer seminars that deal with helping those hurting
marriage.

Have men disciple men and women disciptawven.

3. Follow up those you have counseled or referred with cards, phone calls,
visits, or consultations.

a.

b.

Once a church member has been referred, the church's ministry to that
person does not cease.

There needs to be continuing contact by the pastor, oheooelders,

and some supportive lay people.
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4. Start formal discipline when appropriate
a. First write to the uncooperative spouse and express disappointment for
not counseling and request him or her to become involved in the
counseling process.
b. If one spouse reains uncooperative or refuses to counsel, have the
cooperating spouse in writing request Session intervention.

c. Have the Session appoint a commission of two or three elders to meet
with the parties, to strongly recommend counseling, and to order
counselingf the parties are members of the church. If a spouse refuses
and continues with contumacious and unrepentant behavior, then the
commission is to commence with formal discipline according to the
Book of Church Order.

5. Institute family ministries.
a. Haveyeal y couplesd retreats.
b. Have family retreats and campouts.
c. Sponsor family seminars and marriage workshops.
d. Have Sunday school class on marriage and the roles of husband wife.
e. Develop a pranarital counseling program.
D. Resources
1. Personnel
a. Local counseairs
b. Experts to help train the pastor and lay people to do counseling

c. Wes Roberts of Life Enrichment (ministry to hurting pastors), 14581 East
Tufts Avenue, Denver, CO 80015.

2. Seminars
a. IBC (Institute of Biblical Counseling)
Dr. Larry Crabb and Dr. DaAllender
16075 W. Belleview Avenue Morrison, CO 80465
(303) 6975425
b. A.P.P.L.E. (Active People Preparing to Love and Encourage)
Dr. Robert D. Stuart

7433 NW Fourth Street
Plantation, FL 33312204 (305)
581-5910

c. Love is a Decision

Gary Smalley att Dr. John Trent
Today's Family

Box 22111 Phoenix, AZ 85028
d. Family Life Conference, A Weekend to Remember
A Ministry of Campus Crusade for Christ International
Family Ministry
P.O. Box 23840
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Little Rock, AR 722213840
(501) 2238663
e. IFS (Institue for Family Strength)

Building Blocks of Family Strength Conference
Breaking Free: Principles of Life Management

Dr. Joseph Wolstencroft
682 Mulberry Street, Macon, Georgia, 31201
(912) 7426940
f. DVP Learning Center, Inc.
P.O. Box 31227
Aurora, GO 800411227

3. Books

To have a better understanding of biblical anthropology.
Adams, JayTheology of Counselingondervan.
Crabb, LawrenceUnderstanding PeopléWinistry Resource Library, a division
of Zondervan Publishing House.
Crabb, LawrencdnsideOut, Nav Press.
McGee, Robert HThe Search for SignificancRapha.
Piper, John, and Grudem, Waymgcovering Biblical Manhood & Womanhood,
Crossway.
Seamands, Davidjealing for Damaged Emotiongjctor Books.
To build a biblical marriage.
Crabb, Lavrence,The Marriage BuilderZondervan.
Dobson, James Gtraight Talk to Men and Their Wivé§ord Books.
Groom, NancyMarried Without MaskdNav Press.
Smalley, Garyl|f Only He KnewZondervan.
Wilson, P. B.,Liberated Through Submission: The Ulata ParadoxHarvest
House.
Wheat, EdLove Life for Every Married Coupl&ondervan.
Wright, H. NormanCommunication: Keys to Your Marriageegal Books.
Mayhall, Jack and Carol@pposites Attackyjav Press.
To understand one's sexuality.
Dillow, JosephC., Solomon on SeXhomas Nelson Publishers. 1977.
Dobson, Jame&Vhat Wives Wish Their Husbands Knew About Womgidale.
Hocking, David and CaroldRomantic Lovers: The Intimate Marriagdarvest
House Publishers.
Wheat, Ed]ntended for Pleasurd;leming H. Revell Co.
Wheat, EdLove Live for Every Married Coupl&pndervan.
Unger, Ken,True SexualityTyndale House Publisher.
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[ll. DISCIPLINE AS IT PERTAINS TO COUPLES CONSIDERING DIVORCE
A. Guidelines for discipline issues
1. The local church'sresponsibility to become involved.

Maintaining the lifedi r ect i ng truth of Scripture is th
members. In dealing with couples considering divorce or involved in the divorce
process, the church must compassionately maintaintBi bl edés | i festyl e s

elders must be careful not to regard discipline and compassion as competing truths of
Scripture; they cannot exercise Biblical discipline apart from Biblical compassion.

The Westminster Confession states that the chomest not leave persons considering

di vorce fito their own wills, and discretion,
to many in our society. AMi nd your own bu
approaching a couple in trouble. Couples roalf upon the church to marry them and

baptize their children. But problems between a husband and wife are often viewed as a
private matter and not the el dersdéd concern.

Such a charge will less likely be laid at the feet of properly trained elders whbéave

shepherds to their flock. This should begin with education in new members classes.
Teach prospective members that their vow to
of the churcho means that the en aeventothewi | | b €
point of embracing the fearful responsibility of stepping into problems between husband

and wife. Often elders do not want to raise such issues in a new members class for fear

of turning inquirers away, ®0. gi Onnghéehemnt
inquirers should know that they are considering membership in a church where the elders

will love them enough to shepherd them in crisis. It is recommended that each church
prepare a written membership covenant for new memberslaggc@mong other things,

Biblical discipline as reflected in tigook of Church Order.

Biblical discipline, especially in matters of family strife, must be preceded by time spent

with the family in figoodo times, tmeamyi ng f o
meals with them. An elder whose first visit to the family's home is to discuss marital

strife will be severely hamstrung, if he is allowed to enter the home at all.

Active elder involvement with a family will also increase the likelihood ofyealtler
involvement with problems. Too often the church fac&staaccompliby members who

have made the decision to dissolve the marriage. Arriving late, the elder must try to get
the member to reconsider his or her decision, rather than discussipgptiiems of the
marriage.

Understanding that discipline in the narrow sense of seeking restoration of the marriage

must be based upon discipline in the broad sense of compassionate involvement with
membersdé | ives, we ar e nchwchganepwhenadoudeo cons|
has such marital strife.

2. How does the local church become involved?

How does the couple, or one of them, come to the Session with their marriage problem?
Perhaps both spouses will come to an elder and ask for help. Bremlpouse comes to
the church for help, ask the one seeking help to encourage their spouse to come for help
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also. But often only one spouse is willing to come to an elder. In such a case, the elder
should ask the one seeking help to write a lettehéoSession to request pastoral care
and that the elders become involved in the attempts at reconciliation. The Session may
then meet with the spouse or spouses willing to meet. Or, the Session may choose to
appoint a commission of a teaching elder and @ni@vo ruling elders to work with the
family and report to the Session, rather than leaving the shepherding to one elder. But,
the spouses should not be left to their own wills. If an elder becomes aware that a couple
is having marital problems, it ihat elder's responsibility to use appropriate, loving
means to help the couple.

3. What if both spouses will talk with an elder?

This is, of course, the best case scenario. If both members are willing to discuss their
problems with a teaching or ruling eld the church can appeal to each with the Word of
God. It is not likely, however, that a few meetings with an elder will effectively deal
with problems in the relationship. If Elders should refer people to another counselor,
they are obliged to insuréndt a Biblical faith is inextricably woven into his or her
counseling practices. Elders, especially teaching elders, should become familiar with
local counselors and spend time with them to understand their approach to dealing with
marital problems.

The dder should instruct the couple that, excepting sexual immorality, divorce is not an
option for two people professing Christ. While Scripture allows divorce for sexual
immorality, it does not command it, nor encourage it. The first priority is to seek
forgiveness and reconciliation. Jesus is in the "business" of reconciling people and the
church should be about her Savior's business. Husband and wife have the same Lord and
have received forgiveness from Christ. How then can one deny the other fosgivene
when it is sincerely sought?

The church must proclaim Christ and counsel each spouse regarding his or her sin against
God. Forgiveness should start with repentance of the sin precipitating the crisis. Too

often the church is willing to deal with the rmediate sin (e.g. adultery, wifeeating)

without asking God to expose other sins in the relationship. Such matters are hard to
consider and require time and prayer by elders and counselors. But unless the couple
recognizes and repents of sin in thatiehship, the problems will reoccur.

The church should stand ready to assist the couple in other ways. The elders should
guard against the couple withdrawing from fellowship in the church. Their friends may
need to encourage them and make special efforinclude the couple in fellowship. If

the church refers to another counselor, but money is scarce, the referring church should
consider helping the couple to pay. If the problem is physical abuse, a temporary home
may be needed for one of the spouses

4. What if one spouse refuses to talk with an elder?

This is a common situation. One spouse makes his decision apart from, or in spite of,
elder involvement and separates and files for divorce. There are concurrent steps the
church should take with elaspouse.

a. For the spouse who will talk with an elder
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First, the elders must counsel patience. Too often a spouse is willing to initiate legal
process when one can and should wait.

Second the elders must carefully approach the question of delving lbertbat
precipitating cause of the divorce to the underlying issues. The elders cannot allow
themselves to be used by one spouse seeking the condemnation of the other's sin, while
refusing to acknowledge, in most cases, some responsibility for the crigisldgrs may

face a member whose conduct evidences relief that the other spouse has committed a sin
that allows the member to initiate divorce proceedings without guilt. The elders must
exercise discretion and not allow themselves to be manipulated.

If the wife is the spouse willing to meet with the elders, she may feel intimidated as the
only woman in the meeting. A godly woman friend or, if applicable, her counselor could

be encouraged to attend the meeting with the wife, or the elders can encourame her t
bring her counselor to the meetings for support and assistance.

Third, the Session must make a judgment as to each spouse's willingness to seek
reconciliation and which spouse, if any, has Biblical grounds to initiate dissolution of the
marriage. If theSession determines that formal discipline is mandated Btuk of
Church Ordermust be followed closely. Also, the church must make clear to the
offended spouse ani the rest of the churcthat that spouse is a member in good
standing and should be sugpted by the church.

Fourth, the church should be ready to recommend legal counsel to the spouse. When one

spouse leaves, the other one should be able to talk to a lawyer to be sure the demands and

limits of divorce laws are understood. Godly legal coursa help avoid steps that

make reconciliation more difficult. But the elders should understand that the courts will

grant a spouse's request to dissolve the marriage; present law in the various states
requires scant , i f anyi,nggrauddvdroacge 0di asotr ic &
contesting the arrangements regarding the children or finances, not whether the court will

grant a divorce.

Fifth, diaconal ministry may be needed. Often a wife begins legal process for the very
practical reason that her hastad refuses financial support while they are living apart.
Family members should be encouraged to help. If family assistance is insufficient, the
church should consider whether financial assistance for living expenses can be provided
to allow the wife toavoid initiating legal process during the period when attempts are
being made by the church to reclaim her husband. Other appropriate assistance may
include finding a home for a battered wife, assisting with child care and finding
employment. Above allelders should encourage church members to reach out to, not
withdraw from, those facing divorce.

b. For the spouse who will not talk with an elder

First, every effort must be made to reclaim the offending spouse. The elders must try to
get the member ttalk with them following Jesus' guidance of Matthew 18 in resolving
disputes within the church if the member is contumacious. The same approach can be
made with a noomember. The Session may want to appoint a commission to attempt to
talk with the membemand report to the Session and to institute formal disciplinary
procedures as necessary.
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There may be other church members whose aid can be enlisted by the elders. Let the
member know that the elders want to hear both sides of the problem and that ngderlyi

issues will be explored. This can be done without excusing sin. If the elders are perceived

by the member to have fAtaken sideso with t
impossible. The member may refuse the first attempt to talk, but the elddraohbg

satisfied with an "obligatory" attempt. Be persistent.

If the spouse refuses any communication with the elders, then the church should write to
the unwilling spouse of their concerns. Tell the spouse that the elders want to help the
couple explee the problems of the marriage and recommend a counselor, if needed.
Offer, if appropriate and the church is capable, to pay for counseling. Admonish the
spouse that divorce will lead to grievous consequences for the couple, their children and
even thei children' children. Straight talk about sin and the reality of divorce is called
for. Explain the financial hardship of running two homes on an income probably
stretched to run one, the effects on the children and parents of weekend visitation, and the
loneliness of holidays without the children. Advise the unwilling member of possible
formal disciplinary actions if the healing of the marital difficulties is not sought.

5. What if the elders pursue formal discipline?

Elders should be familiar with thgrovisions in theBook of Church Orderregarding
discipline and they should be aware of actions which could invite a lawsuit. If the
Session determines that formal discipline is requiredBtiak of Church Ordermust be
followed closely. This committeeosmmends to each Session for careful consideration the
following advice given by James E. Ostenson:

fil. Of the numerous lawsuits that have been filed by disciplined church members
and church staff, there have been four primary causes:

a. Inconsistency ¥ a church in exercising discipline disciplining some,
while ignoring the discipline of others.

b.  Abuses by churches of the discipline procespreading gossip, failing to
follow established procedures, etc.

c. Failure by churches to communicalgth members about the role of
discipline in the life of the church, so that members do not know in
advance that they may be subject to discipline.

d. Society's emphasis on the rights of the individual.

2. There is no guaranteed method of avoiding aslat, but the following are
recommendations for churches in practicing church discipline:

a. Give notice that the church practices discipline
() In church bylaws
(2) In formal written membership covenants
(3) As part of church membership trainingrovide a written Biblical

statement as part of membership materials
(4) As asubject of preaching and teaching

b.  Make sure the church is consistent in its practice of discipline, even'
when a potential case is particularly awkward.

c. Determine thechurch's disciplinary procedures in advance of needing to
use them. In the Presbyterian Church in America, Bbek of Church
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Order covers all essential procedures. Be sure officers are familiar with
the steps outlined there, and that they study themodigbly before
beginning a disciplinary matter.

d. In handling a disciplinary case, stress accuracy. Basing actions on
assumptions and impressions will lead to trouble.

e. If legal action is threatened by the member charged consult a Christian
attorney to review the procedures the church is following before
proceeding.

f. Li mit t he Afaudi enceo to the Acommuni

publication of the disciplinary matter is unethical and can lead to lawsuits.
The Book of Church Order gives churchcourts discretion as to public
announcements of church discipline. If the court decides to announce the
discipline to the membership, the following are recommended guidelines:
(1) Hold a closed congregational meeting. Ask all visitors to leave.

(2) Reada brief statement from the Session which has been written
ahead of time and deals with the case only generally, not in specific
detail. Do not mention other individuals, who, while perhaps
involved in the matter, were not members of the church subject to
discipline.

(3) Discreetly tape record the meeting so there is a record of what was
said. Also keep a copy of the written statement that was read.

(4) After reading a brief statement which focuses on Biblical reasons for
the discipline, lead the congremen in prayer for the individual(s)
involved and the church as a whole. Be sure that the scope of
information disclosed is limited. It is not necessary to identify the
specific sin involved-- a ref erence to fAunrepent
suffice.

g. Any written announcements made should usually be sent only to the
congregational membership, and no more should be said than is necessary
to inform the congregation of t he Se
teaching in dealing with the problem, and to inform the imens of the
repentance expected of them by the Sci
abut discipline, 1 Cor. 5:13; 2 Cor. 2:111; 7:813).

h.  Maintain an attitude of planning your procedures in advance rather than
just reacting to problems that develdn the care of Christ's Church, there
will inevitably be difficulties, but He will honor efforts to maintain the
purity of His Bride.

I. More than anything el se, do church di
Scripture and th&ookof Church Ordermeticulaisly. Many problems in
discipline cases can be traced to church officers getting creative and
ignoring established procedures. 0

Proceed slowly. No deadline need be immediately imposed and, although the uncertainty
and pain of separation for the remainingogse is great, the church must counsel
patience. Allow time for the Holy Spirit to work in both spouses.

B. Resources.
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1. Books

Baker, Don,Beyond Forgiveness The Healing Touclof Church Discipline,
Multnomah Press.

Buzzard, Lynn and Lawrence EcKdl It To The Church,David C. Cook
Publishing Company.
Elliott, Elizabeth Discipline, The Glad SurrendeRevell.
Gage, Joy P. & Kenneth QRRestoring Fellowshipyloody Press.
MacNair, Donald J.Restoration God's Wagreat Commission Publications.
Schaéfer, Francis A..,The Church Before the Watching Worlidter Varsity.
White, John and Blue, Kehlealing the Wounds, The Costly Love of Church
Discipline, IVP.
Wray, Daniel E.Biblical Church Discipline,;The Banner of Truth Trust.

2. Pamphlets
Buzzard,Lynn, "Readiness For Reconciliation, A Biblical Guidgyblished by
the Christian Conciliation Service, a ministry of the Christian Legal Society,
P.O. Box 2059, Oak Park, IL 60303.
Cassity, C. Fred, Chairman of Mediation/Arbitration Subcommittee, @Ghrist
Legal SThe Resotution Of Disputes Between Christiapsiblished by
the Christian Legal Society, P.O. Box 2069, Oak Park, IL 60303.
Gilchrist, Paul, editorDivorce And Remarriaged)ocuments of Synod, RPCES,
p. 199.

IV. PASTORAL CARE AND COUNSEL OF THOSE SEEKING REMARRIAGE
A. Understanding the person seeking remarriage
1. Know the times

Scripture tells us to know the times. We are to understand our culture, the change, and the
people who respond to those factors. With {finste marriagegnding in divorce at a fifty
percent (50%) rate and second marriages failing at a much higher rate, the church cannot
avoid the resulting issues and problems. One issue is the fact that people will seek
remarriage. These couples will approach the churdhseek counsel of the pastor, and

will ask to be married.

The church will have to give spiritual direction to these people, minister to the families of
the divorced, and make biblical decisions concerning the remarriage of a growing number
of people. Itis, therefore, incumbent upon the church and the local pastor to be aware of
the times, to seek knowledge of the issues involved, and to make the Bible relevant to the
life and struggle of the divorced.

2. Know the people

When one or more of the partisgeking to be remarried approaches the church to
perform the ceremony, the pastor or counselor should be aware of the tensions, struggles,
anxieties, and euphoria that may be taking place in theroaceed party.
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a. The emotional state

Depending upotthe person and the length of time he or she has been divorced, the party
desiring remarriage may be experiencing the following emotions which the pastor must
somehow help the party work through, come to acceptance of, and apply biblical
solutions to.

(1) Euphoria

The party may be on an emotional hi gh. He
special gift to him or her and an answer to prayer and to the frustrations of single life.

Elated with the prospect of remarriage, the person may becomedtimdssues he or

she never dealt with in the previous marriage. The party may become numb to his or her

own faults and the faults of his potential partner. Such numbness is a failure to realize

t hat marriage i s to be aHisrclufcH eAs & leftegtiono f Chr i
earthly marriage is to become a Chasntered institution with each party seeking to

love the Savior more by ministering his love to the other.

(2) Anxiety

The once married person may be experiencing anxiety. He or shemaionally hurt

in the first marriage and is a bit ambivalent to proceed with another. This person may

feel pressured into this marriage by the future spouse who has dreamed of a blessed
relationship for some time. Anxiety may indicate that the pelsminot completely

worked through the process of loss (divorce being a loss), has not adequately
Adeconstructedod his prior marriage to come
his present relationship too quickly after divorce, or is not eptoehvinced he or she

should be remarried. Sufficient time should be taken (some studies suggest two years) to
insure that a new marriage rests on a solid foundation.

(3) Fear

The formerly married party may be experiencing fear which makes it hard tortake

the next step. He or she may fear falling into the old patterns of the past that contributed
to the prior divorce. Or the fear may be directed at the future spouse becoming like the
former. Or the fear may have to do with being a-p@@nt,an absentee parent, or a
parent of a blended family. These are normal fears that need to be resolved, faced, or
accepted.

(4) Anger

Anger is a common emotion seen in the formerly married. This emotion may be overt or
held inside. If inside, bitternessay take root, and bitterness is like an acid that eats the
container (the person) from the inside out. The anger or bitterness may be directed at the
former spouse or Haws because of a hotly contested divorce, disagreement over
parental right and respsibilities, or personally inflicted innuendos and emotional pain.

It is important for the formerly married to attempt at least a reconciliation of friendship.

If bitterness is involved, the party should ask for forgiveness of the bitterness even if it
provoked by the former spouse.

(5)  Guilt
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The formerly married may still be carrying guilt from the former marriage. Now walking
more closely with the Lord, he or she may have been convicted of past sins, faults, and
unkindnesses. He or she may s&earriage as the opportunity to make amends for past
sins. But this is not a reason for marriage. The person needs to confess the sins causing
the guilt, seek forgiveness from the party he hurt, and attempt at least a reconciliation of
friendship.

(6) Stubbornness

This is more of an attitude than a feeling, but the pastor should be aware that some formerly married people will
not care what the church says. He or she is here to be remarried, the church has no business in his or her former
life, and noone can require him or her to submit to counseling. This person is basically present in the church or

in the pastor's office by the request of the future spouse. A contumacious behavior is sinful and must be
confronted with loving discipline if the pems is a member of the church. If not, the church should counsel the
future spouse, who is a member, about its concerns and beliefs that marriage is not appropriate at this time.

b. The cognitive state

The tendency of the formerly married will be to malezisions based upon one or more

of the above emotional states. Good cognitive judgment based upon scriptural principles
gets clouded by the emotions. God created mankind to emote, to experience the entire
range of emotions. If man has been createl motions, emotions are, therefore, good.

But one definition of evil is the abuse, misuse, or perversion of anything good. In man's
fallen state emotions are easily abused and misused. And because people feel intensely
and desire to feel good, they Itiénd to make choices based upon how they feel or what
they desire to feel.

The pastoral counselor should recognize the tendency, point out areas where choices
were made based on feelings, and direct his counselees to Scripture in order to think
God's thaights and make choices based on God's will.

c. The relational state

All human beings were created to relate to God and to each other. Their motivational

thirsts for security and significance were to be satisfied in God and his design for His
creation. Man and woman were created to complete and complement eachtotigere

each other a soul oneness. Since the Fall, this oneness has been disrupted. The thirst for
security and significance became misdirected. Sin entered the world and self
centerednesbecame the norm. Men and women still want security and significance, but

sin causes them to seek it by il legitimate
order.

A formerly married person may see the future spouse as filling the void which he or she
has been experiencing. A man may see his future wife as providing the significance he
needs. Or a woman may view her future husband as satisfying the security she desires.
Now, there is nothing wrong with having security and significance in a marbagé,

these thirsts are sought to be satisfied outside of the Main Thirst Quencher, God, they
will never be fully satisfied.

Relationship, therefore, has to be first established with the One who is the fountain of
living waters and secondly, with peopfeh 0 ar e at ti mes Godos vVves
thirstquenching water to those seeking the oasis of life in a second marriage. The
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formerly married (as well as all of us) may have the tendency to be focused more on the
human relationship and not on his or heationship with Christ Jesus.

3. Know the ministry

When a formerly married person approaches the pastor in order to be remarried, the
pastor is encouraged to seek understanding of the emotional state of such a person, how

he or she may come to thecggon of remarriage and how the pull to relate with another

may cloud his or her relationship with the Savior. The pastor is the shephbisl of

people and must know his sheep. As difficult as it may seem, the shepherd is to have an
understandingofcaus el i ng hi s sheep. I f he doesnodot,
in his congregation aid in the shepherding (and train them), or refer to people skilled in

the field of counseling.

The pastor is a busy man. His job is to equip the saints for ministig ut he candt e
he has never been equipped himself. More and more people will seek to be remarried.

The pastor is the first person to whom they will come. If he is not equipped to minister to

them, to make the Bible relevant to the issues theg,fhe must seek to be equipped by

reading various resources, attending appropriate seminars, or bringing in an expert to

teach him and his congregation.

B. Guidelines for remarriage

The local Session should establish its guidelines for remarriage. Hi@mpadhe
church takes will clear up much confusion about the possibility of remarriage. The couple
approaching the pastor for marriage can be handed a set of guidelines. The pastor can
explain that the Session has made this a policy of the church. Thiake pressure off
him if there is a question about marrying the couple. The pastor should not be left in a
position where he is the sole determinant in the remarriage of a couple. The following are
suggested guidelines for remarriage which a locali@essay adopt, modify, or just use
as a reference.

1. Where the former spouse is deceased, remarriage is perRittedns 7:ZFor
the married woman is bound by law to her husband while he is living; but if her
husband dies, she is released from thedancerning the husbarl.

1 Corinthians 7:39 "A wife is bound as long as her husband lives; but if her
husband is dead, she is free to be married to whom she wishes, but only in the
Lord."

2. Where divorce occurred prior to one's conversion, it is uncidaather the
believer may remarry.

Note:

The Committee was divided in its opinion regarding related questions. A
majority maintained, for example, that a Christian who was divorced during the
time of his or her unbelief was obligated to seek reconciliatiim the former
spouse even though still an unbeliever. In their view, some of the Lord's
statements in Matthew 19 and Paul's in 1 Corinthians 7 are based on the binding
obligation of the original marriage. The minority felt, contrarily, that the
requiremat to marry only in the Lord took precedence. Again, the majority, by
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a similar principle, held that two divorced unbelievers, upon their conversion,
are obligated to remarry one another. The minority, believing such a marriage to
be, in fact, a new margge, did not admit that obligation.

In the case of those who hold that the believer may remarry, but only in the
Lord, the reasoning is followed:

(1) 2 Cor i nt hTherefose, ibanyl Man & in Christ, he is a new
creation; the old things passed aw#ghold, new things have come.

(@8 When a person has experienced the new birth, all sin is forgiven and
all condemnation removed (Romans 8:1).

(b) Therefore, divorce prior to conversion doesn't preclude a remarriage
to a Christian mate.

(c) Similarly, conversion does not necessarily require remarriage to a
former spouse.

(2) The Point: Jesus is in the ministry of reconciliation. We, his disciples,
should reflect his ministry. Further:
element of returning and going baak the opposite direction. This
direction is back toward relationship with the offended party, vertically
with God and horizontally with people. The church, therefore, should
strongly encourage a healing of any difficulties with a former spouse.

3.  Wher the Session or its representatives has determined that the divorce had
occurred on Scriptural grounds, remarriage is permitted for the party sinned
against.

Mat t h e wAndI%ay %o you,iiwvhoever divorces his wife, except for immorality,
and marries anther commits adultery.

1 Corinthians/:15 fiYet if the unbelieving one leaves, let him leave; and brother or
sister is not under bondage in such cases; but God has called us todpeace.

4. Where a former spouse has remarried and the Session or itsergpteves is
convinced that the parties seeking remarriage are-d&gam, remarriage is
permitted.

Reasoning: Regardless of the reasons for the divorce or who was the offending
party, if remarriage has occurred, the marital union is permanently broken.
Marriage could never occur between the parties (Deuteronomy-424:1
Reconciliation is, therefore, impossible and the remaining former partner is eligible
to remarry.

5. Where a Christian causes his or her marriage to end in divorce ehibiizal
gronds, remarriage may be permitted only if the former spouse has remarried or
has died, and the future spouse is kagain.

Note:
See Note above in B.2.
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6. Where a fiprofessing Christiano spouse has
may seek a dobrce and remarry only after discipline under the guidelines of
Matthew 18 and theBook of Church Ordehas been prosecuted to its conclusion;
and the Session has ecclesiastically decided to treat the offending spouse as an
unbeliever (Matthew 18:17).

C. Concerns of those in the congregation who have been divorced

1.Will a divorced person be allowed to participate in various activities and service
opportunities in the church?

Answer: Divorce in and of itself need not preclude opportunities to be iedoiw

the church, except insofar as it may preclude a man holding a church office or other
leadership position. As far as service opportunities are concerned, spiritual,
psychological and relational maturity as well as giftedness are the primary
requisites The Session will have to make the evaluations on a case by case basis.

A personbés divorce may be considered as o
The primary consideration should be the person's reputation in the church and the

local communitynot his or her divorce.

2. Will there be a stigma placed upon a divorced person?

Answer: Stigmas are the result of individual biases. The Session should do all it
can to remove any stigma. It should attempt to assimilate divorced people into its
membeship by involvement on Sunday morning, explaining who they are, the
difficulties they have and the need for the church to accept them openly and
warmly into the fellowship.

D. Practical considerations for ministering to those contemplating remarriage

1. Require the couple to submit to prarital counseling which should cover the
following subjects:

a. A frank discussion of the prior marriage and pitfalls.

Reasoning: Before a new marriage is attempted, the person seeking
remarri age s hoouhids Apdreicoorn smarurcitage . He
it apart, face the old issues and patterns, and confront the person he or she

was and may still be. This is a painful process, but if a new relationship is to

last, the former married must analyze his or foemer way of thinking and

responding to an unpleasant situation. Such an activity and process will also

help the person work through any grief process not yet completed. Divorce is

a loss. It is a heawrenching experience that needs a time of hgain

order to bring one to acceptance of the divorce, of the finalization of a
relationship, and of oneself as being
forgiveness is obtained).

b.  An honest discussion on sexuality

Reasoning: Often men and women domeally understand each other. A
couple should seek to understand how each sex views the other, and how to
be sensitive to each other's needs. A study of the Song of Solomon would be
very beneficial.
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c. Alook at personalities and temperaments

Reasoning Personality testing (like the Myers/Briggs Test) may be given
with proper and adequate explanation to follow. God has created us all
differently. If we are to minister properly to our spouse, we need to know his
or her personality. We are commanded byif8ure to understand our spouse.
Testing is a tool which aids us in this endeavor.

Temperament testing (like the Taylor/Johnson Temperament Analysis) may
help the couple to see areas of weakness, compatibility and potential
problems in dispute resolution

Either a pastor will have to be trained to give and interpret these tests or he
will have to ask a local counselor to perform the task.

d. Anin-depth look at biblical responsibilities

Reasoning: It is astonishing how little married couples know abtingir
biblical responsibilities and their roles as husband or wife. It is the
responsibility of the church to teach each party what their biblical job
description is and how to accomplish it. For instance, what does it mean for a
husband to love his wifas Christ loved the church? Or what is the meaning
of biblical submission?

e. Ateaching on the different kinds of love that must be practiced in marriage

Reasoning: If you were to ask the average person to give you a definition
of love, he or she woulthvariably describe something that had the concept
of caring for another. Well, that is partially correct, but when we read the
Scripture in its original languages, we discover many words for love, each
having a different meaning. How do these wordsteeta marriage? If a
marriage is to last, the parties need to be loving in a number of different
ways.

f. A teaching of vows

Reasoning: People in this society have not taken commitments seriously.

A broken promise is not a big thing to people. Busito God. People who

are seeking remarriage have taken vows before, but the everlasting nature of
them was not ful filoredindo Waay tdctakéesr ¢ih
seriousness of taking a vow before God must be stressed.

g. Adiscussion, teachg) and practice of communication

Reasoning: The biggest complaint of spouses is a lack of communication.

AMy husband just doesn't l' i sten to mec
responds the husband, AShe doesn't und e
must teach the skills of communication as well as establish for his counselees

ground rules for good healthy arguments.

h.  An honest discussion of the problems that normally occur in blended families

Reasoning: Remarriage often brings two families togeth@ne spouse
becomes the stgparent to the other's children. Occasionally, there is a
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mixture of children from both parents living under the same roof. Such a
situation produces a new dynamic and creates additional tensions and
problems.

i.  Encouragemento reconcile a friendship with the former spouse when
possible

Reasoning: Although remarriage to a former spouse may be impossible,
the party seeking remarriage needs to attempt a reconciliation of friendship
with the former spouse. Friendship may nelve attained, but the attempt
should be made. The purpose for such an act is to complete the process of
healing the loss occurred in divorce, to complete any process of forgiveness
still needed, and to benefit the children if there are any.

NOTE: There ee other subjects which undoubtedly should be covered.
However, the process of preparing a person for remarriage is not a quick and
easy one. A pastor may develop his own methodology, train lay people to
help, or add to the subjects to be discussed.

2. Encourage the parties to discover and use their spiritual gifts.

Reasoning:This helps them to see in what way God has graced them, and gives
them direction in the areas of their use to the church. Once tested, plug them into
the appropriate ministry inoyr church.

3. Place them in a small group (preferably a group with the same or similar affinities).

Reasoning: This helps to assimilate them into the church and fosters acceptance
within the church community.

4. Encourage them to participate in Sundelgd®l and various church functions.

Reasoning:This helps them to feel part of the church body and aids in removing
any stigma they may feel as being formerly married.

5. Once the person is remarried, introduce the person and the new spouse one Sunday
moming as newly married.

Reasoning: It helps complete the process of assimilation into the church
membership. It shows the members that the leadership supports the couple. It aids
in the removal of stigma caused by the prior divorce. It enhances thee'soupl
acceptance by the local church body.

E. Resources
1. Personnel

a. While the Elders may never abrogate their primary responsibility to the flock,
they may for reasons sufficient to themselves refer them to a local counselor
to do the counseling and/administer the testing required. Prior to use of or
referral to any counselor, determine the counselor's approach to therapy. Find
out where and how the Bible fits into the counselor's philosophy of therapy.
If you disagree or have reservations, do nfarre that counselor.

b. Pastors may seek help from those who are more experienced in counseling.

© PCA Historical Center, 2003. 25t



POSITION PAPERS

2. Seminars (See 1.D.2., p. 2361)
3. Books
To have a better understanding of biblical anthropal¢8ge Il. D. 3., p. 2362)

To gain, insight in counselingpuples for marriage and remarriagétohman, Robert
F. and Hiebert, WilliamJ., Premarital Counselingl-exington Books, D. C. Heath
and Company.

Wright, H. NormanPremarital Counselingioody Press.
To help determine if a person has Bone through stermsconciliation:

Jones, John EdwarBeconciliation Bethany House Publishers.
Talley, Jim.Reconciliation Difference§,homas Nelson Publishers.
To build a biblical marriage (See Il. D. 3., p. 2362)

To understand one's sexualit(See Il. D. 3.p. 2362)

To understand the single parent:

Barnes, Robert G. JiSingle ParentingTyndale House.

Smoke, Jim,Living Beyond Divorce, The Possibilities of Remarriagélarvest
House.

Mowday, Lois,The SnareNav Press.

Brown, MichaelA., Second Clas€hristians? A New Approach to the Dilemma of
Divorced People in the Church/P.

V. PASTORAL CARE AND COUNSEL OF THE CHILDREN OF DIVORCED
PARENTS

A. Understanding the child of divorced parents
1. Know the times

The singleparent family is the mosapidly growing family form in America. Since 1960

the femaleheaded family has doubled and is outgrowing the typical husldadamily

at a rate of two and a half times faster. One out of every five school age children lives in
a single parent householdFurthermore, it has been estimated that as many as fifty
percent (50%) of all children born in the next ten years will experience the loss of a
parent (mostly the father) through divordéor most of the affected children, divorce will be
experiencedsaa personal, familial, and social loss.

Since remarriage is quite common within a few years, these children will be faced with
still more emotional strugglesthe remarriage of a parent, the living with a paent,
and/or the living in a blended famil(ii.e., a family with children from two or more
different families).

Premarital counseling of those seeking remarriage should, therefore, include frank
discussions of the potential or present problems that children will or may be
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experiencing. Most remaages have not given adequate consideration to the
psychological, social, or familial effects upon the children. Since most pastors are not and
will never be experts in the counseling of children, it is recommended that a child
psychologist or similar exgt be solicited to help counsel children and instruct the couple
seeking remarriage of the present or potential problems that such a remarriage may
expect.

2. Know the People

It i's not the intent of this comrenoft eeds r
divorced parents. A pastor is wise to seek aid and assistance from those whose ministries

are directed toward children and adolescents. What the pastor should understand is the
various emotional states that such children may experience in orgeogerly counsel

the parent and to determine if the child needs help.

Children have little or no say in the divorce of their parents. Yet the hurt they must
endure is enormous. They are not as resilient as the mddgiibertines would have us
believe. Studies are showing that the emotional scars from the trauma still remain years
later. The following are some reactions and feelings by children to the divorce of their
parents.

a. Resentment
Since they feel the tension and experience the turmdilvofce, children tend to become

resentf ul toward one or more parents and/ or

they bring me into the worl d? Il didn't ask

bring my Daddy back? the hew steparerit whb tias todill Oor t

the shoes of the | ost parent. They may thir

You picked him out. I dondt have to I|ike hi
b. Anger

Anger is a little stronger than resemm. Bitterness could be taking root. Older children
may experience this more deeply and act it out with behavior that is obnoxious, unkind,
inconsiderate, stubborn, and at times violent.

c. Guilt

Some children tend to blame themselves for their pareiisre. They may have heard
their name called out in an argument or felt the angered look of a parent and took it
personally. They may have thought it was their stubborn or disobedient behavior that
caused a fight which eventually ended in divorcenalb children are especially tender
and susceptible to taking the heavy burden of the marriage failure on their own shoulders.

d. Fear
A child's emotional and economic security is shattered by the breakup of his parents. He
becomes fearful of the futuréi Wi | | | see Daddy anymore? Wi |
we | ive? What about my friends?06 are all q

child has are two loving parents who nurture him to the point of facing the world alone.
Divorce fractures tis and thrusts the child into a cold and cruel world before he is ready.
One parent can never give the total security a child needs. And so fear can easily enter
the childbs psyche.

© PCA Historical Center, 2003. 257



POSITION PAPERS

e. Depression

Experiencing the collapse of his familial world, the cluéth sink into depression. If his
own little world (the family system) couldn't protect him, what can? The child may look

at himself as worthl ess. Anlf | were a bett
may think. His selworth is lowered, ah posi ti ve reinforcement c
parent from whom he needs it mostt he par ent who i snoét t her
contribute to the depression. Older children may develop a fear of commitment (They
saw betrayal.) or fear of falling in love (Theaw a bad result.) or a fear of making
decisions (They saw wrong ones made.). All these emotions add to the withdrawal of the
child into himself, and then he becomes a prime candidate for depression which may
even lead to suicide.

f. Lack of love
Children almost always feel the loss of love when their parents divorce, even when one
parent is showering them with affection and consoling them with the loss of the other
parent.  Children innately know that love does not walk away from personal
responsibiliy . When the | eaving parent says, A | I
child sees these words as holl ow. What he
me, you would work this out with mommy. o L C
parent usually comes up with excuses.
I n the same manner, when a parent wants to |
really loved me, she wouldn't marry him, or she would ask Daddy back, or she wouldn't
want to bring him into our I|little nest.o

g. Loss

Children of divorced parents may feel cheated. They experiencke dbsompanionship

of a parent, of celebrating holidays together, of establishing family traditions, of family
structure, of economic stability, of normal existence. One teenager hskedother a

hundred times why she and her father divorced. The answer she kept hearing was,
AEverybody is happier this way. o0 Wel | t hi
hugs, the walks in the park with him, the fun times together. Divonesuislly the result

of selfishness, and so, because of the-acmiteredness of one or more parent, the

children suffer loss.

h. Confusion

Divorce abruptly changes life which causes children to experience confusion and conflict.
Not knowing what causethé divorce or what was going on, children are suddenly put in
a quandary. This confusion stays with them for a long period of time.

And if a new marriage brings in children from the spgpent, conflict usually results.
Children invariably think the steparent favors his or her own children. Thiherefore,

feel less love and complain to their natural parent who usually takes theansidpeaks

to the stepparent, who disagrees. Before you know it, there is turmoil between the
parents and the children

Discipline is another problem area in blended families. One parent has normally not
disciplined his or her children as sternly as the other. In fact, he or she may have been
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quite lax. Now, when the stegad disciplines his steghildren who were not udeto the
method nor the intensity, the natural mom may complain, demand he not discipline "her"
kids, or defend "her" children.

A problem in discipline probleteads to a problem with authority. A problem with
authority leads to confusion and problemsalationships.

i. Being different

Some children feel that they are not like the other kids anymore. They can't do what they

used to do. The school may have a "Dad's Day" and Dad isn't there to there to participate.

There may not be any money to partatg in a favorite sport or buy the dress for the

prom. Older children may havetobakyi t younger ones and, there
friends after school.

Not only may they feel different, they may feel isolated because of their difference.
Becausehtey can't linger with friends, they may not get invited to the special parties or
outings or social events. It is not uncommon for these children to feel lonely and helpless.

3.  Know the ministry

To help singleparents and their children cope with thefuation and to foster a better
relationship for families of the remarried, the church must provide services and programs
that meet the special needs of the children and the parents. Possible programs are single
parent support groups, children's peer supmgvoups, parenting classes, latahy
programs afteschool teen activities, counseling referrals, counseling programs, divorce
recovery workshops, Pioneer or Awana programs, adult home Bible groups, and service
oriented projects.

Parents have to be engaged to pursue social and physical activities, especially those
that involve peers. The tendency of a single parent is to withdraw because of lack of
energy, low motivation, or smothering of the child. Once remarried, the couple needs to
be continually etive, particularly with other couples.

B. Practical considerations for ministering to those contemplating remarriage
when children are involved.

1. Require the person with children to make a list of the problems he or she
thinks each child is having atgsent as a result of the prior divorce or loss
of a parent.

a. Have the fiancé make a separate list based on his or her observations.

b. Compare these lists and bring up other areas of possibilities such as
various emotional states of children of divorce.

c. Be frank in your discussions because the children are an integral part to
remarriage. Remind the future stearent that when he or she
marries the parent, the children are part of the package.

d. Suggest methods to overcome some of the problem ar@dsch
should include the seeking of family counseling.
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2. Require the person with children to make a list of potential problems or
foreseeable conflicts as a result of this remarriage.

a. Have the fiancé do the same.
b. Compare lists and see how reatiskiey are.

c. Discuss openly the potential problem areas and formulate a plan to
prevent them from occurring or to overcome them if they do occur.

3. Require that the children visit with the pastor.

a. Explore their feelings about the divorce, about theure stegparent,
and about their relationship with both natural parents.

b. Determine if they need professional counseling.

4. Encourage the parent to have his or her children involved with the church
youth programs, including Sunday Schools.

a. Hawe the youth leaders monitor their participation and social adaptation.
b. Have youth leaders encourage other children to socialize with them.

c. Consider establishing a peer counseling program at your church since
kids will more readily talk with peersan with adults.

d. Encourage your youth leaders to:
(1) Visit the child at his or her home.

(2) Call the child and let him know he is missed when he is sickud
not attend a youth function. Or
postcard from the youthroup.

(3) Assure the child that the youth leader is always available to talk.

(4) Attend athletic events, special activities, and/or school plays in
which the child is involved.

(5) Send birthday cards.

(6) Demonstrate unconditional love at all times eggly when the
child is frustrating.

(7) Pray daily for the specific needs of the child and ask God for
wisdom to touch the life of this child in a unique way.

(8) Give the child personal attention outside the normal youth activities.
Take him to a ballgae. Go out for ice cream.

e. Have the church sponsor afsshool programs.

5. Encourage the parent and potential gtegent to participate with the children
in various church activities.

6. Encourage the parent to maintain social friendships and patéiciin
fellowship activities without the children.
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7. If remarriage is decided upon, have a ceremony which recognizes and includes
the stepchildren. (See suggested Ceremony below.)

C. Resources
1. Personnel

a. A local counselor could be of great helpoPto any referral or request for
aid, determine the counselor's relationship with Christ, his or her approach
to therapy, and how the Bible fits into this approach.

b. A trained lay person who loves kids, has had experience in ministering to
them, and iswilling to help them overcome the difficulties in divorce and
remarriage should be sought, encouraged, and used in the church's
ministry.

2. Ministries

a. Fresh Start Seminars, Inc.
751 North Wayne Avenue
Wayne, PA 19087
8008822799

b. Dad, The Familshepherd
P.O. Box 21445
Little Rock, AR 72221

c. Rainbows for All God's Children
1111 Tower Road
Schaumburg, IL 60173

3. Books
To help understand children of divorce:

Barr, DebbieCaught in the Crossfirdyranee Books.
Hart, Archibald,Children ard Divorce,Word Publishing.

Johnson, Laurence and Rosenfeld, GeorgBimprced Kids,Thomas Nelson
Pub.

Wallenstein, Judith and Blakesle&gecond Chancd,icknor & Fields.
To help understand the chanced family dynamic:

Nordtvedt, Matildapaddy Isiii Comhg HomeZondervan.

Spilke, Francine Susanfhe Family That Changed: A Child's Book About
Divorce,Crown.

Phillips, Carolyn E.Qur Family Got DivorcedRegal Books.
Danziger, Paulalhe Divorce Expresfelacorte Publishing Co.
To help children cope:

Stein, Sarah BonnettOn Divorce: An Open Family Book for Parents and
Children TogetherWalker and Co.
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Berger, TerryA Friend Can HelpAdvanced Learning concepts.
Rofes, Eric E., EditofThe Kidé&Book of Divorcel.ewis Publishing Co.

Berger, Terry,How Does It Feel When Your Parents Get DivorceldMan
Messner/Simon and Schuster Publishing Co.

D. Addendum:
Ceremony For Recognition Of Children At Remarriage

This part of a remarriage ceremony may be inserted after the prayer for blessing the
covenantalunion and before the lighting of the unity candle. In any event, it should be
inserted prior to the declaration of marriage.

RECOGNITION OF CHILDREN

Minister: The ring(s) that you have exchanged symbolizes the bond and commitment
that you (groom) and you (bride) have just made.
As we bring praise for the bringing of you two together, we also give thanks for the
merging of families. As a result of your union, you (whichever party is
becoming a steparent to livein children) have committed yourself to
rearing (children's name) in the nurture and admonition of the
Lord. As an lIsraelite was to take in his deceased brother's family and raise the
children within his own family environment, so, too, haw agreed to take in as
your own the child of (groom or bride)

BRING CHILDREN FORWARD (Young ones may be carried by grandparents or close
friends.)

Minister: As part of the family which the bonds of matrimony have united, we
recognize (children) and the significant role he/she/they play(s) in
this marriage today celebrated. The love and the hope which God sends to you
through the gift of children find expression in Psalm 12:3

Behold, children are a gift of the Lord,;

Thefruit of the womb is a reward.

Like arrows in the hand of a watrrior,

So are the children on one's youth.

How blessed is the man whose quiver is full of them;
They shall not be ashamed,

When they speak with their enemies in the gate.

EXPLANATION OF THEMEDALLION*

Minister: | understand you, (groom) and you, favee)
a medallion to present to (children) The medallion has engraved
upon it three intertwined circles which represent the linkage of all memberss of th
family into a bond of love. It also depicts the way in which children are a part of the
family unit -- not alone or separated from their parent and-géepnt, but an integral
part of a relationship which begins todayach time (children) look(s) upm the
medallion, he/she could be reminded of the love both parents have for him/her.
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PRESENTATION OF THE FAMILY MEDALLION (OR NECKLACE)

Minister: Do you (groom) and you (bride) now wish to
present a family medallion (or neekk) to (children) as a symbol
for family unity andchildren’'s name) love?

Bride and Gr oom: AfiWe do. o

Minister: Take the medallion(s) [or necklace(s)] from the Best Man and place it (them)
upon each child repeating after me these wordsison:

Bride and Groom: (repeat after minister):

fiWe pledge our continuing Ilove for you (name) ,
(name) , and we promise to cherish you/ and to hold you close

to our hearts./ We promise to raise you/ in the nurture and atlomoaf the Lord/

and to give you the security/ of a fami/l

PRAYER FOR THE FAMILY

(Have children remain standing some with the Best Man and some with
Bridesmaids. When the couple is presented and they leave to proceed from the
church, havehte children follow after them and the wedding party after the children.)

SPECIAL MUSIC (optional)
NOTE: Proceed to part of service that has the lighting of the Unity Candle.

* Medallion information: Rev. Roger Coleman, % The Westport Allen Center, 706
West42nd Street, Kansas City, MO 64111, (816)-3886

VI. The Church's Ministry to the Separated and Divorced
A. Understanding the separated and divorced
1. Know the times

The single parent family is the fastest growing in the United States. Duringshivpa
decades, the single parent household, i.e., the separated or divorced has increased at a rate
2 1/2 times that of a twparent family. Along with the rapid growth has come an
awareness that single mothers are experiencing a considerable amouctioha and
psychological stress. Added to these stresses are the anxieties felt from rejection in the
churches. The separated and divorced have complained about being treated as second
class citizens in the family of God.

The church will have to givedth spiritual direction to these people, minister to them and
their children, and give practical wisdom

2. Know the people
a. The emotional state

The separated and divorced person experiences many varied ensaioaf which are
similar in description as those listed in Section IV. A. 2. a. (Pastoral Care and Counsel of
Those Seeking Remarriage), but different in intensity. For example, fear and anxiety are
quite prevalent and attack the single parent in ateagay. Fear of the future, what will
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happen next, whether happiness will ever occur are haunting thoughts which can paralyze
the individual. Fear of loneliness and not being accepted by former friends or church
members may preoccupy the separated. t€hdency will be to make choices based
upon these fears and not upon good cognitive judgment. Wanting to feel secure and
significant will lead them to wrong decisions and inappropriate friendships.

b. The cognitive state

See IV. A. 2. b. Two possibilgs could occur in the exercise of the cognitive functions.
The separated may make decisions based on his or her will to please, for the desire to
overcome loneliness and make friendships is a strong survival instinct. The wrong
friendships, or a quick nnaage could result.

On the other hand, the separated or divorced may make decisions based on the hurt or
guilt he or she may feel. This will normally catapult them into depression or isolation.
They don't want to be around people; so they take thensselwteof the mainstream to

avoid further hurt.

The pastoral counselor should recognize the tendencies, encourage proper choices, and
bring them to a point where they can risk further hurt.

c. The relational state

See IV. A. 2. c. Separated and divorcabmle still need to relate. Since God
created them as relational beings they must continue to exercise this capacity and
become involved with others. Withdrawal from relationships is a strong possibility. The
church must prevent this.

3. Know the ministy

The pastor as the shepherd of his flock should realize that the separated and divorced
feel estranged from the church and its members. They may think they have been
stigmatized or branded as second class citizens. In fact, there are church members who
are predisposed against them. The pastor needs to root out the bias and plug the
separated and divorced into the ministries of the church. He should solicit session
members to aid him in the assimilation of the separated and divorced into the
membership ofhe church as well as the appropriate ministries of the church.

Of course, the session will have to make evaluations on a case by case basis whether a
separated person may undertake a ministry. For instance, if reconciliation to a spouse or
former spouseds been proposed, then the person should be working on the matters that
would heal the marriage. Involvement in a ministry may hinder the process.

Furthermore, a person may be in an unrepentant state of sin. If so, then participation in a
church ministry o program would be inappropriate. In fact, the process of discipline
should have commenced.

B. Guidelines for ministry
1. Converse with the separated and divorced.

Many people who have become or who are in the process of divorce have felt
themselves unseeanknown, and untouched by the church. Even though most churches
benignly neglect these people, neglect is still painful.
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It is wrong to assume that the separated or divorced prefer silence on the subject of their
marriage or the position in which theyd themselves. Talking to them shows concern,
and concern care. They already are treated like lepers by some friends. They surely don't
want to be lepers in the church.

Conversing with them doesn't mean to force yourself on them. Pray for opportunities to
speak, but in any event show cordiality and sincerity in greeting them if only in passing.

Do not worry what to say to them. Even if
sayo, they convey concern. And remember,
guidance and wisdom nearly so much as the warmth of your smile and the sincerity of

your words.

2. Act on their behalf.

If you sincerely care for the separated and divorced person, you will act on his or her
behalf. If he or she needs a place to livdphim or her find it. If a shoulder is needed

to cry on, give him or her yours. Introduce him or her to people who could help meet a
need.

3. Include them in activities and ministries.

The reason why most separated and divorced people feel like théytdonf i t i n i s be
in many churches they donodt . Most church mi
or single parent. Most church functions are designed around family activities.

It is not specialized programs, as helpful as they are, that peegde need. Rather a
genuine awareness of their existence among the congregation is needed more. They need
love and the feeling of belonging. So encourage congregants to include them in special
activities, to invite them to special events and programg,to ask them to their homes.

As a church, include them in ministry opportunities. They want to feel part of the team,
contribute to the goals of the team, and make themselves useful to the team. Let them
serve in some capacity, for serving is confargnio the image of Christ. And the job of

the pastor is to disciple his sheep so that they do mature in Christ.

4. Reach out and touch them.

The separated and divorced have been deeply hurt and in some cases greatly traumatized
by their divorce and the Bping of families. They need people to acknowledge their

hurt, give them a hug, and to extend warmth and acceptance. These brothers and sisters
more than others need to be physically touched. Yet when a godly brother or sister hugs
a person of the ogsite sex, sexual innuendos rush to the surface and rumors fly about.

Divorced people often feel they have become a threat to other marriages. Those who are
insecure and have rocky marriages are the ones who fan the gossip fires. This is a shame,
for thebody of Christ is to hurt with each other and rejoice with each other. When the
arm suffers, the whole body hurts. What often happens in churches is that the arm is
hurting and the rest of the body wants to amputate it for fear of contamination.

The seprated and divorced will always be part of the church. They will be a fast growing
part of the church. In fact, most of the church families have been or will be touched by
divorce in one way or another, whether it be through direct family split or a @h#éd
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member gets divorced. The church has the job of recognizing these people, ministering to
them, and encouraging others to fellowship with them.

C. Resources
1. Personnel

a. Local counselors may be able to give insight on ministering to the separated
and divorced.

b. Experts in the field may come to train pastors and lay people to do counseling
and sponsor programs for the separated and divorced.

2. Seminars

a. Fresh Start Seminars, Inc.
751 North Wayne Avenue
Wayne, PA 19087

b. Fresh Sirt is one of several ministries that offers a thdag divorce
recovery program. It is founded by Rev. Bob Burns, now on staff at
Covenant Seminary, St. Louis.

3. Books
To have a better understanding of biblical anthropald@ee II. D. 3., p. 2362
To understand the separated and divarced

Smoke, JimSuddenly Singlésleming H. Revell.

To help determine if a person has gone through steps of reconcil{@emiV.
E. 3., p. 2377)

To help in recovering from divorce

Augsburger, DavidCaring Enogh to Forgive; Caring Enough Not to Forgive,
Regal.

Burns, Bob, Through The Whirlwind: A Proven Path to Recovery From the
Devastation of DivorceQliver Nelson. (Bob is the founder and Board Chairman of
Fresh Start Seminars, Inc.)

Smoke, JimGrowing Throgh Divorce Harvest House.
To understand the single paref8ee IV. E. 3., p. 2377)
To look at sex from the single perspective:

Jones, TomSex and Love When You're Single Agé&iiyer Nelson. (Tom is the
former pastor of Immanuel Presbyterian Church|eBéle, lllinois, and is Associate
Director of Fresh Start Seminars, Inc.)

White, JohnEros Defiled VP.
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APPENDIX |
THE WESTMINSTER DIVINES ON DIVORCE FOR PHYSICAL ABUSE

by the Ad Hoc Committee of Philadelphia Presbytery
RE: Westminster Assembly's & of Divorce for Physical Abuse
Dr. William S. Barker, Chairman

Introduction

The mandate of Philadelphia Presbytery's committee was very narrow: to seek to know
whether physical abuse of a spouse might have been in the thinking of the Westminster

Assemby as it formulated its position: . .. VYyE
desertion as can no way be remedied by the Church or civil magistrate, is cause sufficient

of dissol ving t h(&estnmgtedConfdssiomaf FaidiXI¥,g6e . . . . 0
Ofparticul ar hel p I n this study have been

Westmi nster Conf essi on d@mshyRionXV/l & €Spriagn d Re ma
1990), 1740 (see also Minutes of the 18th General Assembly of the PCA, 1990, pp. 139

162) and the @k by Roderick PhillipsPutting Asunder: A History of Divorce in

Western SocietfCambridge U. Press, 1988), although the reader of thigp&g@ book

should be forewarned that the index is not complete (William Ames, Robert Cleaver,

John Dod, William Gage, Herbert Palmer, and William Perkins are not included in the

index but are referred to in the text at least on pagesl121118, 126, 309, and 326

328).

The ProblemThe problem confronting a study of what may have been in the thinking of
the Westmister Assembly is that the whole question of divorce was in flux in the

Reformation era, particularly and prolongedly so in England, and the most highly
regarded guides on such ethical questions could be understood as ambivalent.

For example, William Amesl6761633) probably the most respected Protestant casuist

of the time (see Richard Baxter, AAdvertise
of A Christian Directory, pp3-4 and 444 in Volume | of he Practical Works of Richard
Baxter,London, 1838) wote as follows in hiConscience and the Cases Therdd39

and 1643) concerning AWhether or no, and how

A4, There is not any just cause of making, a divorce approved in Scripture,
besides adultery and the like horrid imigies, whereby it comes to passe, that two
remaine no longer one flesh but divided; and so the faith of Wedlock, is directly
violated; Matthew 5.32. and 19.9.

A.6. An obstinate desertion, although in the party deserting, it containeth no just cause
of making a divorce, yet it makes a faire cause for the party deserted, after the triall of
all other meanes in vaine, to suffer a divorce, 1 Cor. 7:15....

A.8. The great danger, which one party may bee in by the cruelty of the other, or by
any other manifest names of cohabitation, may bee just cause of retiring for a time, so
to provide for his owne safety and security, but not for an absolute desertion, unlesse
first hee bee deserted. For if one party drive away the other with great fiercenesse and
cruelty, trere is cause of desertion, and hee is to be reputed the deserter. But if hee
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obstinately neglect, that necessary departure of the other avoyding the eminent danger,
hee himselfe in that playeth the deserter.

Thus adultery is seen as the primary Scripturalgrounds for divorce; however,
prolonged willful desertion is also seen as a Scriptural occasion for dissolution of a
marriage, and in the case of necessary separation because of physical danger the
spouse guilty of cruelty is regarded as the deserter.

Ames 6s teacher, Wi160R), canrlikeWise bek uinderstoofl ds arbbdvalent
on this question. On the one hand Ain Exposition of Christ's Sermon on the Mount,
Perkins comments on 1 Corinthians 7:15:

The malicious or wilful departing of the unbmier, doth dissolve the
marriage; but that is no cause of having a bill of divorce: only adultery
causeth that. Here the believer is a mere patient, and the divorce is made
by the unbeliever, who unjustly forsaketh, and so puts away the other.
(Works,1612-13, Ill, 69)

He here disallows divorce for physical abuse:

5. Object But maried persons may seek to spill the blood one of another,
and therefore it is good to give a bil of divorce, to prevent that euvill.
Answer.Such enmitie may cause a separatmmaf time, till reconciliation

be made, but the bond of mariage must not therefore be bratel). (

Commenting on 1 Corinthians 7:10, 11, he adds:

Here (say they) is a plaine place against manage after divorceAresw.

The Apostle speaketh of depaduand putting away, for other causes than
adulterie; as for hatred, dislike, &c. which indeede are no sufficient causes
of divorce, and therefore they that separate thereupon, ought not to marrie.
(Ibid., lIl, 70-71)

On the other hand, in hiShristian O&onomiePerkins appears to validate a dissolution

of a marriage on the basis of desertion caused by physical cruelty. In the case of a mixed
marriage:

Suppose that an husband which is an unbeliever or a heretic in the
foundation, of his own accord, upontestation of true religion, quite
forsakes the believing wife, and denies any more to dwell with her: what is
to be done?

All good means must be used to bring the infected party to repentance;
and when none will succeed, but the case remaineth despérate, t
marriage is dissolved on his part, and the believing wife is free to marry
another. \Works,lll, 687)

In the case of two believers:

The faulty person, who is the cause of this desertion, is to be forced by
course of civil, and ecclesiastical censureptrform his, or her duty.

Upon which proceeding if he remain obstinate and perverse in will; the
other must in patience, and earnest prayer unto God, wait the time, until
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his mind may be changed, and he be made to relent by the order of the
Magistrate. But if one of them, by just occasion of fear, be compelled to
depart from the other: and cannot return again without apparent danger of
life; in this case they are not bound to return; but the delinquent party is to
remain solitary, till they be instructexthd made willing to do their duties:

and in the mean while, the party innocent must be resolved that God hath
call him or her to a single life.

Again, be it that the one is resolutely unwilling to dwell with the other,
and thereupon flies away without afaylt of the other: if the thing after a
long space be sufficiently known beforehand, and all probable means have
been used, to reclaim the guilty person; yea, being called he doth not
personally appear before the judge, to yield a reason of the famt; aft
public and solemn declarations made, the Minister upon such desertion
may pronounce the marriage to be dissolved. For he that upon malice
flieth away from his mate, is to be holden in the same terms as with an
unbeliever, who departs upon detestatidrretigion, and the service of
God, | Tim. 5.8. Ipid., Ill, 687-688).

erkins goes on to discuss fAmalicious and sp
ot her o0:

Malicious dealing is, when dwelling together, they require each of other
intollerable canditions; and when the one doth not regard nor relieve the
other, being in danger or extremity as it is meet. For this is as much as to
betray one another's estate and life to their utter enemies. Here it may be
demanded, what a believer should do, wikdni certain and imminent
danger, either of loss of life, or breach of conscience, if they both abide
together.

... If [this danger is] from a stranger, then the husband either takes upon
him the defence of his believing wife, or not; if he doth, thencshyht to
abide with him. If not, she may depart and provide for her own safety.
Again, if the husband threateneth hurt, the believing wife may flie in this
case; and it is all one, as if the unbelieving man should depart. For to
depart from one, and & one away by threats, are equipolleHtid(, Il,

688)

Historical Context.

Resolution of the seeming ambiguities in the resources most likely relied upon by the
Westminster divines is helped by an understanding of the historical context. In the
medievd Roman Cat holic church A o0divorced was
adulterous spouse from the bed and table of the innocent spouse, not a definitive

di ssolution of their marriage bond and the
When Fathes Ruled: Family Life in Reformation Eurogdarvard U. Press, 1983, p. 80).

Although annulments could be obtained, sometimes after years of marriage producing
several children, the difficulties surrounding divorce and the prevention of marriages
betweenparties deemed of too close a relationship (even descendants of godparents)
caused a host of problems in the area of sexual immorality. The Protestant reformers, in
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addition to doing away with the exaltation of celibacy, and with the concept of marriage
as a sacrament, contributed to a healthier state of marriage and family life by seeking to
restore a biblical understanding of marriage and divorce. In Zwingli's Switzerland the
pendulum swung far in an opposite direction from the Roman Catholic pracficésh e
Zurich court recognized six basic grounds for divoirceadultery, impotence, willful
desertion, grave incompatibility, sexually incapacitating illness, and deception. The court
in Basel recognized adultery, impotence, willful desertion, capitales; leprosy, and a
serious threat to |ifeo (Ozment, p. 93).

The Zurich court refused to grant divorce for what it interpreted to be
bearable transient incompatibility. ... However, the court did recognize
three instances of grave, hfereatening incompdbility that justified
separation and divorce. These were if a husband beat a wife to the point
of endangering her life; if proveimpotentia superveniengsulted from
physical injuries inflicted by marital fighting; and if an older spouse
became ill ad his or her mate refused to provide the necessary care
because of enmity between them.

The Basel court was even more reluctant to grant a full divorce for alleged
threats to life ..., although it recognized such threats as a legitimate
ground. It prefeed to dismiss hateful spouses and vhéaters with
warnings. Men who persisted in beating their wives eventually received
short prison sentences to encourage them to reform, and recurrent hostility
between spouses did bring about separation from bedadnbel and a
division of property, but these solutions still fell short of divorce. Even in
cases of "furious and insane" threats to life, the Basel court would tell the
couple to separate for a time before granting an actual divorce, clinging as
long as pssible to the slimmest hope of reconciliation. (Ozment, p. 96)

The church in Geneva was more cautious. Calvin held strictly to the divorce text in
Matthew and would not allow divorce on account of leprosy or impotence. He did allow
for divorce for deseion in certain circumstances, sometimes with the implication that
adultery would be involved:

With respect to Calvin's divorce doctrine, then, we may choose between
thinking of it as allowing a single ground for the dissolution of marriage
(that is, adukry, with desertion constituting an offense giving rise to a
presumption of adultery) or the same two principal grounds as Luther:
adultery and desertion. Calvin excluded other grounds not only as
justifying divorce but even as justifyirde factoseparabn. In his letters

to noblewomen, Calvin insisted that even if a Protestant wife were cruelly
beaten by her Catholic husband, she should not leave him unless she were
convinced that her life was actually in danger. (Roderick Phillpsting
Asunder, p55. An example of such correspondence is to be fourithan
Register of the Company of Pastors of Geneva in the Time of Gadvin,
and trans. Philip E. Hughes, 1966, pp.-198.)

Theodore Beza, whosEractatio De Repudiis et Divortii€l573, 1591) wouldhave an
influence upon English Puritan thinking, continued Calvin's position. The Consistory of
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Geneva resorted to excommunication far more often than to divorce in cases of marital
qguarrels and disputes. In the period from 1564 to 1569 there were 3&dBe
excommunicated for domestic quarrels (15.8% of the total excommunicatedprsexty

husbands and two wives excommunicatednfiauvais menageere accused of beating

their spouses), whereas divorces probably averaged no more than one per yeas, (Philli

Putting Asunderp. 5 8 ; E. William Monter, AFTH@&I cCoins i st
Peter DeKlerk, edRenaissance, Reformation, Resurgea®&g6, pp. 72/3).

The Situation in England.

In England the foundation of the stastablished Reformation lay a divorce, or more
technically an annulment; that of King Henry VIII from Catherine of Aragon. Yet,
somewhat ironically, the English Reformed church remained the most conservative of all
the Protestant churches on the issue of divorce, no legislatialivorce being passed in
England until the mid 9th century (PhillipsPutting Asunder, p. 77Martin Bucer, who

came from Strassburg to England in 1549, dedicated to King Edward WehiRegno
Christi, substantial portions of which dealt with theébgct of marriage. John Milton in

the period of the Puritan Rebellion translated these portions as part of his argument for
divorce for incompatibility. Bucer was probably the most liberal of the Protestant
Reformers in this regard although his viewsdidt go quite so far as N
Putting Asunderpp. 123-125; cf. pp. 6971).

Beginning in 1543 there was an effort to revise English canon law. In the 1550s a
commission, apparently influenced mainly by Archbishop Thomas Cranmer and Peter
Martyr, produced the desirdgleformatio Legum Ecclesiasticarurfthe death of Edward

VI and the subsequent reaction of Mary Tudor, along with the later disapproval of
Elizabeth | and her Parliaments, prevented this revision of church law from ever being
adoptedbut it reflects the thought of leading English reformers of the time:

It specified that when one spouse was guilty of adultery the innocent party
should be allowed to divorce and remarry, but only after amsirth
period had elapsed so as to give theupte an opportunity for
reconciliation. The adulterous spouse would not be permitted to remarry.
Divorce would also be justified for reason of desertion or absence without
news, with the qualification that the deserted partner could not remarry for
two o three years. If a remarriage did take place but the absent spouse
subsequently returned, then the first (dissolved) marriage was to take
precedence and the second would be declared null. It is not clear whether
this provision would operate in all casésr the Reformatio Legunalso
prescribed life imprisonment for desertion and for prolonged absences that
could not be satisfactorily explained.

These grounds for divorce adultery and desertioh were a Protestant

orthodoxy, as we have seen, so it ieiasting to note that tHeeformatio

Legumwent even further and permitted divorce where one spouse was the

victim of deadly hostility or violent treatment on the part of the other.

ADeadly hostilityo referred to attemptec
should arise between husband and wife, and become inflamed to such an

intensity that one attack the other, either by treacherous means or by
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poison, and should wish to take his life in some way, either by open

violence or by hidden malice, we ordain that, soon as so horrible a

crime can be proved, such persons should be by law separated by divorce

i n the c ou rtreament, th&kdfamafiooLegunspkcified that

Aishould a man be violent to his wife and
word and deedn dealing towards her,” he should be admonished and
cautioned to fAtreat her as the intimate 1
husband failed to improve his behavior, the wife should be able to obtain a

divorce. This revision did not abrogate thedeguthority vested in

husbands to administer "moderate correction” to their wives who were

"rebellious, obstinate, petulant, scolds and of evil behaviour" (Phillips,

Putting Asunderpp. 83-84).

These proposals, though supported by such as John Foxaptdideet with official
approval in Elizabeth's reign (159803). The views of Zurich, however, were
entertained when Heinrich BullingerBecadeswere given official endorsement for
ministerial training in 1587. Concerning divorce Bullinger wrote:

Divorcements and separations were permitted by the law in the twenty
fourth of Deuteronomy, for nothing else but for the hardness of the Jewish
people's hearts, and for the avoiding of some greater inconvenience; to
wit, lest peradventure any man should poisdrangle, or otherwise Kkill

the woman, his wife, which he hated, when he could by none other means
rid his hands of her. And they that were in that manner divorced might at
their pleasures be married to others (3rd Decade, Sermon VII, Parker
Society editio, I, 228).

But if for adultery, or some other matter more heinous than that, necessity
forceth to break wedlock, yet in this case the church will do nothing
unadvisedly. For she hath her judges who will judge in matters and causes
of matrimony accordingo right and equity, or rather according to God's
laws and the rule of honesty (5th Decade, Sermon X, Parker Society, IV,
511).

For the laws of God and men admit a divorcement betwixt a man and his
adulterous wife. And yet let not any less or lighter eadissolve this knot
betwixt man and wife, than fornication is. Otherwise God, which in the
gospel hath permitted the less, doth not forbid the greater, to be causes of
divorcement (2nd Decade, Sermon X, Parker Society, 1, 403).

Bul | i Thg @hrishiaState of Matrimonybad been translated into English by Miles
Coverdale earlier, in 1541, and said:

Fifthly: What the right occasion of divorce is hath Christ mentioned in the
gospel and named whoredom or adultery. With the which no doubt, he
hath not egepted like and greater occasions, but understood and
comprehended them therein. For the holy Apostle also did leave infidelity
as an occasion of divorce. 1 Cor. vii. Manifest it is also, that wedlock was
partly instituted for the eschewing of adultedM(herefore when the guilty
party is divorced, the unguilty is at liberty to marry again, if he or she
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cannot live sole, according to Paul, if thou cannest not be chaste, marry,
for better it is to marry than to burn in concupiscence (leaf Ixxvii).

Moreover the faithful and virtuous Emperors, holy Constantine,
Theodosius, Valentinus, Anastasius and Justinian decreed other things also
to be lawful occasions of divorce as murder, poisoning, and such like as it
is evident in God. Lib. v. Tit. xviDe repudiis. Every reasonable man
then consider, that God did ordain wedlock for the honesty and wealth of
man, and not for his shame and destruction. They therefore that in no case
will help the oppressed person, nor in any wise permit divorce to be made,
do even aghe Pharisees, which by reason of the commandment of the
Sabbath after the letter, suffered men to be destroyed and perish (facing
leaf Ixxviii).

Bullinger thus saw adultery as inclusive of other violations of the marriage bond which
were either equal agreater and hence sufficient basis for divorce. The revised English
church law of 1604, however, while allowing separation from bed and board, prohibited
divorce entirely (PhillipsPutting Asunder, pl07).

In the early 17th century there are a few otflees to Puritan thought on divorce leading

up to the time of the Westminster Assembly. In addition to Perkins and Ames, already
discussed, William Whately (158339) published two works on marriage. IrBAde-

Bush, or a Wedding Sermon: Compendiowssgcribing the duties of Married Persons:

By performing whereof, Marriage shall be to them a great Helpe, which now finde it a
little Hell (London, 1617), he commented on 1 Corinthians 7:15:

In which words, he permits not to the unbeleever such separatons
lawfull, but casts the fault upon him alone, and after frees the other party
from the band by which he or shee was formerly tied: as if hee had saide;
If he will needes be gone, let him; and trouble not your selves about it, the
sin lyes wholly upon Isi owne soule. A Christian man or woman, when
cases of this nature fall out, is no longer tied to the former covenant, nor to
the former partie, which hath himselfe first broken it. Neither is this any
whit contrary to that of our Saviour, who forbids a mamput away his

wife & marry another, unlesse it be for adultery. For we allow not to him
or her, any such liberty of putting away, but upon that only cause. Yet if
he or she be wrongfully put away (the ydk#ow withdrawing him or
herselfe out of the ay, so that there be no hope to recall them, or else not
returning upon good persuasion or meanes used) we yeelde with the
Apostle, a freedome to the party so wronged. And these things you see
may well stand together. No man may lawfully forsake his wite, the

wife the husband (but in case of adultery) to marry another; and yet any
man or woman, being wrongfully forsaken by his or her yielew, may
lawfully then marry another, as being disburdened of the former yoke,
without any sinne, on their parts) that thing, procuring it. Onely we
professe, that in cases of this nature, a just and orderly course must bee
taken (pp. 4).
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Whately'sBride-Bushwas reprinted in 1619, and he was subsequently summoned to
appear before the Court of High Commissionetglain himself. He retracted his
position on divorce in 1621, and when a second editioh Bfide Bushwas published

in 1623, he admitted the error of his divorce doctrine, but primarily acknowledged that
an adulterous partner could be received baakteence adultery did not automatically
dissolve a marriage. In his other work on marriage&;areCloth: or a Treatise of the
Cumbers and troubles of marriage: Intended to advise them that may, to shun them; that
may not, well and patiently to bear thébondon, 1624), is mainly a warning against the
difficulties of marriage, perhaps because the strictness of English divorce law
constrained Whately to counsel in this direction (cf. PhillRgtting Asunderpp. 112-

115).

Among the Westminster divines theshges at least two had published works on

marriage, Thomas Gataker (15¥854) and William Gouge (15766 5 3 ) . Gat aker ¢
works, being wedding sermons, do not shed direct light on the question of divorce
(Marriage Duties Briefly Couched Together; out of Gslians 3.18,19London, 1620]

and A Wife in Deed. A Sermon concerning the Matter of Marriagedon, 16241] ).

Gouge, however, does take an explicit position on divorce i@h3omesticall Duties,

published in 1622 with second and third editions in 1&26 1634:

Concerningadultery,we deny not, but that it giveth just cause of divorce:
but withall we say (as we have good warrant from Christ's words) that it is
the only cause of just divorce (3rd ed., 1634, 11, ii, 16).

Gouge does also discuss desertion

The vice contrary to matrimonial unity desertion,when one of the
married couple through indignation of the true religion, and utter
detestation thereof, or some other like cause, shall apparently renounce all
matrimonial unity, and withdraw him or heelf from all society with the
other, and live among infidels, idolaters, heretics, or other such
persecutors, as a faithful Christian with safety of life, or a good
conscience, cannot abide among, and though all good means that can be
thought of be usedo reclaim the party so departed, yet nothing will
prevail, but obstinately persisteth in renouncing all matrimonial fellowship
(11, i 3).
Referring to 1 Corinthians 7:15, Gouge says:
Thatdesertiortherefore on the delinquent's part is such a dissolaianarriage, as
freeth the innocent party from the bondage thereof. By bondage he meaneth

matrimonial subjection (by reason whereof neither of the married persons have
power of their own body, but one of the others) (11, ii, 3).

Gouge does not see ddsen as a total dissolution of the marriage such that the innocent
party is free to remarry. He distances himself from Reformed churches like those of
Zurich in this regard:

In many reformed Churches beyond the seas desertion is accounted so far
to dissdve the very bond of marriage, as liberty is given to the party
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forsaken to marry another; and it is also applied to other cases than that
which is above mentioned: as when an infidel, idolater, or heretic shall
depart from one of the true religion for ethcauses than hatred of
religion: or when both man and wife having lived as idolaters among
idolaters, one of them being converted to the true faith, leaveth his abode
among idolaters, and goeth to the professors of the true faith, but can by
no means gehe other party to remove: or where one of the true religion
shall depart from another of the same profession, and will by no means be
brought to live with the party so left, but openly manifesteth peremptory
obstancy; the matter being heard and adjudggdhe magistrate, the
marriage bond may be broken; and liberty given to the party forsaken to
marry another. But because our church hath no such customs, nor our law
determined such cases, | leave them to the custom of other churches (ll, ii

3).
Gouge wasa highly respected and very active member of the Westminster Assembly,
sometimes filling the moderator's chair in I

the father of the L onlbeoHistoryoftieiParitaesiiendon, ( Dani e |
1837, 1I,611). Since he served as chairman of the subcommittee on divorce (Alexander
F. Mitchell and John Strutherdjinutesof the Sessionsf the Westminster Assemldy
Divines While Engaged in Preparing Their Directory for Church Government,
Confessiorof Faith, and CatechismfNovember 1644 to March 164%dinburgh and
London, 1874, p. 266; cf. pp. Ixxxvii, 91 and 190), it appears remarkable that the
Assembly came to adopt its position concerning desertion as a grounds for divorce. Dr.
David Jones comment§One could wish that Gouge had published a fastembly
volume onHow My Mind Has Changed™The Westminster Confession on Divorce and
Remarriage,Presbyterion XVI26). As Dr. Jones surmises, this was very likely because
of the influence of the delegatdrom Scotland, where since 1573 divorce had been
allowed by law for willful desertion for four years or more as well as for adultery:

The deserted spouse had to raise an action of adherence (a demand that the
deserter return) as early as a year aftemattieal desertion, and the guilty
spouse was warned by the court and the church to return. If he or she
refused to return, the deserting spouse was denounced and
excommunicated and if he or she had not returned at the end of four years'
absence, the abanued spouse was permitted to apply to the Commissary
court for a divorce (PhillipRutting Asunderp. 61)

Even with the Scottish influence, therefore, the English Puritan position on divorce would
be relatively cautious and conservative, more like th&emeva than that of Zurich.

The comparatively conservative stance of the Westminster divines in the context of

debate over divorce in their time is reflected also in another key member of the
Assembly, Herbert Palmer. When the English Civil War wasnpeag, royalists argued

for | oyalty to the King on the basis of an
monarch and a marriage which could not be dissolved. Palmer, as a good Puritan, sought

to defend Parliament's action short of making it likevetie:
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A wife is tyed to her Husband by the Covenant of God (so called, Prov. 2.)
and by the Ordinance of God more ancient, and no lesse strong than that
of Politick Government. She cannot recall wholly her Husbands Authority
over her.... Yet for her necat/, she may by the Law of God and
conscience ... secure her Person from his violence by absence (though that
ordinarily be against the Law of Marriage, and the end of it) or any other
means of necessary defen&eirjpture and Reason Pleaded for Defensive

Armes,London, 1643, pp. 386, quoted in PhillipsPutting Asunder, p.
118).

On the other hand, when Milton was republishing Martin Bucer to support his broader
approach to divorce, Palmer responded with a sermon before Parliament and the
Assembly whichScotti sh commi ssioner Robert Baillie
and free sermons t hat elettersand Jolrmal&dinburghny wher
1841, Il, 220). Arguing against toleration, Palmer cites Milton's writing on divorce as

one examle of pernicious opinions that are abroad:

If any plead Conscience ... for divorce for other causes then Christ and His

Apostles mention; Of which wicked bookeis abroad andincensured,

thoughdeserving to be burntyhoseAuthor, hath been sanpudentas to

set his Nameo it, and dedicate it to your selves. will you grant a

Toleration for all this? (The Glasseof Go d 6 s Providence Towar ds:s

Faithfull Ones,1 6 4 4 , p . 54; guoted i n Ernest Si
Complete Prose Works of John Miltd¥ew Haven: Yale U. Press, 1959,
I, 103).

A further bit of evidence for the Westmins
divorce is to be found in thé/estminster Assembly Annotations upon all the books of the

Old and New Testamefitst ed. 1645, 2nd ed651, 3rd ed. 1657), a work done under

the auspices of the Assembly but without its official approval (cf. Mitchell and Struthers,

Minutes of the Westminster Assemblyl32 for an instance of apparent disapproval of a

portion). In theWestminster Annations, produced in large part by members of the

Assembly, including Gataker and Gouge, comments on such passages as Mark 10:5 (in

the 3rd edition), Malachi 2:16 (3rd ed.), and Deuteronomy 24:1 (1st ed.) reveal a
tendency to uphold the ideal of no divonskile recognizing the necessity of the civil

magistrate's dealing with the reality of human hardness of heart:

For Moses commanded not dismission of the wife; but (as a civil
Magistrate) permitted it, to avoid murder and cruelty ... (on Mark 10:5).

And thus divorce was, if not permitted, yet not punished under the Law:
As the Magistrate sometimes suffers what he allows and approves not (on
Mal. 2:16). Hereby God approveth not the ficklenesse of men's affections,
in a light, or causelesse leaving of theives, Mal. 2.16. but permitteth a
parting, for preventing of danger through dislike, Matthew 19.6, 7, 8, 9 (on
Deut. 24:1).

One further reflection of the thinking of the Westminster divines can be seén in
Christian Directory,by Richard Baxter (16191), which was written in 1664 and 1665,
almost twenty years after the Westminster Confession was produced. In Part Il, Chapter
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IX of his Christian Economics(or Family Duties)Baxter answers several questions
relating to desertion:

Q. XV. Doth not the desadn of one party disoblige the other?

A. ... It is sometimes easy, and sometimes hard to discern which is the deserting party. If
the wife go away from the husband unwarrantably, thoughrezhere him to follow her,

and say that she doth not desert higt,iymay be taken for desertion, because it is the

man who is to rule and choose the habitation. But if the man go away, and the woman
refuse to follow him, it is not he that is therefore the des@rerctical Works London,
1838,1,445).

Q. XVI. What if a man or wife know that the other in hatred doth really intend by
poison, or other murder to take away their life? May they not depart?

A. They may not do it upon a groundless or rash surmise; nor upon a danger which by
other lawful means may be avoidés by vigilancy, or the magistrate, or especially by
love or duty). But in plain danger, which is not otherwise like to be avoided, | doubt not,
but it may be done, and ought. For it is a duty to preserve our own lives as well as our
neighbours). And whe marriage is contracted for mutual help, it is naturally implied,
that they shall have no power to deprive one another of life (however some barbarous
nations have given men power of the lives of their wives). And killing is the grossest kind
of desertion and a greater injury and violation of the marriage covenant than adultery;
and may be prevented by avoiding the murderer's presence, if that way be necessary.
None of the ends of marriage can be attained, where the hatred is so great.

Q. XVII. If there be but a fixed hatred of each other, is it inconsistent with the ends of
marriage? And is parting lawful in such a case?

A. The injuring party is bound to love, and not to separate; and can have no liberty by his
or her sin. ... But the innocent party's €as harder (though commonly both parties are
faulty, and therefore both are obliged to return to love, and not to separate). But if hatred
proceed not to adultery, or murder, or intolerable injuries, you must remember that
marriage is not a contract fgears, but for life, and that it is possible that hatred may be
cured (how unlikely soever it may be). And therefore you must do your duty, and wait,
and pray, and strive by love and goodness to recover love, and then stay to see what God
will do; for mistakes in your choice will not warrant a separation.

O. XVIIl. What if a woman have a husband that will not suffer her to read the Scriptures,
nor go to God's worship public or private, or that so beateth or abuseth her, as that it
cannot be expected thatimhan nature should be in such a case kept fit for any holy
action, or if a man have a wife that will scold at him when he is praying or instructing his
family, and make it impossible to him to serve God with freedom, or peace and comfort.

A. The woman mus(at necessary seasons, though not when she would) both read the
Scriptures, and worship God, and suffer patiently what is inflicted on her. Martyrdom

may be as comfortably suffered from a husband, as from a prince. But yet if neither her

own love, and du vy and patience, nor friendsd persua
free her from such inhuman cruelty, as quite disableth her for her duty to God and man, |

see not but she may depart from such a tyrant. But the man hath more means to restrain

his wife from beating him, or doing such intolerable things; either by the magistrate, or
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by denying her what else she might have, or by his own violent restraining her, as
belongeth to a conjugal ruler, and as circumstances shall direct a prudent maat iBut

case that unsuitableness or sin be so great, that after long trial there is no likelihood of
any other cohabitation, but what will tend to their spiritual hurt and calamity, it is their
lesser sin to live asunder by mutual consent (I, 446).

Baxteralso has remarks concerning wifeating:

Divines used to say, that it is unlawful for a man to beat his wife: but the
reason is not, that he wanteth authority to do it; but, 1. Because he is by
his relation obliged to a life of love with her; and therefmust so rule, as
tendeth not to destroy love: and, 2. Because it may often do otherwise
more hurt to herself and the family, than good. It may make her furious
and desperate, and make her contemptible in the family, and diminish the
reverence of infears, both to wife and husband, for living so uncomely a
life (1, 447).

Baxter's counsel in this regard is similar to that of Willam Ames prior to the
Westminster Assembly:

Q. 5. Whether or no, and how farre it is lawfull for a Man to reprove his Wifegbei
faulty.

14. A. He may and ought to restraine her by such meanes as are not repugnan to
conjugall society, as by admonitions, reprehensions, and the deniall of some priviledges
which are due to a godly and obedient Wife. But it is by no meanes thefpanty
Husband, to correct his Wife with blowes:

Becausdirst, It proceedeth from an unwarranted bitternesse and cruelty.
Secondly It is repugnant to the ingenuous, quiet and peaceable society of Wedlock.

Thirdly , It destroyeth conjugall affection, as Wwm the Husband, while hee useth his
Wife as his Servant, as in the Wife while shee seeth herselfe contemned and tyrannically
dealt with.

Fourthly, Experience teacheth, that this is not the way, either to the amending of the
Wife, or the peace of the Fam

Fifthly , It is not allowed by any law, nor practised by any, but furious or drunken men
(Ames,Conscience and the Cases Ther8aipk VV, Chapter XXXVII, pp.207, 208).

William Perkins had earlier taken a similar position:
Here question is moved, whethiibe husband may correct the wife?

A. Though the husband be the wives head, yet it seemeth he hath no power nor libertie
granted him in this regard. For we read not in the Scriptures, any precept or example to
warrant such practise of his authoritie. K@y reprove and admonish her in a word
onely, if he seeth her in a fault. For, thus we read, that Jacob censured his wife, beeing
impatient, even in anger. Gen 30.2 ... And lob reprooved his wife, lob 2:10 ... But he may
not chastise her either with steg or stroakes. The reason is plaine. Wives are their
husbands mates; and they two be one flesh. And no man will hate, much lesse beat his
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owne flesh, but nourisheth and cherisheth it, Eph. 5.29 .. Againe, it is the commandement
of God, that man shoulabt trespasse against the wife of his youth, Malac. 2.15 ....

Nevertheless; if she grow to extremities, and be desperately perverse, so as there be no
hope of amendement: then the Magistrate may be informed; who to prevent scandals,
and to provide for pulzke peace, both ought and may assigne unto her necessarie
correction, and punishment according to her desert. Now the husband that hath a wife so
stubborne and peevish, must beare it, if it may be borne, as the portion of his crosse laid
upon him by God And in this case if he bee impatient, he may in some sort be pardoned
and pitied, but he is not wholy to be excused (PerkKimsistian Oeconomien Works,

I, 691, 692).

The Puritan attitude of Perkins, Ames, and Baxter must be understood in tbet afnt
their times:

Wife beating, which was doubtless the most widespread form of marital

ill-treatment, was rarely condemned, either explicitly or implicitly. Even

the Reformatio Legum Ecclesiasticarwwvas careful to specify that the

ability of women to d/orce would not imply a reduction of men's power

of Aimoderate correctiono over their wive
matrimonial offense was quite consistent with the prevailing social

attitudes toward the relationship of husband and wife, which fegubthe

latter's inferiority and her duty of obedience (Phillipsitting Asunder, p.

89).

As anot her schol ar has comment ed: AMuch mo
developed marriage as a partnership and simultaneously made the strongest olbpections t

wife-b eat i ngo ( Ri c IBacretg and Religbn & aBlizabethan England,
Minneapolis: U. of Minnesota Press, 1981, p. 739).

Conclusions

The Puritan movement, with the Westminster Assembly coming at its culmination,
manifested both a masterful knieadge of Scriptural teaching and also a pastoral
sensitivity to the needs and tendencies of the human soul. This combination is apparent
in the materials that would have been available to the Westminster divines as they dealt
with the subject of divorce dnwhether physical abuse could be regarded as a grounds
for dissolution of a marriage.

1. To a direct question of whether physical abuse could be a grounds for divorce, the
Puritan tradition informing the Westminster Assembly would have answered, No, not
per se or by itself. William Perkins and Willam Ames before the Westminster
Assembly, William Gouge as a member of the Assembly, and Richard Baxter soon after
the Assembly are all consistent with Calvin and Beza and the Genevan tradition in
emphasizing adtery as the essential cause for divorce.

2. This same Puritan tradition also saw that under certain circumstances desertion could
be a grounds for divorce, and physical abuse could be the basis of a desertion, the spouse
guilty of the abuse being reputed the deserter even though the other one may have
departed. Before such a situation could be the grounds for a divorce, however, a
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sufficient time would have to expire for the efforts of both church and civil magistrate to
seek to achieve a reconciliatio

What do such findings indicate for our contemporary setting? First of all, in the
Reformation era settings of Geneva, Scotland, and England the civil magistrate could be
expected, to a greater degree than in-28century America, to be mindful aind
respectful toward Scriptural principles. With regard to a matter like divorce, while we
must be respectful toward the secular courts, we cannot rely on contemporary judicial
principles to determine what is right.

Secondly, this means that we must relyen more than did the Reformation era, on the
constructive discipline of the church. When physical abuse is occurring in a marriage,

the church must deal with a situation which
purpose for marriage. A tempoyaseparation may be necessary for safety, which the

church may need to facilitate, and the abusing partner should be disciplined, with helpful

counsel but eventually to the point of excommunication if there is no repentance in deed

as well as in word. Thsituation is complicated in our cultural setting when the marriage

partner is not a member of a church, or is a member of some other church; nevertheless,
discipline must be attempted. Only after a suitable length of time and a sufficient process
ofchuch di scipline should a divorce be grante
partner and the marriage covenant. (This is essentially the conclusion reached by David

D. Prescott in The Problem of Wife Abuse: Wife Abuse and Pastoral Counseling,
Westminger Theological Seminary D.Min. project, 1991; cf. pp.-2121 on #fA Di vor ce:
It a Possibility?o0)

I n its understanding of the Bibleds teachin
willful desertion as can no way be remedied by the Church or cagjistrate is cause
sufficient of dissolving the bond of marri ac
steer the Scriptural path between two demonstrable extremes and in the process uphold
God's high ideal for marriage. On the one hand, this ruledthmutRoman Catholic

concept of no divorce, allowing divorce for adultery and under certain circumstances
desertion. On the other hand, it ruled out divorce for incompatibility as some such as

Milton were advocating. Physical abuse of a spouse was seemtaary to the biblical

purpose for marriage and would thus be grounds for church discipline and could, if it led

to prolonged separation without remedy, become a cause for dissolution of a marriage.

Such circumstantial details can be handled only byayof elders cognizant of and

close to the situation. Whereas proven adultery would be readily acknowledged as
grounds for a divorce, desertion on the basis of physical abuse as a cause for dissolution

of a marriage should be determined from the circantss by the local session or in the

case of a minister by the presbytery.

TE David Brewer
TE William S. Barker, Chairman
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APPENDIX II
DIVORCE RECONSIDERED
by RE David C. Lachman

The Ad Interim Committee on Marriage, Divorce, and Remarriage is submiting
lengthy report to the Nineteenth General Assembly of the Presbyterian Church in

Ameri ca. The committee was requested to e
Chapter 24.6 is more | ax or more restricti Ve
tot hat article of the Confession it deems

guestion fAwhether a Christian may have othe
desertion by an unbelieving spouse, or adultery (for example, inveterate physical abuse,

marital rape or other sexual abuse, attempted murder, or equally serious violations of the
marriage covenant) .o It was also asked to
pastor al care and counsel of ¢ o wpnmitkegs wi t h m
proposed report considers the Confession historically, discusses Scriptural perspectives

and suggests guidelines and resources for pastoral care and counsel.

Taken as a whole, the report can be characterized as a significant departure from

previo u s Ref or med teaching, both i n suggestir
Westminster Confession can be more broadly interpreted than has previously been

believed (p. 2319) and in maintaining that, in Scripture, abandonment by an

unbeliever can mean more tha simple physical departure. (pp. 234%) It even

mai ntains fithat the believing spouse may in
di vorce | egal in the eyes of the state, 0 ex|
deserted the spouse, declared ambeliever and then treated accordingly. (pp. 2381

1) The practical section of the report reflects this deviation.

It should be clearly understood that this report, for all its language of restraint, is a
substantial departure from what has hitherto beelieved to be the Reformed and
Biblical teaching. Historically, opinion has been divided, but between those who denied
the possibility of divorce entirely, those who believed divorce permissible on the ground
of adultery (both with and without the possityilof remarriage), and those who added
desertion to adultery. It is only recently that grounds of divorce have been substantially
expanded, first by liberals and then by various others. Though conservatively worded,
this is the position taken bythe Comnmht eeds repor t .

This article will focus on the historical part of the report, both because the material
presented is less familiar and less accessible and an erroneous interpretation can thus
more readily be imposed on even the careful reader and bechases wew in the report

is the claim that modem 'Reformed’ expansion of Biblical grounds for divorce has
historical Reformed precedent. The Biblical material, with the various arguments
respecting its interpretation, is readily available and does nottodedduplicated here.

. Historical

The Committeeds report claims that there 1is
Confession reflects a range of beliefs which would allow the position the Committee
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recommends. But its historical paper, thoygksented with an impressive scholarly
apparatus, completely fails to sustain the position taken.

V. Adultery or fornication committed after a contract, being detected before
marriage, giveth just occasion to the innocent party to dissolve that contract.
In the case of adultery after marriage, it is lawful for the innocent party to
sue out a divorce: and, after the divorce, to marry another, as if the
offending party were dead.

VI. Although the corruption of man be such as is apt to study arguments unduly
to put asunder those whom God hath joined together in marriage: yet
nothing but adultery, or such wilful desertion as can no way be remedied by
the Church or civil magistrate, is cause sufficient of dissolving the bond of
marriage: wherein, a public andderly course of proceeding is to be
observed; and the persons concerned in it not left to their own wills and
discretion, in their own cas@Nestminster Confession of Faith, XXIV, 5 &

6)

According to theWestminster Confession of Faithn | y f a d aucht wilfuly , or
desertiond as can not be remedied dissol ves
WCF has been interpreted as meaning such physical abandonment as removes the
deserting party deserting both from the discipline of the church, which waaddtde

repentance and restoration, and from the coercion of the state, with punishment
appropriate to the crime. The assumption has been understood to be that the guilty party

is no longer resident in the bounds of the state and therefore cannot be brqusfite,

either ecclesiastical or civil.

Since a confession consists of necessity of brief, pithy statements, in the absence of an
accompanying commentary or detailed report of any discussion or debate which led to
the final draft of a statementife Mnutes of the Sessions of the Westminster Assembly of
Divines,ed. A.F. Mitchell and J. Struthers, Edinburgh, 1874, pp-&¥& 299300 are

brief and informative), further inquiry into their meaning must of necessity resort to
contemporary works on the gabt. To this end a brief study will be made of the
opinions of several influential English Puritan divines, particularly those writing prior to
the Westminster Assembly. Reference will also be made to the influ@itradtian
Directory of Richard Baxte composed not long after the Assembly, and to Continental
Reformed thought as well.

The great sixteenth century Puritan William Perkins has been quoted at length in the
Commi tteeds report, though without eddrawi ng e

I . Packer as judging Perkins Ato have per mi
spouse in the case of desertion and that de
behavior that nullified t m &hé impositiomoif a | rel e

he
intolerable conditions. o (p. 2313, footnote
Perkins regarded fAdesertion, broadly interpil
matrimonial relationship in practideé mal i ci ownd , devhemt i0t hey requi
ot her i ntol erable conditionsad, 6l ong absenc
are specifiedi as ground for t he (@ a&Qoest fog Gallmeéss, o f di
Wheaton, 1990, p. 269; without substantiation hendahe Puritans followed Perkins in
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this.) But Packer's claim is without foundation in Perkins. (It is questionable if he has

even bothered to consult Perkins at all. He appears to have read and followed M. M.
Knapper'sTudor PuritanismChicago, 1939, writically, even to the point of citing page

references in Perkins back to front). For Perkins allows the dissolution of a marriage

contract for such reasons as the discovery of an incurable disease, such as would be an
impediment to performance of maritdlties, and in the case of insanity. But when he
passes on from the chapter dealing with ©6O0f
Marri agebo, he expressly deThe WarkedCémbndget o be r
1618, compare pages 682vith 6878).

What, then, did Perkins teach? In addition to divorce for adultery, Perkins clearly allows

the believing wife (or husband) to remarry when the unbelieving or heretical husband (or

wife) forsakes her and will no longer dwell with her, thougtyonla f t er fAal | good
have been used to bring him to repentance. He cites | Cor. 7:15 as the basis for teaching

that such behavior is that which dissolves a marriage. But when there is desertion
between two believers,

The faulty person, who is the causef this desertion, is to be forced by
course of Civill, and Ecclesiasticall censure, to performe his, or her duty.
Upon which proceeding, if he remain obstinate, & perverse in will; the
other must in patience, and earnest prayer unto God, wait theutntile,

his mind may be changed, and he made to relent by the order of the
Magistrate. But if the one of them, by just occasion of feare, be compelled
to depart from the other. and cannot returne againe without apparent
danger of life; in this case they aret bound to return; but the delinquent
party is to remain solitary, till they be instructed & made willing to doe
their duties: and in the meane while, the party innocent must be resolved
that God hath called him or her to single life.

Againe, be it thathe one is resolutely unwilling to dwell with the other,

and thereupon flies away without any fault of the other: if the thing after a
long space be sufficiently knowne befdrand, and all possible meanes
have been used, to reclaime the guilty person;bgéag called, he doth

not personally appeare before the Judge, to yeeld a reason of the fact; after
publike and solemne declaration made, the Minister upon such desertion,
may pronounce the marriage to be dissolved. For he that upon malice
flieth away fom his mate, is to beholden in the same tearms with an
unbeleever, who departs upon detestation of religion, and the service of
God, | Tim. 5.8 (pp. 68B)

Having considered o0Desertiondé, Perkins goes
dealingofmar ri ed f ol kes one with the other. o

Malicious dealingis, when dwelling together, they require each of other
intollerable conditions: & when the one doth not regard nor releeve the
other, beeing in danger or extremity, as is meete. For this is as much as t
betray one anothers estate and life to their utter enemies.

© PCA Historical Center, 2003. 28:=



POSITION PAPERS

Here it may be demaunded, what a beleever should doe, who is in certaine
and imminent danger, either of losse of life, or breach of conscience, if
they both abide together.

Ans. |. This certaia danger hath his originall, either from one that is a
stranger, or from one of the parties: If from a stranger, then the husband
either takes upon him the defence of his beleeving wife, or not; if he doth,
then she ought to abide with him. If not, she rdapart and provide for

her own safety. Il. Againe, if the husband threateneth hurt, the beleeving
wife may flie in this case; and it is all one, as if the unbeleeving man
should depart. For to depart from one, and drive away by threats, are
equipollent. p. 688)

That this is the case should not seem strange, for if the believer has a choice of denying
Christ or continuing with the unbelieving partner, separation from the unbeliever must be
the choice. But, in answer to the allegation that this makesetleving wife to forsake

Aithe unbel eeving husband, which she may not
him not finally, but | eaves him for a time. o
This is consonant with what Perkins says ir
Chr iSdrébmson i n the Mount 6. | A2, e posesethet i ng o0 |

objection based on 1 Corinthians 7: 15,
Here (say they) is another cause of divorce.

Ans. The malitious or wilfull departing of the unbeleever, doth dissolve
the manage; but that is nawse of giving a bill of divorce: onely adulterie
causeth that. Here the beleever is a meere patient, and the divorce is made
by the unbeleever, who unjustly forsaketh, and so puts away the other.
(Workes, 1618, 111, p. 69)

After denyi ng anhdati nficau rcacbnitea gdiiosuesase o i s gr ou
denies that physical cruelty which goes the length of attempted murder is sufficient cause
for divorce:

Object But married persons may seeke to spill the blood one of another,
and therefore it is gabto give a bil of divorce, to prevent that evill. Ans.
Such enmitie may cause a separation for a time, til reconciliation be made,
but the bond of manage must not therefore be broken.(p.69)

He also denies that other similar causes are grounds for divdspeaking of 1 Cor.
7:10-1, Perkins comments:

Here (say they) is a plaine place against marriage after divorcement.
Answ. The Apostle speaketh of departure, and putting away, for other
causes then adulterie; as for hatred, dislike, &c. which indeednar
sufficient causes of divorce, and therefore they that separate thereupon,
ought not to marrie. (pp. 7D)

We may conclude, therefore, that Perkins is consistent both with himself and with what
has hitherto been considered the Reformed teaching. blesatlivorce for adultery and
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irremediable physical abandonment, but not for any other cause, including disease, hatred
and even attempted murder.

William Ames, a highly esteemed early seventeenth century Puritan, in a passage not
quite clear either in thEnglish translation or the Latin original, seems to follow Perkins.
In addition to adultery, he clearly allows divorce in the case of desertion:

An obstinate desertion, although in the party desertimgnitaineth no just
cause of making a divorce, yetmakes a faire causer the party deserted,
after the triall of all other meanes in vaine, to suffer a divorce, 1 Cor. 7:15.

He goes on to say:

The great danger, which one party may bee in by the cruelty of the other,
or by any other manifest meanes ohabitation, may bee just cause of
retiring for a time, so to provide for his owne safety and security, but not
for an absolute desertion, unlesse first hee bee deserted. For if one party
drive away the other with great fierceness and cruelty, thereuge aaf
desertion, and hee is to be reputed the deserter. But if hee obstinately
neglect, that necessary departure of the other avoyding the eminent
danger, he himselfe in that playeth the deser@ongcience with the
Power and Cases Thereafyndon, 1643pp. 1089)

In the case of physical cruelty, Ames asserts that the deserter is the party driving the other
away. But he does not go on to reflect on this as a cause for divorce and thus can not be
cited in support of making the desertion resulting fronysptal abuse a ground of
divorce.

William Gouge, the only Westminster divine to publish on the subject, is particularly
important to the purpose at hand, both in that he was a highly respected member of the
Assembly and in that he wrote particularly to goent in question. Gouge acknowledges

adultery as grounds for divorce: AConcernni
just cause of divorce: but withal) we say (as wee have good warrant from Christs words)
that it is the only cause of justdivelrc 6 6 Of Domesti c Duties6 in

1627, pp. 13&, |1, ii, 16)
Gouge speaks at some length about desertion:

The vice contrary to matrimonial unity Desertion,when one of the
maried couple through indignation of the true religion, and utter
detestation thereof, or some other like cause, shall apparently renounce all
matrimonial unity, & withdraw him or her selfe from all society with the
other, and live among Infidels, Idolaters, heretiques, or other such
persecutors, as a faithfull Christiawith safety of life, or a good
conscience, cannot abide among: and though all good meanes that can be
thought of be used to reclaime the party so departed, yet nothing will
prevaile, but obstinatly persisteth in renouncing all matrimoniall
fellowship.

This Desertion is in the case of mariage so capitall, as it freeth the
innocent party from any further seeking after the other. ... Daertion
therefore on the delinquents part is such a dissolution of manage, as freeth
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